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MAYURABHANJA, 
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In November 1908, I-was required to ac- 
company the Feudatory Chief of Maytrabhaiija 
| on an Archeological tour in the interior of his 
territories. We paid a visit to Khiching, which 


ey Was onc® an important seat of the Bhafija Rajas. 
: I mixed with the humble people of the neigh- 
e 


bouring villages, and from this close contact 
with them observed some curious customs and 
manners amongst them which bear little affinity 
to those of the Hindus. At this stage a band of 
merry lads of the Pan caste entertained me with 
their songs, which were all upon the texts of the 
Dharmagita. The songs interested me very much, 
, as in the texts I found distinct indications of the 
tenets of Mahayana Buddhism. Shortly after this 
_ I met some old men, who recited the songs of the 

_ Pala Kings of Bengal. hese also belong to 

the period of the Buddhistic ascendancy. I was 

| now convinced that Buddhism was not alto- 

gether a lost religion in Orissa. My curiosity 

_ being thus roused, 1 hunted after and soon 

| laid my hands upon some old Oriya MSS. 

which proved that Buddhism flourished in this 

part of the country so late as the 16th and 17th 

~ centuries. I now studied with care the sacred 

- books of the M ahima-dharmists and some other 

sects, who inhabit Khiching and various parts of 

- — Keonjhar, Dhenkanal and other gadajats; and 
found that these people unmistakably protess 
Buddhistic tenets inspite of their not being 
recognised as Buddhists by the people. In 
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comparatively recent times there has been F 

revival of this school of Buddhism. : 
The subject of the book has already been 

incorporated in my Mayérabhatija Archzolo gical 


: , CONTENTS. 
Survey Reports, Vol. I. I now publish it Sepa- 


Haraprasad Shastri M.A., whose researches in aes 
this direction 20 years ago brought to the no tice Introduction to Modern Buddhism in 
of the world aoe te Ee ine, ae of — Beagal by H. P. Shastri... coeglees 
Buddhism in modern Bengal. My researches anq : 
the results attained thereby only substantiate OTT. 
and supplement his theories and conclusions cals 
arrived at from a different stand-point,. My Rise of the different schools from the Ist to 
grateful acknowledgements are due to him the 15th Century ae l 
not only i te learned introduction with which 
he has em bellished this treatise, but for the light — 3 
which his original researches threw on my sub- CHAPTER II 
sequent work in the same field. a os 
Ihave also to express my indebted > ic Di D 
nag ager sdness to Ethnographic Discovery Fs Sto Bet) 
H. H. the Chief of Maytrabhaija. Without his se 
gid pe ee it would have been 
sepecstl e a me to conduct these arduous Ree 
searches In the jungly tracts of Maytrabhatja. ° ; : 
sua te thnks my ond Babe Ba Botts UMW 
@ Sen for His teady suggestions whenever Five Vist R3936 — 
I have had to consult hin, i : 
. Ss ac ; Dharma -<- a oe OO 
, Mince writing the book, I have commen —— 
session of a number of Oriys MS ae Nivea al i: > 
rately prove the facts to ] a MSS. which elabo- — Anuttara Yoga it -~- | 
If a second edition is call “d f oe inthis book. Bhakti and Brahwannne 115 
ar | : e lor, T shall incor ge i LLabIN bb & ra ra c pee eee 
e these in the book Pp 7 
si € book next time. ° Crypto Buddhists of the 16th Century ... 117 
ete. ea sae Diigo, - Incarnation of Buddha Jot ve U8 
a n 7 iw ‘ gen . => 
Calcutta, June thes Shae NAGENDRA NATH VASI Saygha or the congregation ... ae 
at &, . i ; 
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INTRODUCTION. 


‘Cankaracharya drove away Buddhism from 
the soil of India’. This was the verdict of 
historians, sixty years ago. Buddhism—the 
religion of ver forty per cent of the entire 
population of the world, professed in all 
countries, in the north, east and south of Asia,— 
was swept away from its birth place by the 
exertions of one single individual ! 

These historians, however, plainly contradicted 
themselves, for when they said that, ‘ Caykara- 
charya drove away Buddhism from the soil of 
India,’ they also said that the Palas, who reigned 
in India in the 9th and 10th centuries were 
Buddhists. This is a pure contradiction for no 
body ever imagined that Cankaracharya flourish- 
ed after the fall of the Pala Dynasty. 

The sixties and the seventies were periods of 
the greatest activity for Archeological re- 
searches under Sir Alexander Cunningham. 
Mis researches, his excavations, and his dis- 
coveries all over Northern India, showed in 
unmistakable terms that Buddhism lingered in 
many parts of Northern India for hundred years 
after the Muhammadan conquest. 

From the early eighties commenced the mi- 
nute and scholarly investigations in all matters 
that related to India, both in Europe and in 
this country. The credit of initiating this ac- 
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curate and sympathetic movement belongs to: 


Hofrath Biihler. He and his numerous followers 
mvestigated very carefully all the available 
sources of information about India and then 


pronounced their opinions. The late lamented’ 


Prof. Bendal examined the wonderful collection 
of Palm-leaf Mss. in the University of Cambridge 
and found that many of them belonged to the 
Pala period. Babu Carat Chandra Tsas travelled 
in Tibet and showed from Tibetan sources that 
a large number of Pandits, especially, from 
Eastern India, went to Tibet in the Pala period. 

__-\mongst other facts that were brought to 
light, the chief were that -—a Buddhist temple 
was erected at Cravasti in the year 1276 AGE 


Buddhist priests from Tamink went to the 


Pagan and reformed the Buddhist church there - 
> 


the Budh-Gaya temple was repaired by the. 


King of Burma in 1331 A. D. ; Buddhist books 
were studied in Bengal even by Brahmins in the 
earlier years of the 15th century ; Buddhist books 
were copied for Buddhist priests and laity durin : 
the middle of that Century ; about the end of the 
century a Bengali Brahmin of the ‘Katyayana 
Gotra who was expelled from his countr fi: 
his Buddhistic tendencies, was made Bandas 

gama Chakravarti in Ceylon and a biogra figs 
of Chaitanya said that at the birth “of rae 

infant God, Buddhists rejoiced greatly * 

_ So traces of Buddhism in Rastern Tp; 

discernible up to the ee of ae a ie 
early part of the sixteenth century, ” 


About the end of the sixteenth century Lama. 
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Taranatha, sent emissaries to India, to examine 
the state of Buddhism in that country. These 
reported that Buddhism was still to be found in 
Orissa and Western Bengal. But where is all 
that Buddhism gone ? 


The Muhammadan historians never speak of 
Buddhism ; the historians of Mughal period do 
not ever know its name. The historians of the 
British power in India, refers but scarcely to 
Buddhism. Where is all that Buddhism gone ? 

Yuan Chuang tells us that there were ten 
thousand Saygharamas with hundred thousand 
Bhiksus in Bengal. To support this vast mendi- 
cant population at least ten millions of lay 
families were required, and they would be all 
Buddhists. The Chinese pilgrim further says that 
there were also heretics in the country, by which 
term he means the Brahminists and the Jainists. 
The number of Brahminists in Bengal was very 
limited. The Jains never made Bengal their 
stronghold. More than three-fourths of the 
population of Bengal were Buddhists. 


Tull one hundred years after Yuan Chuang, the 
original five progenitors of the present Radhiya 
and Varendra Brahmans in Bengal came from 
Kanoj. Their religion was nota proselytising 
one. In the middle of the twelfth century 
Ballala Sena took a census of the descendants of 
these five Brahmins and he found only eight 
hundred families in all. They lived mostly on 
grants of lands made to them by the Rajas or by 
lees for services rendered to the State. Servants 
and maid-servants were supplied to them by the 
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State. They practised their own religious rites 
with pomp and grandeur befitting their position 
as well-to-do men. But they rarely interfered 


with other people’s religion. - History tells us of . 


defections from their ranks but of no additions 
to their strength. The masses were almost 
entirely left in the hands of the Buddhist 
priests, both married and unmarried, and there 


1S reason to suppose that the married priests pre- ” 


dominated in number. But the monastic orders 
were rich and powerful, They were very learned 
and their schools and colleges were celebrated 
all over the Buddhist world. The Monastaries 
of Nalanda, Vikramagila, Jagaddala and other 
places were the best seminaries for the diffusion 
of Buddhist learning and Buddhist religion. It 
was from these monastaries that Tibet, Burma, 
Ceylon and Mangolia received their Buddhist 
preachers and Buddhist authors and translators, 


But there were the married priests who 
officiated in the religious ceremonies of their lay 
brethern ; these composed the litergy, worship- 
ped Bodhisattvas and Gods, and officiated in 
marriages and funerals, They gradually in- 
troduced mantras or Set formule for every 
religious ceremony and called this cult, Mantra- 
yana. 


The word Manirayana requires an explanation, 
People are familiar with the terms Hinayana, and 
Mahayana,but not with Mantrayana, Hinayana 
though 4 proselytising religion, concerned itgelf 
only with mora] training and moral regulations, 


and thought only of individual] salvation, while 
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Mahayana embodying the highest and noblest 
truths of philosophy and religion, extended 
salvation to all classes of men and like the 

heosophists of the present day, comprehended 
Within its fold men of all shades or Opinion and 
faith. But is it possible for ordinary people to 
comprehend the noble truths of philosophy 
Which reguired close study for years? Certainly 


not. What gort of Mahayanists were the 


ordinary people then? These implicity believed 
mm the superior talents of their masters, followed 
the course of conduct chalked out for them by 


them, repeated the vows and hymns which 


appeared most sacred to them, and studied the 
short works called Dhéranis Ivoking the .spirit 
of Buddhas and Bodhisattvas and of the truths 
formulated in Standard philosophical and reli- 
gious works. There are more than six hundred 
Dharanis extant. The higher and more ancient 
class of these gives the pith of the noble works 
produced by the masters. But the lower and 
more modern class of these invokes the protect- 
ing Bodhisattvas and guardian deities for the 
attainment of worldly objects, 

Gradually the language of these Dharanis 
became antiquated, and difficult of comprehen- 
sion, so Mantras were substituted for them. 
They were something like algebraical expressions 
of the Dharanis. How the Mantras were formed 
from the letters of Indian alphabets is a curious 
study by itself. It would be out of place to 
speak of them here. The Mantras were given 
to the ignorant laity. The repetition of the 
Mantras was considered equally efficacious with 
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nye I}, 
the study of the deeper problems of life. This 
is Mantrayana. Yuan Chuang saw little of 1t n 
India in the 7th century, It flourished in the 
subsequent times. Then it was superseded 
by another and more attractive form of religion,. 
half mystic, half philosophical and more sensual, 
than the previous forms of Buddhism, ‘This 1s 
called Vajrayana © 

How Vajrayana arose from Mahayana is clear- 
ly indicated in the works of Vajrayana literature. 
The human soul bent upon the attainment of the 
highest knowledge progresses from the lower 
regions of earth to the higher, till all flesh 
disappears and it rises above the world of 
Kama to the world of Rapa or form. The mind 
bent upon Bodhi passes on through a variety of 
forms till it reaches the highest of the Rapa 
heavens, still Bodhi is not attained. It goes. 
higher and higher to the region where form does 
not exist. This is called the Aripaloka or the 
formless world. In its progress higher and higher 
in this formless world it rises to the top and 
vanishes in the infinite void. That is the idea of 
Nirvana of the Mahayanists, but the Vajrayanists 
at this stage mystically conceives the existences. 
of Niratma Devi at the top of the formless 
(Ariipa) heaven. She seems to all intents and pur- 
poses a metaphor for the infinite void. From 
the top of the formless world the mind bent on 
Bodhi leapes into the embrace of Nirasma Devi 
and enjoys something like the pleasures of the 


senses, and disappears in her, as salt disappears. 
in water. Thus Vajrayana is a curious mixture 
of mysticism, philosophy and sensuality. The 
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sensual part of this doctrine made it exceedingly 
atta active and soon superseded the dry Mantrayadna 
and the difficult Mahayana. 


a In a work entitled Adikarmarachana by 
Patakara Gupta, embodying the doctrines of 
Subhakara Gupta, a distinguished professor of 
the \ ikramagild monastery we find a complete 
account of the daily duties of a Buddhist of the 
Mantrayna sclfool. In that book we are told that 
Mahayana has already become one of the Siksa- 
padas or vows or sacraments. It is no longer the 
school of philosophy studied with care for years 
but aset of religious ceremonies by which in a 
moment all the benefits of that patient study are 
supposed to be attained. Mantrayana too has 
become a sacrament. This book was written in 
the ninth century A.D. or earlier. In modern 
times the Nepal Vajraydnists (none of whorn lead 
a monastic celebate life), considered Vajrayana 
to be the last sacrament after which they can 
seek female company for the practice of religion. 
They do not call it marriage exactly, but some- 
thing like takinga Cakti. From the sketch given 
above, it will be seen how in India the great 
religion of Buddha rose to the soaring height of 
metaphysical speculations and how the necessity 
of keeping within its fold a vast number of igno- 
rant lay people made it climb down to the 
Dharanis, to the Mantrayana, and to the Vajrayana. 
The spread of the religion to people of even lower 
strata brought in the Kalachakrayana. Dr. Waddel 
considers Kalachakrayana to be prior to Vajrayana, 
but this is opposed to all Indian tradition. ‘The 
Nepal Buddhism, as apart from Lamaism, is still 


s on 
Vajrayana in the main, having only a smal] 
sprinkling of Kalachakrayana. But what is Kala- 
chakraydna ? The word Kala means time, death, 
and destruction. Kalachakra is the wheel of des- 
truction, and Kalachakrayéna means the vehicle 
for protection against the wheel of destruction. 
Waddel describes this as demonology, or devil- 
worship, and so itis. Even Buddha is“ demon, 
and in the Asiatic Society’s libeary there is a 
book entitled Buddha-Charita which describes 
Buddha as demon. Though the book was written 
in Ferok Shere’s time at Benares, it certainly em- 
bodies much older tradition. Bibhati Chandra 
of Jagaddala Vihara who was a great master of 
Kalachakrayana, flourished in the 13th century. 
Unless Buddha was mentioned in Kalachakrayana, 
ane would he inclined not to call it Buddhism at 
all. 

Thus we have briefly indicated how Buddhism 
degenerated, from its great philosophical and 
speculative height, even to demonology. But 
there were other forms of religions which 
the Buddhist community gradually absorbed 
le itself. One of these is the Nathamarga 
eS ae of this sect were 
is ole we - “ ane of Yoga much 
Pataiijali, both of wh ce ef et 
tration of the mind : * ge oe ‘a ie 
chief process to ahaa al ae a en 
Nathas tried to restric Boe eyes vation * but the 
, Tied to restrict the internal air and to lead 
it from what they called Miladhara below the ab- 
domen to the forehead, and attain success (Siddhi) 
in the world rather than salvation. Many Nathas 
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arementioned. ‘They are also called Yogis. They 
came from outside Buddhism ; one of the principal 
Nathas is Matsyendranatha or Machchhaghnapada. 
A book attributed to him has been found written 
in the 10th century character. It is not a Buddhist 
book, yet Machchhendranatha is worshipped as 
an incarnation of Avalokitegvara at Patan; the 
Buddhists of Nepal all attend the festival held in 
his honour. A Machhaghna or fisherman cannot be 
« Buddhist because he is a habitual animal-killer 
ancl Tatakara expressly excluded Kaivarttas from 
the pale of Buddhism. Thus the Nathism of 
Matsyendra arose outside Buddhism, but was at 
last absorbed into it. On the other hand Ramana- 
Vajra was a Buddhist of the Vajrayana school, 
but when he became a Natha, he became 
Goraksanatha, and was regarded as a heretic by 
Buddhists, so Goraksa’s Nathism was originally 
within Buddhism, but it was not incorporated into 
it. Itis said that of the seven Nathas, Goraksa 
was the only heretic. 


Inthe 9th century sprang the sect of Sahajiyas 
who made salvation easy by reaching it through 
carnal enjoyments. How the sect arose is 
lost in obscurity, but it had so many features 
common with Vajrayana, that it soon became 
absorbed in that system. The Sahajiyas found 
the great world 7.e. the universe within the 


human body. 

A great Sahajiyé exponent in Buddhism was 
Krsnacharya or Kanhu who wrote both in 
Sanskrit and in Bengali. He is still worshipped 
in Tibet as a great wizard with a bald head 
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and a flowing beard. t 
Sahajiya sect of the Buddhist school was Lui, 


who is mentioned in Nagendra Babu’s “ Modern 
Buddhism.” His Bengali songs have been re- 
cently discovered, and goats are sacrificed to 
him in the Radha country at the worship of 
Dharma on the fullmoon day of Vaigékha. There 
are many other Sahajiyas who are worshipped in 
Tibet. ‘ 

The Sahajiyas had three different ways of 
salvation, the Avadhuti-marga, the Candalimarga, 
and the Dombimarga. In the Avadhiti-marga, 
the idea of duality is predominent. Avadhiti, 
though she lives apart, still mixes with people 
and therefore represents duality. The Chandali 
lives apart but she has a community to mix 
with. She is therefore notso strong a represan- 
tative of duality as Avadhiti, but she is not yet 
absolutely one. But Dombi lives far away from 
the inhabited locality and has no society. Therefore 
toa Sahajiya to go to the Dombi means to he 
absolutely undual. 


Tantra:—The word Tantra is very loosely 
used. Ordinary people understand by it any 
system other than the Vedas. But it really 
means the worship of Cakti or Female eneroy, 
The female energy is worshipped in conjunction 
with male energy. The union of male and female 
energy is the essence of Tantra. 

_ Tantra came from outside India. Most likely 
it came with Magi priests of the Scythians. 
In the old Sarahitas such as N i¢vasatattva Sarhhita, 
“a wonder is expressed at the novel mode of 
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initiation enjoined by the Tantras, Vedic initia- 
tion was known, but people wondered how could 
there be a new initiation other than Vedic. 
It came from outside India and spread on the 


outskirts of the Aryan world. The five original 


places of Tantra in India are Jalandhara Puna 
- ‘— > zs } 
Criparvata, Odidna and Kamakhya. 
The »Cakti-Sangama Tantra, a later work, 
declares that the object of that Tantrais to root 


out Buddhism and establish Brahminism, while 


Buddhist Tantras equally denounce Brahminism. 
The theory was current twenty years ago that 
the Brahmins derived their Tantras from the 
Buddhists, but of late it has been ascertained! 
that neither did the Buddhists derive their form 
of Tantra from the Brahmins nor the Brahmins 
from the Buddhists. Both received their Tantras 
from the same source. But it spread more 
rapidly among the Buddhists than among the 
Brahminists. A popular religion like that pro- 
pounded in the Tantras cannot but be attractive 
to the masses in Bengal and in Eastern India, 
where Buddhism prevailed. The Buddhist 
priests, especially the married classes, were 
not slow in taking advantage of this new form. 
The Tantras did not at first spread much 
among the Brahmins and their followers, It 
became in fact a recognised initiation only 
in the sixteenth century, and even then it was 
regarded gs a subsidiary initiation designed 
more for the women and the Cadras who had no 
claim to the Vedic initiation. Practically the 
prevalence of the ‘'antric rites among the 
‘Brahminists was conterminous with. the total 
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disappearance of Buddhism. ven a me = ed 
best of the Hindu Tantras we find ie i P 
of many Bodhisattvas and gods anc er coe 

of the Buddhists. Maijacri of the Bude i 
worshipped as Mahjughosa. Aksobhya : aes 
Buddhists is regarded either as a form of Viva 
or a Rsi to whom the Tara-mantra was revealed. 
Ekajata and Nila-sarasvati was bodily teken from 
Buddhism. The Bhita-damara Tantra mentions 
the Bodhisattavas as objects of worship. One 
of the Hindu Tantras says that Vagistha was 
anxious to attain success or Siddhi in the Tara 
mantra, but failed to do so in India. He had to 
travel all over the snowy mountains to China, 
where Buddha taught him how he could be an 
expert in that mantra. The ‘Tantras, many of 
them at least, discard all the acharas prescribed 
by Brahmins and enjoin the acharas of the Chinese. 
Even now the Tantric deities prefer to be 
worshipped by the lower castes than Brahmins. 
In many localities Durga is worshipped 
first by the untouchable classes and then by 
Brahmins. Brahmins have to wait in some 
villages till the Paja has commenced at some 
Hadi's house in the neighbourhood. The 
Jayadratha-yamala says that the Devi likes to 
be worshipped by the oil-pressees, the Tai- 
laka@ras. Three men in the sixteenth century 
aud one man in the seventeenth made 
Tantras popular with the Brahmins. ~lhese are- 
Tripurananda, Brahmananda, Pirnananda and 
Kysnananda. The first three belong to 
Eastern Bengal and the last to Nadia. The 
Sarvavidyé family of Jessore too did much 
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to popularise them in Central Bengal but at a 
later period than the others. 


Pyom all that has “been said above it ig 
apparent that in the twelfth century there were 
the following forms of religion in Bengal and 
in Eastern India. 


(1) Brahminism. It was followed by 800 
families of Radhiya and Varendra Brahmins 
and about a #undred families of other Brah- 
mins, the descendants of many LK€ayasthas 
who came from the west and those of the lower 
classes who served these families. 


(2) Hinayana. This was followed on the west 
of the Ganges and especially in Tamluk. 


(3) Mahayana. It wasa religion of the higher- 
class Buddhist monks and higher-class Bud- 
dhist laity, 


(4) Vajrayana. This was the religion of the 
middle-class man and the married Buddhist 
clergy. 

(5) Nathism, which was professed by the 
Yogis who had numerous followers amongst 
the Buddhists and a few among the Brahmi- 
nists, : 


(6) The Sahajiya cult. It had numerous fol- 
lowers below the middle-class Buddhists and 
some among the lower class Brahminists. 

(7) Tahtrism. It had its followers among all 
classes, but among the higher-classes it was a 
subsidiary form of worship, among the lower 
it was the chief form. 

B 
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(8) The Kalachakrayana. It ee eels 
Buddhist and more a religion of fear t ep aa 
or faith and was followed by the lowes ; 


In the closing years of the 12th pane 
India was overrun by the Mehsana ae : y 
destroyed the Buddhist eee 9) a & 
appropriated the monastic lands for the a - 
soldiers and massacred monks by thousant 8, : 
burnt libraries wherever found. -Mahayana ue 
practically stamped out from Bengal. It lingere : 
however in nooks and corners for two centuries 
more and was then lost altogether. Brahmins 
who lived on the lands granted to them by the 
Palas, the Senas, and other kings lost their lands 
by the Muhammadan invasion; and they also 
lost the chief source of their income from Govern- 
ment service. They were compelled from this 
time to extend the sphere of their activity as 
priests and teachers. 


The Muhammadans called the Indians, 
Brahminists and Buddhists alike, Hindus or 
Indians. The Brahmins were not slow to take 
advantage of this and to make it appear that 
the Buddhists did not exist. All the intellec- 
tual followers of Buddhism were either massac- 
cred or compelled to fly away from the country. 
The Brahmins found themselves masters of the 
situation in the Indian or the Hindu com- 
munity. Muhammadans either by force or hy 
persuation converted a large number of the Bud- 
dhists into Islam. . The vast number of Buddhist 
were like so many lambs without a shephard. 
The Vajray&nists, the Sahajiyas, the Nathists and 
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the Kalachakrayanists for a time maintained a 
separate existence, but many of their followers 
were either converted to Islam or forced to join 
the Brahmins. But the exclusive spirit of the 
Brahmins made the admission of only such 
people into their fold possible as would consent 
to be their out and’ out followers. They took 
these within the pale of their society and called 
them Navagakha or the new branch. Those who 
tried to maintain a separate existence were 
excluded from the pale of their society and these 


formed the Anacharaniya Jati or the depresssed 
classes. 


It has been already stated that the Kaivarttas 
were expressly excluded from the pale of Bud- 
dhism except those that renounced their profes- 
sion of the slaughter of animals. But* the 
Kaivarttas were a powerful race. The Ancients 
called them Dasyus i.e,, powerful foreigners who 
troubled by their raids the inhabitants of the 
Aryan lands, In the eleventh century the Kai- 
varttas formed a powerful confederacy in the 


North Bengal under the leadership of Bhima, 


expelled the Palas from their capital Gauda, where 
they oceupied a suburb and temporarily became 
rulers of Bengal. The Palas ‘considered the 
rising of the Kaivarttas as a revolt. After a 
long struggle they suppressed the revolt with a 
strong hand, yet the Kaivarttas were a power to 
be counted with. With their aid Ballala conquered 
Northern Bengal, and tried his best. to make a 


clean caste of them, and divided them by sending 


the more turbulent ones to defend the Southern 
frontier Daksinaghata. .'Their-leader was Maheea 
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andalevara 
ll known as the 


arttas who lived by fishing 
hose who took to the 


whom he made a Ma 
Dakhinaghata 18 sti 


Those of the Kaiv 


were not Buddhists, but t @ he es 
profession of agriculture anc 


a great 
f arms were Buddhists and pectin Ko a Res 
extatit civilised and etncad F An mi & i. 
‘ é ith the : 
letters equally wi ha 
eal ae composed under the pee on 
oe is still extant. Their priests, : e ie 
| 6 & the Buddhist married clei sy, a 
a a community by itself. At the Be! 
oment they call themselves Brahmins, i Tee 
— but the Brahmins are recognise al 
Hindu society as priests. The oo ' i 
cetful of their past and oie ye EE Nao 
traditi 3 ; ting to ca s 
tradition are now attemptin : i 
i themselves to the 
Mahisyas and thereby raise 
position of Vaicy rh degraded in status. 
tion of Vaicgyas, though deg 
oe who knows the past history of India cannot 
forbear a smile at this. 


at is true of the Kaivarttas is true of 
i ee classes. The Yogis are ay try- 
ing to take the holy thread and become Bra mins. 
They do not know what they were. Tha 
real Yogis, being descendants of the Nathas, 
that influencial class to which belonged 
Matsyendranatha, Goraksanatha, Minanatha, Ayi- 
natha, Chaurayginatha, and others. Their an- 
cesters had numerous followers. Princes and 
potentates bowed before them, Many Nathas are 
still worshipped in temples and holy places in 
Nepal and in Tibet. Goraksanatha is still wor- 
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shipped as the principal deity by the Gorkha as a 
race. His temple at the Gorkha hill is still the 
resort of thousands of pilgrims, His temple opposite 
to that of Pagupatinatha is kept clean with scru- 
pulous care. He hag many temples in the plains 
of India. The Nathas do not seem to have 
observed any distinction among the several 
classes when taking in followers. It appears 
that their faith was accepted as a subsidiary 


faith, subsidiary more to the Buddhists, than to 
the Brahminists. 


The Dharmagharia Yogis are to be found 
in large numbers in South-Western Bengal. 
The so-called Brahmins who beg with the 
image. of Citalé in their hands and come from 
Howrah and Midnapore districts are all Dharma- 
gharia Yogis, They do not put on the holy thread, 
but they use copper in some form or other on 
their person after their initiation to religious life. 
They worship Dharma at Dharma temples. From 
the locality they come, they seem most likely to 
be the survivals of the Hinayanist monks of the 
Tamralipta country. One of their community 
with his followers went to the Pagan in 
the thirteenth century and reformed Buddhism 
there (see Kalyani inscriptions). These are 
Buddhists to all intents and purposes. Dharma 
is more widely worshipped in this part of Bengal 
than in others. Many of these Dharma temples 
are maintained by lands which were granted to 
them many centuries ago. 


Guptas.—Tatakara, Subha-kara, and Prabha- 
kara have already been mentioned. They composed 


- 
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Guptas were Buddhists. Dipaykara, the writer . 


vavaidyaka, was a Buddhist cand belonged 
: Boe aa Buddhist family. The 
are not much respected among the preseea a 
class. The men of this caste studied anskri 
in those of its branches which are eee 
ated in the commentary of Ramachandra avi 
Bharati’s Bhaktigataka. They belonged ong 
nally to Bengal and Eastern India. es 
seemed to be the survival of the lay, learne 
and married Buddhist priests or Aryas. They 
never cared for the holy thread. Their claims 
to the Vaigyablood dates from the middle of the 
18th century and at the present moment they are 
advancing claims to the Brahminic rank. This. 
may be justified in the sense that some of 
them were priests and still there is a large 
number of the Vamachari Tantriks among them. 
Some of them became followers of Chaitanya and. 
have adopted the calling of Gosvamins or reli- 
gious preceptors. The Vaidya community may 
not perhaps like the idea that they were at one 
time Buddhists. But they cannot explain their 
origin. They say they are a mixed caste formed 
by the cross-breeding of Brahmins and Vaigyas. 
But their genealogies tell a different tale. They 
are descended from the fifty-one Vijapurugas who 
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cannot be placed before the 


a eleventh “y 
Their title Kaviraj agri 


na a shows that they knew Sans- 
krit, and they were superior Kavis by which term 
medical men in Bengal used to be designated. 


_ _ How Buddhism fared under Brahminic sway 
is best evidenced hy a study of the Buddhist 
community in Nepal. To the Brahmin the 
Buddhists are Anacharaniya. The King acting 

. a 3 : 5 
under the advice of the Brahmins may make 
some particular families or classes clean castes, 
but the bulk of them are outside the pale of Brah- 
muinic society. ‘The descendants of the married 
clergy who still occupied Viharas meant for monks 
and who cannot find sufficient’ work as priests, 
take to such arts and callings as would bring 
respectable wages without hard manual labour. 
Thus in Nepal, Goldsmiths, Carpenters and 
Painters all belong to the descendants of the 
married clergy. By an analogy of Nepal one 
can easily detect why Chhutars and Sekras have 
become Anacharaniya in Bengal. Formerly these 
two castes formed a part of the Buddhist com- 
munity in Bengal and so the Brahmins have 
excluded them from the community. It is a 
curious feature in the Brahminic community that 
however unfavourable they may be to the Anach- 
araniya castes they are still more unfavourable to 
their priests now miscalled Brahmins. In Nepal 
too the Buddhist priests are subject to a greater 
share of the Brahmin’s ire than their lay followers. 


The merchant community in Nepal noted 
for their personal beauty, all belong to Buddhism 
and are for this reason excluded. from the Brah- 
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ame reason the mer- 


minic society. For the s 1 who stood by their 


chant community in Benga 
Buddhist priests have been excluded and made 


Anacharaniya, while those who chen eee 
priests have been taken within the bra : 
fold and made clean castes. But a quey 
of the clean and unclean merchant community 
will show that both were originally Buddhists. 


The Kayasthas, if we exclude the descendants 
of those who are recognised as Kulinas among 
the Daksina Radhiya and Vangaja communities, 
and who were Brahminic in their tendencies were 
mostly Buddhists. These are all Maulikas, 2. e. 
they originally belonged to this country, a 
Buddhist country. In Dharmap§ala’s time there 
was a Vriddha Kayastha who wrote Buddhist 
books and so late as 1436 A. D. the Kayastha 
zamindars of Benugrama in Sohinchari pargana 
were Buddhist. They had Buddhist Bhiksus 
with them and they studied Buddhist books. 


But below the Anacharaniya there are several 
castes still in Bengal, who do not even pretend 
to have the so-called Brahmin priests, They 
raise one of their caste-men to the priesthood 
and give him the title of Pandit. We read in 
the Vratamalavadana of the Buddhist that there 
were three classes of priests, Panditas, Cramanas 
and Brahmanas. The position of the Panditas who 
are placed first in the compound is more honour- 
able than that of either Cramanas or Bfahmanas. 
From the facts given above, which can be 
indefinitely multiplied, it would appear that 
in ancient Bengal before the Muhammadan 
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conquest, the descendants of the five Brahmins 
and the five Kayasthas were the only Brahminists. 
They had either induced or compelled others to 
come into their society, The rest of the commu- 
nity were Buddhists, 


The case of the Sonar-Vanias is decidedly a 
good one. They were Buddhists, Their leader 
in Bengal in the 12th century was Vallabha 
Adhya who had two _ forts Saynghyakoti and 
Chandramayuta. He was enormously rich, 
being the richest banker in Bengal. He married 
his daughter to a king of Magadha and the 
kings of Magadha were notoriously Buddhists. 
In the first part of his reign Ballala was a 
Buddhist. It is said that he kidnapped the 
daughter of a Chandala off on immoral purposes 
in order to attain Siddhi or success in life. The 
worshippers of Tara, the Cakti of the Buddhists, 
think that long life may be attained by repeating 
hymns to that goddess after sitting on a Chandala 
woman. ‘This shows that in the beginning of 


his reign Ballala though not a Buddhist directly 


had a strong tendency towards Tantric Bud- 
dhism ; but later on Simhhagiri a Caiva ascetic 
from the Josi-Matha in Garhwal became 
his Guru and under his advice Ballala became a 


‘Caiva and a patron of the Brahmins. As long 


as Ballala showed Buddhistic tendencies Vallabha 
lent him money which enabled him to conquer 
the five Bengals. But in his later life after 
becoming Caiva Ballala wanted money for a war 
against Magadha, Vallabha refused to advance 


money. ‘This led to a quarrel and Ballala drove 
the Baniais away. They settled in the adjoining 
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kingdoms of Tippera, Orissa, Behar and one 
aihose who remained in Bengal were degrac ed. 
Brahmins were prohibited from teaching them 
and officiating in their religious ceremonies. 
Thus the only chance for the Sonar-Banias to: 
‘be admitted into the Brahminist society was 
lost. ‘The Vaidika Brahmins from the South 
sympathised with the Banias and they ingame 
the displeasure of Ballala and were not admitted 
to Kulinism. ‘: 

It is a well known fact that Buddhism cloes: 
not make any distinction of caste in India. But 
in Nepal in the present day there is a sort of 
distinction between the priestly and the non- 
priestly occupations, and the different occupation 
of the laity. The distinction however 1s not so 
pronounced as in the Brahminic society. Tn 
the remote days, when Bengal was a Buddhist 
country, a distinction was observed among the 
several classes of the Buddhists. The unmar- 
ried monks were regarded with the greatest 
reverence, and the married clergy was regarded 
as the highest of castes. Next to them were 
the ruling and the merchant community. But 
there was a large class of labourers who be- 
longed to the lowest occupations :—sweepers- 
and others who enjoyed very little of the advan- 
tages of the social life. To these were denied 
the services of the barbars and sometimes of 
washermen. The necessities of the times some- 
times made it imperative to ex-communicate 
persons, familiesand even clans of a locality. 
These swelled the ranks of the lowest com- 
munity. a ; 
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awe the Muhammadan conquest Brahminic 
“es were super-imposed on the Buddhist ideals 
a society. The distinctions among the classes 
2ecame more and more prominent till they de- 
veloped into a regular caste-system. People 
forgot their old history, the history of their own 
distinction and began to think with the Brahmins. 
that all distinctions were due either to cross 
breeding or to ex-communication. Thus a social 
edifice was buflt up in Bengal with the Brahmins 
forming the top-most part. The existence of 
Buddhism was forgotten. Masses of the Ana- 
charaniya classes are the survivals of the for-- 
gotten Buddhism. These classes are depressed 
only in the eyes of the Brahmins and those who 
have come under the Brahminic influence. The 
more one would study the social history of 
Bengal, the more will one be convinced that 
the classes are not really depressed. They con-. 
tinue to be what they were, only they have lost 
their consciousness of a great past, intellectually, 
morally and socially. It was people of. these- 
classes that carried Buddhist ideals to Tibet 
and China, held commercial relations with the 
countries of astern and Southern  Asia,. 
and were great in trade and in industry. 
We hear of long sea-voyages made even in the. 
fifteenth century by the Bengal Banias, glowing 
descriptions of which are to be found in works- 
of Manasar Bhasan written by various poets of 
Bengal. With the advance of research the so- 
called depressed classes will regain the lost 
consciousness of their former glory. It is there-- 
fore necessary that Brahmins should take steps. 
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to conciliate them, and take them into their 
confidence. 


Before the Muhammadan conquest, Bengal was 
divided between the two communities of Brahmi- 
-nists, and Buddhists, and after that the entire 
population was divided into the two great classes 
of Hindus and Muhammadans, The word Hindu 
literally means Indian, and is therefore capable 
of a very wide significance. The depressed 
classes are now as good Hindus as the Brah- 
minists, though they have no common faith and 
common social organisation. If they are orga- 
nised as a homogeneous community with common 
interests and common aspirations and receive the 
common appellation of Hindus, why should the 
Mahomedans, the domiciled Mahomedans, the 
Christians, and the domiciled Christians not be 
called Hindus as well, because they too have 
been living in India for many centuries and 
have the same interests and aspirations. If the 
depressed classes regain their consciousness and 
position in the Hindu society, the Hindu society 
will in near future include all the inhabitants of 
Bengal and thus the term will regain its radical 
and real significance. 


Ask a Nepalese Buddhist how many religions 
are there in the world, and he will answer “ there 
are two religions Gubhaju and Devabhaju” i.e., 
the wership of the Gurus and the Devas. The 
Buddhists are Gubhaju for they worship their 
great Guru Buddha and the Brahmins are Deva- 
bhaju for they worship Devas. Buddhism and 


Hinduism have influenced each other greatly and 


4 
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ae pure Gubhajus and Devabhajus are rare. 
ae = oe the morning repeats his 

¢ Sandhya, he is a Devabhaju, but when he 
performs his Tantric Sandhya or when he looks 
upon his Guru as the living embodiment of his 
God on earth he isa Gubhaju. The key-note of 
the distinction between Brahminism and Bud- 
dhism is, the worship of God and the worship 
of Guru. But is there any one in Bengal who 
does not wor$hip both. Mven the unitarian 
Brahma 18 ho exception when he prays to one 
God, he is a Devabhaju, but when he observes 
the birthday of Rammohan Raya and of Kesava 


_ Chandra he is a Gubhaju. 


Now the distinction between the ancient 
Buddhists, and ancient Brahmins being this, it 
is possible to say what amount of Buddhism 
and Brahnunism there is in the doctrine of any 
particular sect now flourishing in Bengal. As 
[ have shown above all people are to some extent 
Devabhaju and to some extent Gubhaju. In- 
tellectual people seem to be more Devabhaju than 
Gubhaju, but the less intellectual people are more 
Gubhaju than Devabhaju. The followers of Chai- 
tanya making a pilgrimage to Nadia on the full- 
moon of Phalguna and keeping a complete record 
of the birth and death of the great preachers of 
their faith, are more Gubhajus than Devabhajus, 
they are more influenced by Buddhism than by 
Brahminigm. The Karttabhajas to whom the 
Guru is the only Truth and every thing else illu- 
sion are most prominently Gubhaju ; that is, 
Buddhist. That they do not use the word Buddha 
need not deter us from calling them Buddhists ; 
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for in later times Buddhists were not known as 
Buddhists but as the followers of Guru. con- 


tracted into ‘Gu. Do we not call the Buddhism. 


in Tibet Lamaism! But what does the word 
‘Laima’ mean? It simply means Guru. So the 
worship of Guru means direct or indirect 
influence of Buddhism and here is a criterion of 
the utmost importance. For an analysis of the 
doctrines of the various religious sects inhabiting 
Bengal and Eastern India, and the consequent 
determination of the amount of Buddhism that 
have entered into them, the presence or absence 
of Buddha’s name does not matter at all. 


Under these circumstances the discovery 
of a new sect in Mayirabhaiija pre-eminently of 
the Gubhaju tendency and using some of the 
terms current in Mahayana Buddhism by Babu 
Nagendranath Vasu is of the utmost importance 
to the social and religious history of the country. 
tt shows how tenaciously the people still cling 
to their ancient faith though all memory of it 
seems to be lost. A trained eye can see through. 
things, and Nagendra Babu seems to be eminent] 
endowed with such a trained eye in matters relat- 
ing to the social and religious history of this 


country. 


For a long time, all thinking eople i 
wondered what became of Buddhiom wie 
played so important a part in the history life and 
literature of the country in olden timés. Babu 
Aksaya Kumara Datta considered that the 
worship of Vithoba and Vitthala was a survival of 

uddhism. These deities are worshipped in the 


: 
. 


» INTRODUCTION. 4 2k 
‘Godavari districts as the 9th incarnation of 
Visnu. Jagannatha at Puri is still regarded as 
Buddha incarnate or Visnu incarnate as Buddha, 

It was, however, only about twenty years ago 
that researches in regard to the survival of 
Buddhism in Bengal began , with some earnest- 
ness and I took some interest in the matter. 
These resgilted in the discovery that the paz 
of Dharma Thakur, so common in Western 
Bengal, is a Survival of Buddhism. The dis- 
coyery was held with delight in certain quarters 
and with strong opposition in others. But the 
researches continued and it was found that 
many of the Tantric cults came to Brahminism 
through Buddhism and the whole of the Tantric 
Literature was greatly influenced by at. “The 
‘study of Buddhism in Nepal under Hindu 
‘supremacy showed that the Anacharaniya classes, 
at least some of them, were the remnants of the 
Buddhist population. Sahajiy’s in Bengal had 
always been regarded as a recent development of 
Vaisnavism, but the study of ancient manuscripts 
in Nepal showed that there were Sahajiyas also 
even in the Pala period, and that they were 
strongly imbued with later Buddhist ideas. 
‘The Vaisnava Sahajiyas are really a continuation 
of the old Buddhist Sahajiyas. 

The Nathas too were to a great extent a 
survival of Buddhism. It was subsequently 
found thag life in Bengal, even the most orthodox 
Brahminic life, showed traces of Buddhist in- 
fluence and Buddhist ideals. Balarama Hadi who 
preached a new cult at Meherpur in Nadia at the 
‘beginning of the last century and died in 1857, 
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and whose followers number by thousands = 
the adjoining districts, got his ideas noe the 
still surviving Buddhism in the nooks ane on, 
ners of Bengal. A few years ago, Mr. rou 
placed in my hands some materials from whic : 
it was found that the Saraki Tantis who not only 
inhabit the Tributary Mahals of Cuttack, but are 
to be found in the settled districts o€ Cuttack 
and Puri, still worship Buddha along with the 
Brahminie Gods in all their religious ceremonies 
and that the word Saraki is simply a Prakrit 
form of the word Cravaka. The Sarakis are 
to be found in Bankura and Burdwan too. 
Although they bear a Buddhistic name, they 
seem to have forgotten all their Buddhism. 
The Cuttack Tributary Mahals were supposed 
to contain many relics of later Buddhism. 
The State of Baud named after Buddha 
was supposed to contain still a remnant of 
real Buddhist population. The researches of 
Babu Nagendra Nath Vasu in the jungles of 
Mayirabhafija have proved that these supposi- 
tions were not wrong. He has not only traced 
the existence of Buddhism from the time of the 
persecutions by Purusottama and _ his successor 
Prat&parudra, but discovered a new reformed 
faith, preached only during the last quarter of 
the 19th century. His book is exceedingly in- 
teresting and opens a new vista of research, 
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CHAPTER TI. 


Rise of the different schools, from the Ist to the 
15th Century. 


Towards the end of the Ist Century of the 
Christian era, the Scythian King Kaniska held a 
council of Buddhists at Jalandhar. At this 
council the Buddhists were found to be divided 
into two schools, one following the purer doctrine 
of Buddha himself, in spite of all the difficulties 
and obstacles that he had placed in the way of 
attaining salvation ; this was named Hinayana or 
the Little Vehicle. The other,—while idealising 
Buddha with all his attri butes,—introduced 
innumberable gods and demons, and added to the 
list of Buddhas and Bodhisattvas. This was 
styled the Mahayana or the Great Vehicle. 


The Hinayana and the Mahayana schools of 
Philosophy then claimed Buddhism between 
themselves*; and these, again, were subdivided,— 
the former into Vaibhasika and Sautrantika, 
and the latter into Madhyamika and Yogachara. 
The Mahayana school, however, had the 
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i its 
predominant voice ; and the coe of 4 is 
doctrine was “Sarvam Anityam, arvam ( : 
nyam, Sarvam Anatman (All is transitory, a 

a 99) 35 
is void, all is non-ego.”’) 


Nagarjuna, the founder and cxpoune of the 
Madhyamika philosophy, flourished at t : 
of the Third Council. The end and aim o his 
philosophy was to bring about a cofnpromise, 
as it were, between the Cramanas «and the Brah- 
manas, and to find out a midway where the 
adherents of these two, could meet and shake 
hands with one another, ‘Nagarjuna both 
by examples and theory, taught that Brahma, 
Visnu, Civa, Tara and other deities possessed 
the attributes which Brahmanas had assigned 
to them, and therefore were the proper objects 
of worship for help in worldly concerns, .* * 
= = = Since his time the. Brahmanas began 
to regard the Mahayana Cramanas as their 
brother religionists.”’t 


The doctrine of the Mahacinyam, as ex- 
pounded by Nagarjuna, as being the basis of 
the Madhyamika philosophy, is to all intents and 
purposes but a reflection of the Great Brahma- 
Vada, as inculcated in the Upanisads and the 
Gita. And Dr. Kern is quite right when he 
observes that the Yogacharas and the Madhya- 
mikas, the two true descendants of the Maha- 
yana school, are but idealists in their own way. 
The former admits as reality nothing but 


* D. T. Suzuki's Mahayana Buddhism, De 44, 
+ Carat Chandra Das’s Land of Snow, Pp. 7, 
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Madhyamikas are more sweeping in their pro- 
 ouncements. . They are absolute nihilists, carry- 
ing the theory of Name-and-Form to its extremes 


taken as the Buddhistic counterpart of the 
Scholastic Vedanta as taught by Cankara,* 


After N agarjuna, and second only to him, the 
chief expounder of the Mahayana philosophy was 
Vasubandhu. He was less wildly speculative than 
many of his predecessors and composed many 
‘commentaries, and was thus greatly successful 
in recasting, so to speak, the nihilism of the 
Mahayana school by giving it, as it were, an air of 
reality and tangibrlity. Thus Dr. Waddel says :— 

“This intense mysticism of the Mahayana 


led, about the fifth century, to the importation 
into Buddhism of the pantheistic idea of the 


soul (@tman) and Yoga or the ecstatic union of 


the individual with the Universal Spirit—a 
doctrine which had been introduced into Hindu- 
ism by Patatijali,”+ 

The Yogachara School also, in its later deve- 
lopment, received and assimilated some magic 


circles with mantras or spells about 700 A.D,, 


and hence received the new appellation of Man- 
tra-yana, 


* Dr. Kern’s Manual of Buddhism, p. 127. 


T Dr. L. A. Waddell’s Buddhism of Libet, p. 128, 


But the Mahayana School did not, stop ot 
Having once commenced the work of on, e 
and assimilation, it went on with it, wit t ne 
zeal and vigour, and was before long ee ‘ me 
thing. About the seventh century AD. oe LNs 
lopment of the infatuating Tantrism, whic eee 
cally verges on sorcery claiming a eligi a : 
attracted the notice of the Mahayana School, and 
ere long the idolatrous cult of ‘female energies 
was found grafted upon the theistic — 
and the Pantheistic mysticism of Yoga. And 
this Tantrika phase of the Mahayana School 
reached its climax when it adopted, and assimi- 
lated with itself, the theory of the Kalachakra. 
Though laying no pretensions whatsoever to the 
consideration due to a philosophic system, this 
Kalachakra has an importance of its own as a. 
doctrinal basis and deserves a passing notice 
here. It wants to establish a mysterious union 
between the terrible goddess Kali of the Tantrika 
system, and the Dhyani Buddhas, nay, the 
Adi-Buddha himself, of the Buddhistic system, 
and attempts to explain creation and the secret 
agencies of nature in the light of this union. In 
the tenth century, the Kalachakra system of the 
Mantrayana School, as the result of further and 
further retrograde developments, passed into the- 
system of the Vajrayana or the thunderbolt- 
vehicle. This is the most depraved form, that the 
Buddhistic doctrine on its downward course of 
importation, assimilation and compromise, had 
ever assumed. According to this, the devotee may 
hope to attain the spiritual powers of siddhi—a 
stage admittedly far below Arhat-ship—with the 
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joint aid of the supernatural Buddhas and the 
Dakas and the Dakinis with their appropriate 
magic circles. 


As Dr. Kern rightly observes—“ The doctrine 
of Buddhism in India from the eighth century 
downwards nearly coincides with the growing 
influence of Tantrism and Sorcery which stand 
to each ofher in the relation of theory to practice. 
The development of Tantrism is a feature that 
Buddhism and Hinduism in their later phases 
have in common.” t 


This is the history of Buddhism in India, as it 
rushed headlong towards superstition and decline, 
But a change, pregnant and comprehensive, was 
soon to pass over it, making it bright and 
glorious again. Towards the latter part of. the 
eighth century, Dharma Pala I of the Pala Dynasty, 
was occupying the masnad of Gauda. He was a 
Buddhist, and grieved to find his religion sunk 
im superstition and srossness, He made up his 
mind to have its downward course arrested, 
and the faith purged of all the impurities 
and unwelcome elements, His spirit was pro- 
jected, as it were, into the minds of his succes- 
sors, and systematic and earnest endeavours 
were made by the successive wearers of the 
crown to restore Buddhism to its former height 
and grandeur, And considering =the galaxy of 
good and pious souls flourishing at the time of 
Dharma Pala If, Mahi Pala I and N aya Pala who 


® Dr. Waddell’s Buddhism of Tibet, p. 152. 
f Kern’s Manual, p, 133, 
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reigned from 1015 to 1060 A.D., we cannot but. 
pronounce that their endeavours were largely 
crowned with success, The first and foremost: 
amongst this group Of great men was Dipaykara, 
Crijfiana, otherwise known as Atiga. He was 
at the helm of the Vikrameila monastery from 
1035 A.D. to 1038 A.D. Other notable names 
are Ramai Pandit, Hadi Siddha, Kamala Kuegila, 
Narendra Crijiiana, and Dana Raksita. Belong- 
ing to and professing the Tantfika cult, they 
rose much above it and made themselves dis- 
tinguished by their teachings and lives of piety, 
self-abnegation and _ self-renunciation. They 
were not, thus, to be ranked with the followers. 
of the black Tantrism who made the enjoyment. 
of material comforts their goal of life, 


The irreligion and corruption which followed 
in the wake of_the Tantrika cult in its onward 
course, the latter taking the place of the spirit 
of its teachings and practices, permeated through 
and through the lives of both Hindus and 
Buddhists of the time, and deadened their 
spiritual sense. A tide of reaction, in the case 
of Buddhism, had already set in, as we have 
seen, with Dharma Pala I, towards the end 
of the eighth century, And before the eleventh 
century had come to its close, divisions were 
effected in the camp of the Tantrika Buddhism, 
Owing to a revival of the religious spirit by some 
of the greatest thinkers and men of the time. 
The principal divisions were—the way of Pra- 
vrtti, and the way of Nivrtti. The goal of life 
which the Pravrtti-margin (those who took to 
the path of Pravrtti,) desired to set before them, 
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was emancipation attainable only through en- 
joyment, life’ being indissolubly linked with weal 
and woe, And they proceeded to collect autho- 
ritative works in Support of their view, to appeal 
to the hearts of the masses and win them over 
to their side, 


The goal of the Nivrtti-margin on the other 
hand was ®ntire deliverance of the soul from the 
Pravrtti. which, is constantly at work—the source 
of all our pain and sufferings,—and the sub- 
sequent attainment of the blissful state, called 
Nivrtti,—a complete annihilation or deadening 
of all the appetites and desires. Habitual abs- 
traction of the mind from all pleasures and 
pains, will enable a man to know what Nivrti 
is; and Tapas and Dhyana are set down as 
the means for the realization of this habitual 
abstraction. But the highest ideal that this 
class of Buddhists set before their mental eyes 
was the acquisition of the knowledge of the 
Great Unconditioned Void or Maha-Cinyam. It 
was the highest flight of the Madhyamika phi- 
losophy, and the fountain-head of all ideals and 
inspirations to its followers, Once more, in- 
spired and fired with zeal and enthusiasm, they 
set about to collect the cardinal doctrines of 
the Madhyamika School, and set them forth 
againin a more attractive and popular form. 
Amongst this class we find such names as 
Atiga Dipaykara, Narendra Crijfiana and 
others. 


As stated above, these two margas or ways 
were essentially different from one another, the. 


8 
izati the unity 

iming at the realization of | 
cae AdiBuddha and Adi-Prajna oe 
and Prakrti) through the love ene oes 

i : 

the world; and the latter, a 

a dieasoal in the Great Cinyam through purity, 


love and renunciation. 


It was in Gauda that both these aoc 
of theology and religion first sore eee 
developed. Only a few years ago : ah io 
padhyaya Haraprasid Castri came actors se 
ancient Bengali manuscripts in Nepal, ating 
from eight to nine hundred years back : an 
examination these were found to belong to the 
Pravrtti-Marga School, recording the develop- 
ment of its thoughts and ideas in their several 
stages. 


When Buddhisim had practically vanished 
from this country, the pernicious system pro- 
pounded by the Pravrtti Marga lingered in the 
Sahajia cult of the Vaisnavas -and did incaleu- 
lable mischief to that society. The influence 
which these two schools of thought exercised 
upon the minds of all sections of the community 
was considerable. Advocating the fullest enjoy- 
ment of life the Pravrtti Marga system soon 
became a powerful instrument of vice in the 
hands of many inculcating the noxious practices 
of the Sahajiya cult. The Nivrtti-marga 
system was a no less potent factor in 
moulding and regulating the thoughts of 
society, as is evidenced by a critical study of 
the Canya-Puraina and Dharma-Maygala litera- 


- 


ture and several other Oriya manuscripts, recently — 
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brought to light from some of the backward vil- 
ages of Maytrabhafija. Remnants of its for- 
mer influence are stil] discernible in the man- 
ners and customs of the Bathuri tribe and the 
Mahima-dharmin sect of Maytrabhafija. 


_ What we aim at in this chapter is to discuss 
briefly the influence which the Nivritti-Marga 
once exefcised upon the minds of the country 
and the part it played in the history and 
growth of a comparative religion. The 
writings extant on the subject are, however, 
very frequently enveloped in a peculiar mysti- 
cism. They ascribe, for instance, to Crijfiana, 
Ramai Pandit and the other Sages of the time, 
we have referred to above, all sorts of miracles 
and supernatural feats, Whatever may be the 
value of these assertions, it is at any rate true 
that the goal of life they aimed at and taught 
others to aim at, was the attainment of Bambha 
Nibbéna* which really refers to the Buddhistic 
idea of Salvation. 


It may not be out of place to note in 
passing that the reputation and influence of 
Atiga extended over the whole of lower Bengal 
and from there up to Bhota (Tibet). The fame of 
Ramai Pandit spread over the whole of Radhat 
and Hadi Siddha’s name exercised for long a 
magic influence in the eastern provinces of 
Bengal. 


° Vide Raimii Pandit’s Cunyapurana published by the Bangiya 
Sahitya Parisad, 1909. 

+ Mayurabhanja, is situated close to Rarha, Nay, to the people of 
Orissa, Mayurabhanja itself is known as Rarha. 
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Tt has been proved beyond all shadow of a 
doubt by Mahémahopadhyaya Haraprasad Castri, 
that the Dharma cult which even now counts 
amongst its followers a good many people of the 
lower classes of Bengal, was founded and in- 
augurated by Ramai Pandit. We shall try to 
show later on that the result of the endeavours 
made by the Pala Kings to improve the, depraved 
religious tone of the country and more especially 
the personal influence of Ramai *Pandit in this 
direction, were not confined within the limits of 
Maytrabhafija, but pervaded the whole of Orissa, 
M. M. Castri has clearly shown that the 
central force of Ramai Pandit’s works was the 
doctrine of the Maha- Cinyam or the Great Void, 
which is again the heart and soul of the Madhya- 
mika philosophy. The bright and sparkling 
description or Dhyana of Dharma in which he 
indulges, is itself a strong and clear proof of 
this. Nowhere in the whole range of Buddhist 
scriptures do we come across, a more luminous 
passage than the one in which he describes the 
Cinyam. And we cannot do better than quote 
a few lines from it -— 


‘Tariaeast 4 q acacadt mfaarat faate | 


ae 44 i 1 waATa af Safa ae 

ate sie asacand asetganns 

WaT! STATS Gerace famdq aarafay |” 

“He who has neither a beginning nor an 
end, nor a middle ; who has, further, neither 


hands nor feet, neither body nor voice ; neither 
form nor image ; and who is afraid neither of 
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birth nor death :—He who is knowable only by 
the greatest of the Yogis, Sages ; who underlies 
and upholds all classes of men. 
lord of all the worlds (i.e 
who brings about the realizations of the 
desires of hig devotees, and confers boons upon 
gods and men alike. Devoid of all forms and 


figures as the void itself, he is to be medi- 
tated upon.” . 


We also find a similar passage in his Qanya- 
Purana :— 


“Sereg facet srafaraanag | 
WAIT: UL Sa aars atey wa |)” 


“Thou art destitute of al] forms and images, 
and art the destroyer of all perils and disasters ; 
thou art above everything and the god of gods. 
Hence mayest thou be pleased to confer boons 
upon us.” 


Svayambhi-Purana of N epal is a Buddhistic 
work of wide renown and some merit. Amongst 
its prefatory Qlokas we find the following, the 
underlying idea of which is a distinct echo of 
that conveyed in the above quotations :— 


“aa Tara wig ayaa & aa: | 
was faasara (9) wad wura’ y 
safe afg ana saeqaefet | 
WURITENA AHR F aa: 1” 


“All obeisance to thee who art Buddha, 
Dharma, and Sangha personified and who 
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art self-existent, and who art ae Gaya 
the sun itself—all serene and sublime ; % 
the essence of all religion. All obeisance e 
thee who art both existent and non-existent, ona 
also omniscient ; and whose form 1s Canya an 
who art but one and the same with the Name 
itself,” ; 

But of all the existing Buddhistic writings of 
the Mahayana School, by far the most important 
is Prajfia-paramita. This is to the Buddhists what 
Vedas are to the Brahmanas, Prajfia-Paramita, 
as mentioned above, is a Sutra Castra of the 
Mahayana School, and is mainly devoted to an 
elaboration of the doctrine of Ctinyata. In the 
chapter on Buddhistic Philosophy in his cele- 
brated work of Sarvadargana-Samgraha, the 
renowned Madhavacharya has dwelt at some 
length upon the theory of the Cinya. The 
following is a quotation from it :— 


“afa arfe aguaquaagatfetafaa a aared” safe | 


“The ultimate principle, then, is a void eman- 
cipated from four alternatives—from reality from 
unreality, from both reality and unreality com- 
bined, and from neither reality nor unreality,’’* 


But in spite of all this, Buddhism, other- 
wise known as Sad-Dharma, gradually lost its 
hold upon the minds of the cultured classes of 
Bengal as M. M. Haraprasad Castri kas shown. 
In its deteriorated form it merely retained a 


* Sarva-Darcana-Samgraha, translated by E. B. Cowell and A, E. 


Gough, p. 22—23, 
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lodgment in the m; iti 

: © minds of the superstitious 
Priests of the Dharma and Citala cults and their 
numerous followers, and there it still lurks, 


Dr. Kern also writes to this effect :—“A fter 
the invasion of the country by the Mahomedans 
in A, D. 1200, the monasteries of Odantapura 
and Vikrama-Cila were destroyed, and the monks 
were killegl or fled to other countries. The learned 
Cakya-¢ri went to Orissa and afterwards to Tibet,” 


But Buddhism also found a hiding-place, 
as it were, in the Deccan, as we are told by 
the same author.—“Many emigrants from Ma- 
gadha rejoined. their brethren in the South 
and founded colleges on a modest scale, in 
Vijayanagara, Kalinga, and Koykana,”* 

Dr. Kern is one of the best authorities on the 
history of Buddhism, The above quotations from 
his “Manual” establish it beyond doubt that after 
the Universities of Nalanda and Vikrama-cila 
were destroyed, and the wave of Muhammadan 
conquest had swept past Magadha and Gauda, 
the surviving ministers of Buddhism migrated 
to Utkala and there built new monasteries. And 
these citadels, in the wildernesses of Orissa, not 
only acted as a bar to arrest the tide of 
extinction, but largely helped the growth and 
gradual expansion of the religion. 


The zeal and enthusiasm of these emigrants 
did not end with the construction of monas- 
teries. Right earnestly did they devote them- 
selves to a study of both the ancientand modern 
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scriptures of the faith, and tought hard and 
long against the tide of extinction tHat threaten- 
ed to engulf them. Even when the Tibetan 
pilgrim, Buddha Gupta Tathagata Natha, visited 
Utkala towards the latter half of the 17th cen- 
tury, he found old chaityas, stipas and various 
other relics of the faith which once had so strong 
ahold upon the minds of the people residing 
there. He also met some living priests of the 
Dharma Cult, q 


Under these circumstances, we fully hoped 
we should find sufficient materials to prove 
the enormous influence that this religion once 
exercised upon the minds of the people in Utkala. 
And indeed it affords us no little satisfaction to 
report that within a short time and without 
much trouble we came across very many evi- 
dences of the sway once exercised by the various 
sects of Buddhism in Mayirabhatija. In the 
forest tracts adjacent to Badasai and Kiching 
in Mayirabhafija we have discovered several 
Oriya manuscripts shedding a flood of light upon 
the later phases of Buddhism. Both from what 
we are able to glean from these manuscripts, 
and as the result of our ethnological researches, 
we have come to the irresistible conclusion 
that the influence of the Dharma Cult and the 
later phases of Buddhism still lingers in the 
hearts, and regulates the lives, of the people 
of this place. Unconscious] , as if instinctively, 
they follow the manners and customs and 
observe the rites and ceremonies that gathered 


round the Mahayana School in the days of its: 


ecline, 


CHAPTER IL. 
ETHNOGRAPHIC DISCOVERY. 


ie) 

The Buddhistic relics discovered in the 
village of Baddsai, owed their preservation from 
absolute destruction and oblivion entirely to the 
commendable zeal and care of the Bathuri tribe. - 
This tribe, which is known in Mayirabhaiija 
as Bathuri, has, in Keonjhar and the remaining 
Gadjat States, received two other appellations, 


vz., Baburi or Bauri, 
Balarama-dasa, in his commentary on Ganega- 
vibhiti, entitled Siddhanta-dambara, written 


in the 16th century, thus refers to the Bathuri 
tribe :— 


“faurart efaua fay ste ala | 

SUT WET AAT ATTA FAU,g 1 Yo 

aaa wat feafaa aft ats | 

aeig Wet aTSfe aa Ws ese * x 
fasifaa aie qa ya st ara | 

Safe astt qraaTwt ara 1 Re 
Ware aa sfa arare sap fe | 
aratay 28 sfa er dtaratea | ae 
wife fer ofa aif ara onfa ara | 
Wa Gait eft Sg aft aTay ge 
afas ara aa fange fe | 

as U afaw ufe ara gat afe yes * * 
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AN aE a Ya EXT HAA | 
ATSTS GAIT ATA VATAAT STA RY 
afas gal? fea eal art aa | 
TaaN afew are gfaa AQT FTA | Re 
qatar afew f aqua afe : 
aI Ga eT BS THC wa ate Rs 
ATA ASIST TA age Gu, 
aaa afte ala afeat stage: * o* * 
e@ 

Ww ast at ga aa afar veraaiga gla arsfz 

awa 429s aft) atau are aelt afaes v ug fa 


waTaaes ste ae af tfeweias = * * * * geTeaT 


34 THAIS WTS Ws UT WEA) ta— * 


Saat fat ya sak FATT) 

Sie dfs at Se ya aa 

faye aife at afas ya ate | 

ssan ata at faa 93 afe 1 

C faa eh, ara aay 

afaere faa ga ez aa 

QS Va AlSear arers< aa 

sTeya sam afea ara afs | 

van ufaafant afae ya ate 1 

araae ate fat yat Sara | 

asta afew ara afa aqgra I 

agten faa ga ma Zaz ate 1 

wae Af ate qaqgt wes ll 

weaat fe aa afag aca | 
aeataag aife ef are gy Ul 

& fat wea F gat aziq I * 
a9 Safe oq sar gata rT 

ae aif sree Safe afadte ! 

far faa afc ogy aif ats aay 


¢ 


*7 


sefa 


um 
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fa ash, aria, aang AVG, TR Ieife, Tx, asf, Taz, 


Wale, AY, alg, aa, Gey) * * Wa 


TON ats vy MA star es) 
Uo aft efear sna sre are y 
WMAA TST ATA ySreT Sts 1 
fatiant efaw age sia vis | 
Sfaa wren faa saguit at ara | 
aaa afew arere eet aa | 
WAtay, sze THARM Set 1 
fat Sanaa cat Ft azhe | 
wa afefag aa asa aaq | 
SANT VE TI salt aq | 
water faa ga S7e & vara | 
faug aga & safe aang | 
VETAT AIT ay aE aE feg | 
WAIT Be Ga ate Te |) 
WS AF WIT AN ST a Fas | 
faaitt arftaat dag @ar dfs (23 @ wena) 


Whatever may otherwise be the value of these 
lines, they possess at least some historical interest. 
From them we obtain glimpses into the 
origin of the Bathuris or Bauris. Similar stories 
about origins are also to be met with in the 
Puranas,—but the Story of Siddhanta-dambara is . 
not corroborated by any Pauranika work, whether 
Hindu or Buddhistic, In al] probability it is 


_ either a traditional history of the tribe, passing 


for generations from mouth to mouth, and given 
a tangible Kiterary shape by the poet,—or based 
upon materials drawn from some other work 
existing at the time, but now either buried in 
oblivion or’quite extinct, 

2 


hd 
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The author has traced this tribe back to ; 


the fountain-head of all wlty eee, 
He says:—From the right side of the Nira ara 
sprang the Vipras into existence and from his 
mouth Vigvamitra ; and from this’ Vigvamitra the 
Bauris came into being. ‘The Vipras werem their 
turn, divided into seven classes, C-Jer Cri, Ratha, 
Dasa, Migra, Acharya, Pani and Pati, - All these 
are mentioned as sons of Vacistha. From the 
right side of the Nirakara also. Sprang, in full 
bloom, the goddess Padmilaya, who was mar- 
ried to Vigvamitra, The fruit of this union 
was a son, named Ananta-kandi Bamnri, and 
afterwards Duli Bauri. It is also said that 
Duli Bauri and his descendants studied the 
Vedas with the Brahmanas, who were regarded 
as their elder brothers. Bayokandi, Parama- 
nanda Bhoi, and Radhosasmala—the three 
descendants of Padmalaya—are the Duli 
Bauris. Chitrorvagi was the second wife of Vi- 
¢vamitra, by whom he had three sons, 022., Kuga- 
sarva, Vidhukuca and Urbakuca, from whom 
the Bauris are descended. Vicvamitra married 


dhudharma ; and these came to be known as 
Baghutis. Vicvamitra had yet another consort in 
Vayurekha, who also was the mother of the same 
number of sons, They were named J ayasarva, 


Cavara tribe. These four castes, viz., Duli Bauri, 


Bauri, Baghuti and Cavara, came afterwards to 


be divided into twelve sub-castes, Although no — 
Hindu or Buddhistic Scripture ig availa to. 
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Support the theory of the origin of the Cavara, 
in its entiréty, yet it may be recorded here 
that in the Aitareya Brahmana of the Reveda, 
the Cavaras are described as descendants of 
the sage Vicvamitra, Fence we are of opinion 
that the description of Siddhanta-dambara is 
not entirely wanting in historical importance, 


While flescribing the origin of the Bauris, 
the author of Sidhanta-dambara has incidentally 
touched upon a very important fact. He says :— 
Of the three sons of Padmilaya, the eldest had 
once a friendly meeting with Visnu, who killed 
Saykhasura and gave him the Sankha, In a 
similar way five of the descendants of the same 
goddess by these sons received various friendly 
favours from Visnu, while the nine remaining 
sons of Vigvamitra by his three other wives had 
not been favoured even with the privilege of 
touching Visnu’s person. 


We scarcely think it would be very wide of 
the mark to infer from this that the word Sankha 
here means nothing but a Buddhistic Saygha. 
In;this interpretation of Saykha as Sangha, we 
are supported by the pCinya-Purana, in which 
Saykha is very frequently used for Saygha. 
The common people in their tignorance of the 
teachings of Buddhism and 3 its terminology, 
either misspelt Saygha as Saykha, or mistook 
Saykha for Sangha which really means a congre- 
gation of Buddhistic monks, The only probable 
interpretation of Visnu’s killing ‘Sankhasura 
and ‘giving the Saykha to “Padmalaya’s son 
is that the'eldest member of the Bauri commu- 
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nity became a Sanghadhipa, 7.c., chief of a Bud- 
dhistic fraternity, after destroying ‘the enemies 
of the Sangha. ‘Thus, we believe, it was 
that the sons of Padmalaya and their descen. 
dants obtained admittance to. the fold of 
the Buddhistic Saygha, while the remaining sons 
of Vigvamitra by his other Wives, with their 
descendants, were thrown into the shade, and 
occupied an inferior position in society, merely 
because they could obtain no sich admittance, 
or, in other words, had not themselves converted 
to Buddhism. 


The author of Siddhanta-dambara makes this 
clear in the following lines -—_ 


“qareaiga efa ast sha ae BF 8z a wf | aa Se 


weit @fei ¢ uefa ust FURS Ba Aa af wf 
Safa |” 


“Duli Bauri was Padmalaya’s descendant; he 
would read the Vedas with the Brahmanas. The 
Brahmana was older than he. The fact of the 
Bauri studying the Vedas was kept concealed 
from King Prataparudra,” 

Hence it jis evident that the Bauris were 
regarded as equal in rank with the Brahmanas 
and that they observed the rites and followed the 
observances of Buddhism until the time of Kino 
Prataéparudra Deva of Orissa. eure 


- We learn from Mr, Sterline’s Op; 
although the followers of Buddhism poise a es 
received with form and treated with marked 
consideration by Prataparudra Deva, they were 
afterwards Persecuted by his court. Now, read- ¥ 
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ing the history of Utkala together with that of 
Siddhanta-dambara, one must accept, as the only 
natural conelusion, our belief that it was the dread 
of persecution by the king that compelled the 
Buddhist priests of the Baur; caste to seek shelter 
in concealment. And to evade these persecu- 
tions and avoid incurring the displeasure and 
disfavour ,of the Brahmanas, they played the 
hypocrite by adopting the religious observances 
and practices $f the latter. Further, in order 
completely to hoodwink these vigilant dragons of 
the Brahmanie faith they substituted the names 
of Hindu gods and goddesses for those of their 
own, Notwithstanding all this apparent hypo- 
crisy, however, they sincerely believed that 
Buddha was in reality an avatéra of Visnu, and 
as such they felt justified in substituting the 
name of Visnu for his.—Even then, Cainyavada 
was the highest goal of their religious aspirations, 
and they consigned Brahma, Visnu and Civa— 
their adopted gods—to inferior positions. But 
placed, as they were, under ban and anathema by 
the king and the leaders of society, their social 
status was no higher than that of the Domas 
and the Doma Pandits of Bengal who professed 
the Dharma cult. 

We find the following lines in Siddhanta- 
dambara :— 

“afagt asa) arefc HF VHT Wan a7 va 

arf feyarar aft aver atthe ufe wef | 

mas aan ay agag qy afc Usg | 

Ue awaine arse me aifea arma faa gafia afe | 

aul Wan aa ea afe wag alfaarfea 1” (22 1) 


“They are not to be touched in the Kaliyuga, 


‘ ° 4¢ ° 22 
But a touch of their bodies will extirpate all the 
sins. Hence Visnu, through his maya, has kept 
- them in concealment.” 


Here, in the same breath, the author both 
decries and extols the Bauris. Probably to com- 
plete their disguise and help them to conceal 
themselves, he says the Banris are witworthy of 
being touched. Yet in the next line he speaks of 
them in such high terms as can fall only from the 
lips of one who has himself heen either a staunch 
believer in Buddhism ora Bauri Pandit like so 
many Doma Pandits of Bengal. The positions 
of these two classes of Pandits were almost 
identical, although differing widely in their 
religious systems. Dharma occupied the highest 
place in the pantheon of the Doma Panditg - 
while, as we learn from Siddhanta-dambara, 
the Bauris, not unlike the Mahayanists of yore, 
held Mahacanyata or Cinya-Brahman as the sole 
cause of the entire universe, We obtain sufficient 
glimpses of the Cinyavada from the writings 
of the votaries of the different sects and sub-sects 
that sprang from latter-day Buddhism. 


W é have Seen before that in the 16th century 
up to the time of Raja Prataparudra of Utkala. 
Buddhism was the Prevailing creed of Oiiges, 
Although, Owing to persecutions at the hands of 
the king, its influence began subsequen tly to wane 
Buddhism was never wholly extirpated from the 
Province. The crusade carried on against its 


followers, no doubt, compelled them to take 


” 


refuge in the ‘mpregnable hilly Parts of the 
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country. Speaking of Mukunda Deva, the last 
independent *King of Orissa, whose dominions 
extended from Triveni in the North to Ganjam 
in the South, Pagsam Jon-Zan, a Tibetan work 
written by Sampo Khampa, states that this King 
favoured Buddhism, and Buddhists were found 
in large numbers residing in his territories, We 
quote from, it the following :— 


“Mukunda . Deva (Dharma-Raja) King of 
Otivisa (Orissa) who favoured Buddhism, became 
powerful. His power extended up to Magadha. 
ae too, did some service to the cause of Bud- 

ism,” 


In Siddhanta-dambara the Bauri is men- 
tioned as one of the nine classes of Brahmanas, 
although, it is added, he was, in the time of 
the author, regarded as ‘ unworthy of being 
touched.’ Now the question is whether, as stated 
by the author of Siddhanta-dambara, the 
present Bathuris are in any way connected with 
the Brahmanas. To this, from the various mate- 
rials that we were able to glean in the course 
of our ethnological survey in Maytrabhafija, we 
are in a position to reply that the Bathuri tribe does 
really belong to the Aryan race. Ample proofs 
of this are scattered all over the country. 
To select at random from amongst a long list 
of such proofs, the fine specimens of architec- 
ture in the impregnable Simlipala hills of Mayira- 
bhafija, the’ancient stone temple named Athara- 
deula, and similar other buildings, and the great 
stone fort of Joshipur or Daspur are unmistakable 
indications of their past culture and eiviliza- 
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tion, and go far in establishing ,their Aryay 
connection. It was only a few years back 
that this people were said to occupy the exalteq 
positions of rulers, ministers and commanders 
Bathuris themselves believe that the Aryan 
blood runs in their veins; and are strongly 
convinced that they are in all respects on a par 
with the Brahmanas. Even now they eare found 
wearing the sacred thread ; and like the Brah- 
mins they observe the ‘ten days’ mourning’ and 
perform the ¢r@dh ceremony on the eleventh day, 
On the day of the gr@dh, Brahmanas and Vais- 
navas dine in the house of the performer of the 


ceremony. The greatest personage of this tribe ig 


now-a-days honoured with the title of Mahapatra. 
On the occasion of the marriage of a son or a 
daughter, the Bathuri house-holder has to give 
away a piece of cloth, ten betel-nuts and one 
hundred betels, as marks of honour to the Maha- 
patra. And so great is the honour that he enjoys 
among his own people that on every festive 
occasion his approval has first of al] to be sought 
and obtained. The Mahapatra family of Maytra- 
bhafija proper is believed to have descended from 
the eldest branch and those of Adipur and Dasa- 
pur from the youngest. Although occupying an 
inferior position in society, they themselves 
jealously regard their tribal] self-respect and 
family prestige. No true Bathuri will ever be 
Induced to partake of the food. cooked even 


ue or 1s found to have illicit connection with 
Y woman of any other caste, he suffers the 
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extreme penalty of excommunication. They offer 
their religious homage to Dharmaraja, Jagan- 
nathas ( Badam ), Kinchakeevari. and Bauri 


Thakurani. 


No writer has yet fully dwelt upon the eth- 
nology of this ancient people. We therefore 
propose giving here rather a detailed account of 
their mapners and customs. As has already 
been observed the Mahapatras are the foremost in 
rank among the Bathuris. Their ancestors were 
the rulers of Simlipala, where remnants of 
their past glory may still be seen. Of these 
we have already spoken. Branches of this line 
are now living in Bamuria, Joshipur or Dasa- 
pur and Adipurgarh. From Mahapatra Sacchi- 
dananda Dasa of Adipurgarh we have learnt that 
his ancestor of the fourteenth remove with his 
two brothers left his ancestral home at J amuna- 
kula among the hills of Simlipala, owing to the 
ravages of tigers. The eldest, who was the ruler 
of the state of Simlipala removed to Bamuria 
near Khunté Karkachia in Bhafijabhima. The 
second and the third (youngest) migrated 
respectively to Adipurgarh and Daspurgarh. 
Their descendants are still living in those 
places. 


Another branch of the Bathuri zamindars 
is to be found at Karafijiagarh. This family is 
related to the Mahapatras spoken of above, though 
sprung from a different stock. 


* Po the Buddhists of Nepal Dharmaraja and Jagannatha are only 
other names of Buddha, — 
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We have heard both from Mahapatra Sacchida- 

uanda and his Vyavaharta (counsellor) Ananta 
Dasa the following story of creation :— 


Canya Mahaprabhu alone existed before crea- 
tion, From Him sprang Vedamata, of whom 
were born the fifty-six crores of beings and the 
world.. They added that. this account of the 
creation was to be found in numerots manu- 
scripts of Simlipala. Of these they themselves 
once possessed a large number, all of which 
had, however, been destroyed by fire, They also 
furnished us with an account of the ori- 
gin of their own tribe. The following is 
the gist of what they said. In the beginning 
there was nothing but Cinya: and from the 
arm (bahu) of Cinya Mahaprabhu sprang into 
existence the founder of their tribe. And it was 
for this (i.e. ‘their origin from the bahu or arm 
of the creator) that the tribe came to be known 
as Bahuri or Bathuri. In course of time this 
tribe began to branch off into a large number 
of Khilis, i.e., families, such as -— 


Kugamalia, Pataliya, 

Bicala, Patra, 

Purihara, Kumar (Kuyar), 
Modei, Khandei, 

Dasa, Khalpariya, 

Gi, Cankhiyal, 

Kapundia, Manika, 

Dhala, Kanachikaniy§, 
Ciliya, Matiyan, 

Simadaykiya, Jariyal, . 


Senapati, Maigadabigala, "J 
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hatua, : Jamundia, 
Ranasiya; Danayik, 
Jharial, Rupjitmarai, 
Ramagadia, Mrdiya, 
Bagjadia, Baraganiya, 
Paniyadiya, Gambhariya, 
Barsahya, . Kalpadiya, 
Mushapaliya, Kolapadiya, 
Tandakhaliyabicala, ai-thanhiya, 
Rant, e Nimbal, 


Bagchampiyapatra, Pichhaliya, 
Sundarghariapatra, Khejarpatiya, 


Kach khili is regarded as one integral family, 
no nuptial alliance being allowed between mem- 
bers of one and the same khili, But such an 
alliance between members of different khilis is not 
prohibited, On the contrary they are-very liberal 
on this point. One may even marry the daughter 
of his mother’s own brother. Fach of the khilis 
has again its gradations of rank, consisting of 
four orders, viz., 1, Mahapatras, 2, Nayakas ; 3, 
Paiks; and 4, Muliyas, or the labouring class. 
They have four gotras, viz., Paragara, Nagaga, 
Kagyapa, and Pardhya., Kugamaliyas and Bicalas 
occupy the foremost rank among the khilis - 
Khalpariyas and the rest are all below them. 
Kugamialiyas are reported to be descendants 
of Ramapala or Rama Raja of Simlipala. 
From Siddhanta-dambara we learn that from 
the Formléss sprang Vigvamitra from whom 
there descended Kugasarba, Bidhukuga, and 


Aurbakuga. These latter are looked up to as 


having been the three Kugas or the earliest 
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known progenitors of the Bathuri, tribe. The 

Kugamaliyas of Bamuriya, Adipur and Daspur 

also claim descents from Kuga. 

Let us next turn our attention to the customs 
of the Bathuris. Various ceremonies are gone 
through to solemnise the nativity of their 
children, Just on the seventh day after birth 
the body of the babe is besmeared with 
an unguent consisting of ground turmeric and 
mustard oil, and bathed in water! on the ninth 
day it is shaved, bathed and purified, Then 
on the twenty-first day the child is given a 
name (which corresponds to being “‘christened’’) 
and wrapped in a new piece of cloth, And on 
this day the family preceptor and Vaisnavas are 
feasted, a horoscope of the child is cast by an 
astrologer, and worship is offered to Kalaga, 
Ganega_and the tutelary deities of the ten direc. 
tions. In the tenth or éleventh month the Anna- 
pragana ceremony (when the child for the first 
time in its life takes rice and other solid food) 
is celebrated. Fresh cooking utensils and brand- 
new pieces of cloth are distributed and friends 
and relatives feasted on the occasion. Then 
several years are allowed to elapse, but when the 
boy comes to be seven or eight years old, he has 
to pass through a ceremony which is known 
as Karnabedha, i.c., the piercing of the ears. 
Again, on reaching the age of ten or eleven, his 
period of study commences, but does not continue 
long. The marriage ceremony is generally cele- 
brated in the twelfth or the fourteenth year, the 
ceremony of Upanayana or conferring the sacred 
thread, taking place immediately before wedlock. 


Girls are senerally bestowed in marriage 
between the etenth and the twelfth year, though 
eisé> are MOt vane When they are married 
a littie earlier or later. When both the parties 
close with the terms of marriage, they enter into 
What may be called an usreement, a lekhadpatra, 
equally — binding upon botn of them. to the 
eftect-—that if either of them fails or declines tu 
give his stn or daughter in marriage on the day 
appointed, theebond is forfeited to the other and 
the defaulter becomes liable to the payment of a 
certain fine, also specified in the contract as 
penalty. After this, and in order solemnly to 
ratily the terms of the agreement, a peculiar 
ceremony, known among them as ‘eating rice’. js 
observed. It consists in the fathers of the bride. 
groom and the bride giving each other a handful 
of rice and Swearing that if either thereatter 
decline to give his son or daughter, as the case 
may be, in marriage to the daughter or son of 
the other, as agreed upon, he will have not only 
to pay the fine to the State but be liable to 
excommunication. If circumstances do not per- 
mit the father of the bride to celebrate the 
marriage in his own house, he first despatches a 
goat and three khandia (thirty seers) of rice, for 
a feast of which both the parties are to partake, 
to the bridegroom’s house and, then, accom- 
panies his daughter there. The Padhariya,* «as 
the priest of the Bathuris is styled, has to 
recite the muptial mantras, and both the bride and 


*The padhariyds have their houses in Daspur, Karanjia, Mamuria 
Noiigion, Cilakorhi, Sarda and Vispuri. Those of Adipur have become 
extinct. Their duties have now clevolved upon the Brahmanas, 
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the bridegroom wear on the occasion oo ae 
are tinged with turmeric. But before t e a e 
are finally united in- wedlock, yet anot iS 
ceremony, in the form of an episode, has to be 
performed. It is what is called by them “gua- 
paita’—conferring the sacred thread, with a 
betel-nut, first upon the bridegroom and then the 
bride. Here the outward manifestatjon of the 
nuptial tie is a thread with some mango-leaves 
fastened to it, which is tied by the priest round 
the wrists of both the husband and the wife. 
When the ceremony is over, the happy couple play 
with conch-shells. After that the bridegroom 
cracks his betel-nut of the ‘guapaita’ to pieces 
and offers a piece to his wife and himself begins 
to chew another. Then they put on new clothes 
and go to the house of the former. Here mar- 
ried women perform the ceremony of ‘varana, 
e., they bless and welcome the newly married 
pair and play various practical jokes upon them. 
A few days after this the friends and relatives 
are again invited to a feast in which rice touched 
by the bride is distributed amongst the guests. 
This is perhaps the most important feature of 
the whole marriage ceremony. It is only after 
this has been done that the bride is really looked 
upon as a member of her hushand’s famil ; but 
thereby a restriction is also put upon her. she 
will never more be allowed to cook food in the 
house of her father. After she has become a 
woman she is not allowed to touch any food or 
drink for seven consecutive days ; on the eighth 
day she takes a bath, offers worship to the a 
gods and becomes thenceforward entitled to a 
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. place in her husband’s bed. In the fifth month of 
der pregnancy the sadha is performed and in the 
seventh month what is known as karya bandha, 


i 
There Was also a peculiarity in their manner 
of disposing of the dead. When an aged per- 
son died, he or she was consigned to the flames ; 
but when the deceased was young, it was the 
Practice *to bury the body, The obsequies 
observed on the two occasions were also different. 
Before the old r8an was placed on the funeral 
pyre, he was covered with a new piece of cloth, 
a tulase plant was tied round his neck and gold 
and cows were given away. Ten days were set 
down as the period of mourning, The chief 
mourner, whose duty it was to set fire to the pile, 
and the other relatives of the deceased, were 
not to touch fish or meat during this period; and 
it was more particularly enjoined upon the former 
to have a pure body and a pure mind during this 
time. He had, besides, on each of these days 
of mourning to offer as oblations to the manes of 
the departed, a few sticks and some fried paddy. 
* On the 10th day all the male members of the 
deceased man’s family had to be shaved, the 
barber being allowed to take away the cloth of 
the chief mourner. On the 1th day Vaisnavas 
were feasted with curd and fried rice, and were 
each given some of the latter uncooked. On the 
12th day, to bring the ceremony to a close, the 
friends amd relatives of the dead were fed, and 
cloths and other presents made to the more 
respectable guests as marks of honour. 


It is alleged by the Bhathuri Mahapatras that , 
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“+ ancestors i Many Bathuris: live 

it was their av i say that in bygone days 

i influence over all th 

degeneration and 


time of Raja Pratap 


also in Keonjhar. They 
they exercised a great 
© parts of Orissa. Their 
decline commenced in the 
arudra. It has been shewn 
above by extracts from Siddhanta-dambara, 
written four hundred years ago, that in ancient 
times they and the Brahmanas were upon a foot- 
ing of equality, Balarama Dasa," the author of 
the work, say$ that they used to study the 
Vedas side by side with the Braéhmanas. Since 


the time of Prataparudra they have come 
to be regarded 


gaminda 


as ‘gupta’ (krypto, veiled) and 
ai canna eae . unworthy of being touched. Yet they are 
Seas OE poverty and ae Bathuris ect believed to be in the good books of Visnu_ or 
nite in. debt. “te on in the hills have fallen Buddha. 
heir miserable existenc 
their miser 


hey look no better than the Kols, 


> that t aps ibes. In some 
So es ee other abana the rites 
the Santals -en found to obs 

2 ven 
they are e 


-- for instance, they eat 
oe oe ef ia an — 
It is for this, we think, A te 
ce we ] pone as descendants 0 n hee 
regarded Te Ran eats of the place," : re 
aE cB d scended from the ancien aoe 
oan e ith of this would become ev a 
stock. ns ee and nature of the ne 
—*. Paine families of the Bathurl ee 
one, fally examined. For the ne 
of th Yate we give below a OT arate 
a of each of the Daspur ansl Jsate 
J 


families. 


The story of Creation by Cinya Maha- 
prabhu and Vedamata, as narrated by the 
Bathuris, closely resembles that told by the 
Buddhists of the Mahayana School. In the 
Svayambhi Purana of the Buddhists of Nepal, 
Cainya Mahaprabhu has been given the name of 
Svayambhu or Adi Buddha, and Vedamata or 
Adimaté Dharma or Praja. In Siddhanta- 
dambara the v7ja-mantra of the Bathuris is said 
to be “ay wag aq: ” (Om, salutation to 
Ciinya-Brahman), It need hardly be pointed 
out that this is exactly the vija mantra of the 
Buddhists pf the Mahayana School also, Not 
only this vija-mantra but the gayatri of ‘the 


places 
and ma 1 
handias, domestic 


° A letailed account of: Balarima Dasa and the Buddhists of His 
time will be given below, 
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* H. Hi, Risley’s Tribes and Castes of Bengal, Vol. L 


: . -_ 
‘gis also to be found -in Siddhanta-dam- 
a "IS 1S ¢ we 
8 runs as follows :- 
“gt fagga: Fagan: ata atav | : . 
PH at a feguat aaizara i” (Chap. XII) 
wazat i 


i on Him, who is 
‘ fas meditate up n, W 
a ee self-sustained, who is ae 
on. “the soul of Siddhabhiksu-sayg a), 
meee i and directs our under ee the 
ue iecals object of adoration by all this 
ois ly ol ft ado 
. Aeiate and inanimate world. 


It has been gathered from the lips 4 Ls Be 

Thariyé of the Bathuris that in goo K vs 
a was taken and observed by the gr eat an 
a ‘Bathorie at the time of their initiation 
a ie religious life; but owing to ignorance 
nobody nowadays cares to practise it. 


Just as it was enjoined upon the eo 
of yore, at the time of their initiation to ta e 
the fricarana-mantra of “ag aa Tegita, wa 
We Wega, ag wo’ aegis’ —“T resign myself to 
Buddha, I resign myself to Dharma, I resign 
myself to Sangha,” so in later times the a 
Buddhists had to take this gayatri, composed in 
imitation of the Vedic géyatrz, It goes | wee 
saying that this newer form of géyatr7 is siinp , 
another version of the trigarana-mantra quote 
above, its Siddha Deva, Siddha Dharma and 
Siddha-Dhruva, meaning nothing but Siddhartha 
or Buddha, Dharma or Prajia Paramita an 
Siddha-Sangha respectively, 
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In the renjote past the Bathuris were also 
known by the name of Bathula or Batula, Images of 
the gods and goddesses worshipped by this people 
lave been disinterred from the ruing of Simlipala 
and Adipurgarh, Amongst these are found 
images of Acokanta Marichi and Praja Paramita 
(broken). From the Strange combination of 
the gods anel goddesses worshipped by them one 
might very reasonably consider, they belonged 
to the class of the Tantrika Buddhists Spring- 
ing from the Mahayana School. A broken 
image of Prajiia Paramita has been preserved in 
a hut in Adipur on the banks of the river 


aitarani. Under the name of “Bauri Thaky- 
rani” (Bauri goddess), this image wag wor- 


shipped by the Padhariyas or priests of the Ba- 
thuris. I learnt from the old “Dakuas” of the 
Mahapatra family of Dasapurgarh that there 
was also here 4 magnificent image of the 
‘Bauri Thakurani,’ It is only about forty-five 
years ago that it was taken away by the 
Dharuds. In the first chapter of Kaulavalij 
Tantra we find a reference to another work of 
the class, called Batula or Bathula-tantra, Ty 
Madana-Parijata** also we find an extract from, it 
Is said, a great tantra named Bathula. Maha- 
mahopadhyaya Haraprasad Castri has discovered 
an ancient tantrika work in Nepal, and refers 
to it under the name of “Batula Mahatantra,t 
Another work of this class, entitled Sarvajfianot- 


_— es a reer 
Madana-Parijata published by the Asiatic Society of Bengal, 

Dp. 47, : 

Tt H. P. Castry’s Nepal Catalogue, p, Lxvi, 
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‘itten in the Gupta characters, 
tes, Taye es in Nepal. "In this Civa 
has zie a. and Sadinana and Ganega are the 
ee “This was spoken after the comple- 
Tea tke Bathula-tantra’”* The agaier = 
aamisutedambara (from which pai e 
Ga -atri and the vzjamantra of oe - ee ag 
Been extracted above,) 1s pa a - a 
listener Ganega. It is a matter eee 
ideration whether or not the worc ula 
eee was in any way connected 
with the Bathula or Bathuri tribe. 


Though the Bathuris had to give up Oring 
as they did, under the sway ot Hindu ings, 
oar ¢ in an atmosphere of unlimited influence. 
eee Bethuinna®, and labouring ‘ under many 
other untoward circumstances) many of a 
ancient manners and custorns,—nay, t oug 
some of them went to the length of renouncing 
their old religion and are now found offering wor- 
ship to Rama and Mahavira, yet their faith has 
not been wholly shaken, nor have they entirely 
given up their ancient beliefs and prejudices. 
They still worship ,Dharmaraja and J agan- 
natha who is popularly known as Buddha. In 


some places they are also found paying the — 


homage of their heart to Cinya-Brahman (vulgarly 
known as Badam). 
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CHAPTER IIt, 
BUDDHISM IN THE 16TH CENTURY. 


@ 
In dwelling upon the history of the Bathuris 
we have attempted to throw a sidelight upon the 
existence of a Buddhistic Society in the backward 
districts of the several Gadajits. We have 
then hinted that even so far back as the 16th 
‘century, although in its fallen condition, Bud- 
dhism was a prevalent and highly mfluential 
creed in Utkal, influencing the thoughts and 
lives and purifying the hearts and minds 
of many thousands of her neglected children out- 
wardly professing other creeds. This_side-hint, 
we are conscious, must have raised, in the 
minds of thoughtful and inquisitive seekers after 
truth and knowledge, such questions as, how 
could the religion of Gautama-Buddha have for 
centuries held its own under the terrible perse- 
cutions of the bigoted Brahmanas and the no less 
bigoted Hindu kings; how were these mute 
votaries of the Mahayana faith able to hoodwink 
the argus-eyed Brahmanas and their followers, 
and inwardly cherish a loving memory of the 
defunct creed and offer the incense of their 
loyal devotion at the altar of their god enshrined 
in the recesses of their hearts; how and 
where were these wnknown and unrecognised 
little bands of crypto Buddhists maintaining 
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civilizatt ve presented themselveg to 


‘e must ha ’ 1 . 
rd a of the history of the Bathury 
ev 


ce’ this opportunity 4, — 
ibe ; we shall take’ t oll 
as ‘tiem in the light of the records which we 
—_ been fortunate enough to gescue from the 
jealous clutch of concealment or oblivion, 


The names of Achyutananda Dasa, Balarama 
Dasa, Jagannatha Dasa, Ananta Dasa ane Yago- 
vanta Dasa are held in high esteem by the Pious 
Vaisnavas of Utkala—so much so that they have 
almost come to be household words with them, 
Besides these, there was also another, 


70 
30 


their ground, 


Dasa. These six are the principal poets who, 
with hearts stirred by religious fervour, sang the 
glories of Cri Krsna, and have, in consequence, 
been generally regarded ( although, wrongly, | 
as we shall show hereafter) as interpreters 
and champions of Vaisnavism in Utkal. The 
pious poet Achyutananda has left us an immortal 
effusion in his Cimya Sarhhita. From this we 
learn that_he flourished in the Nilachala in the 
reign of King Prat&parudra of Utkal, about 
the same time as Chaitanya. Here we also find 
mention of Balarama Dasa, Jagannatha Dasa, 


¢! 


Ananta Dasa and Yagovanta Dagan, as nis 
contemporaries. But nowhere does he refer to 
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o 
the illustrious Chaitanya Dasa. This fact, to- 
gether with? the unmistakable sketch that the 
latter has drawn of himself in his Nirguna 
Mahatmya,* leads us to believe that he was not 
their contemporary but flourished shortly after 
them, and before the reign of Prataparudra had 
drawn to a close. It is in any case beyond 
doubt that by the presence of all these six Ddsas 
(lit., followers or servants) Utkal was honoured 
and sanctified early in the beginning of the 16th 
century. 


We have already remarked that these six 
great souls, permeated through and through 
with love and devotion towards their Maker, are 
generally recognised as the principal Vaisnava 
poets of Utkal, and their works regarded as the 
principal Vaignava literature of the country. But 
we hope and trust we shall be able to make good, 
from their own utterances, the fact that though 
they outwardly professed the Vaisnava faith and 
propagated the Chaitanya cult, yet in their heart 
of hearts they were but sincere and staunch 
pioneers and champions of the long neglected, 
an almost forgotten, religion of the Mahayana 
School. 


* Nirguua Mahaitmya, Chap. XVI. 
+ The word ‘Dasa’ means here ‘one who has known Brahman as he 
is—a Brahmajnani. Thus we find in Cunya Samhita— 


“aaae fats saad araad ac era | 
awguy afe saya wzz wysc Ofe rey” te G | 


—He only, who has known the secret of nama as well ‘as the secret of 
the soul, ego, and has rested all his hopes in Brahman as represented by 
nume, is the real seer of Brahman and can only be said to be the 
*staunch and faithful follower or servant (Dasa) (of the lord), 
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In his noble work, the Vizatagité, Balarama 


Dasa who is regarded as the foremost among: 


these, puts the following lines, expressive of the 


tenets of the author, into the mouth of Arjuna, 


while speaking to Cri Krsna— 


“atet og t|@ art) WagEg wuewt 0 
ateh War aie Set rat ara fua wie) 5 
Wat awfaar afs | Sart ara faa cfs 1’ 


“Thou hast no form or figure. Thou art but 
the void personified and embodied. Though 
possessed of a body, thee I know to be Cinya, 
Void. How couldst thou have other hames ? 
Brahman dwells in Qanya, where there is nothing 
but name, z.e., sound.” 


These lines, if properly construed, can hardly 
mean anything but a clear enunciation of the 
doctrine of Canya which is the kernel of the 
Mahayana Buddhism. 


Further on we again hear Arjuna say :— 
“at weg wee) fear zante aay 1” 


“Cinya, the Void, is thy form; Cinya is thy 
body. How is it then that thou art carrying 
the name of (i.e. art called) Daityari, Extirpator 
of Demons 2” 


And in reply to this, Cri Kysna himself is 
made tosay:— - . 


“AST waz fang | € ait ar sf ara I 
Aral eee afaar | aeat ara ara Sar 4)” 


fauzatar | — 
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“Cinya is my resting-place, i.e, when I give 
up this imagé I become identified with Cinya ; 
and - that is, I say, my real name. I am also 
puzzled to think ‘how and where the name (you 
Speak of) was given to me.” 

Not only in Viratagita, but in all his works 
we meet with clear and unmistakable proofs of 
his belief th the Great Void as being the origin 
and the end of all the created world. Upon 
this one point is founded the whole fabric 
of his theology and religion. Thus in his 
Brahmanda-Bhigola-Gita, we find Cri Krsna 
giving the following description of himself to 
Arjuna :— 


“Sie 4 fat & aaa, AVITAL Ae aay” 


“There was none (prior to me) O Arjuna. I 


owe this life of mine to the Great Void, we. I 
‘came out of it, or I am one with it.” 


At length in the maygalacharana of his 
Sarasvata-Gita, Balarama Dasa delivers himself 


of the following prayer to the Maker— 


“sa wir at yestaa | Wate ofa waAE | 4 
WH GAT faUrHT Bie | wey ys WE AMAT fT 1 2 
wife ta ag att Nagas | faut aac Pee ware ig 
at-Ta9-faa-saa arf ate | wa way aa ait fag a acy 8 
ABIDT ae ary | Wat wee Us Fer STAT I y ” 

. (ta sag) 


“All glory to thee, the soul of religion, the 
blessed First Being.- I. pray- to thee, the 
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self-sustained Brahman of Brahmans. Ye unre- 
vealed Person, O Hari (the Destroyer of al] 
troubles and cares), O Lord, thou hast no form, 
no body. Yet thou art existent inside all bodies, 
assuming the forms of their souls. O Mighty 
Omniscient Being, having no form, no Image, 
Thou dost yet reveal thyself to Visnu. Thou 
art destitute of the mind, the eyes (the senses), 
the heart, and consciousness, and thou ‘art 
always above and independent df all works and 
all religious observances and practices. Thou 
art (appropriately) styled the Great Void or 
Cypher. We learn from the Vedanta, that the 
letter # first originated in the void.” 


—An exposition of the Divine Power, wholly 
after the’ doctrine of Buddhism! He is not 
described as a cypher in the sense of being 
an airy nothing, but as the essence, the total 
abstraction, of all powers and activities. God is 
not a whit denied: on the contrary He ig 
acknowledged to be the origin and the soul of 
all existence, The drift of these lines is clearly 
this—God is Nature Suspended, © 


That this was the cardinal principle of his 
religion is further proved, if further proof be 
necessary, by the following words that Cri 
Krsna is made to Say to Arjuna in the same 
work (a little below the benedictory preface)— 


“atefe 2a Haq Wega; « 
Amatear Ma afeay 421 |i 
AVIS Fam athe ate 


@ 249 Fzar fataa 23 , ee 
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fata a1@ Sar ata Baae | 
WF S14ae site Peay ATBIT 1)” 


Seana wa qe | 


“Cri Krsna Said ‘Hear me, O son of Pandu. I 
shall tell you in detail of the glories of Brahman. 
The Gre&t Void which is said to be Brahman, 
(once) _ssumed the form of a human being 
(Niradjanai, And thus (out of the Great Void) 
came out a grand and glorious Being.”’ 


Thus is the theory of incarnation of the 
Great Void maintained and explained by 
these veiled followers of Buddha, largely in- 
fluenced, as they were, by the religion of Cri 
Chaitanya. 


From the above extracts it is evident that the 
Cri Krsna and Brahman of Balarama Dasa is 
absolutely one and the Same with his Maha- 
Cinya, ‘Ciinya-Purusa and Nama. All that 
can be said in defence of those who regarded 
these pious and devout souls as  Vaignava 
poets is that their religious lives and views were 
moulded and regulated, to a considerable extent, 
by the preachings of the Vaignava masters. And 
no wonder, considering ‘the atmosphere they 
breathed and the pressure brought to bear 
upon them. Besides, the want of a living 
example and influence of the Buddhistic faith 
in their midst helped the Vaisnava creed 
to gain the upper hand in regulating their 
faith. 
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Thus we find Jagannatlf, Dasa expressing 


c 


himself in his Tula-bhina— 
“aaa aa att gra) asa TT Jum (p. 20.) 
ad afey at aid) wae mat weft ii (p, 20.) 
AVITAY Wy aTa | S Ta RTT Ba a | 
WNT WAG AAS) wae we eS ders |” (p. 21.) 
© 
“The drift and aim of all mantras, pilgri- 
mages and knowledge points to the validity of 
Cinya.”’ 
“All those that I have spoken to you ot O 


Parvati, do but dwell in (2.e., are but manifesta- 
tions of) the Void.” 


“Out of the Great Void came the Void : and 
from the Void itself came Pranava ( Om), which 
18 said by all the Castras, to he the Parama 
the Finale.” 


Chaitanya Dasa also says in his Ni 
Mahatmya— | a 


“Sa Jaa waaay I SWAT Sat arg faa jy aot 
CST Ut sfs ax | false fews anq Il ¢Se 
22s a4 az ans | ASIA Faas i cy 


4 wat age aafate | aries azar ary Fie ese 
frst wife 1% uy |. @ezeq AIT | cy 
Dagar oF faq, Giese a gez I” se 


Ce Barz | 


“Atma Purusga, the soul, is the Bhagavat (the 


repository of al] attributes). But know Him (the — 
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Nirguna) to be abéve and independent of the 
soul, 7.e., the attributes. Brahman is above this 
Atman ; by knowing Him all the worldly ties 
are cut asunder. After leaving this body, we 
go to, and mix up with, Brahman, and rest 
(eternally) in the Great Void. The soul is ever 
conscious of, and living in, Brahman and is as. 
though smarting under the (physical) restraints. 
When the life wil] depart from the body, the 
body will bec8me Maha-Cinya. (But) I shall 
live on in the Ciinya-Purusa, never to be found 
even after careful searches.” 


We find from the above that Chgitanya 
Dasa’s Nirguna-purusa clearly means 2 total 
abstraction of all phenomenal activities. His 
Nirguna does not mean ‘devoid of attributes,’ 
but above and independent of attributes, of which 
the worlds are but manifestations. 


Achyutananda Dasa’s treatment of this doc- 


trine of Ctinya in his Cinya-Samhita is more. 


lucid and more philosophical. His Cainya Purusa 


is the only actor on the illusory stage of the. 


world. He observes :— 


“War gafte gaa af | wargeg Ml UT at 
TURF Seger cs | WAIN BF Arar wg 
WAZaI Say ze | WIAs waqqz ae | 
Wages At az az | QAZAI HT EH 
TUGA VAL ATE | arft a7 gar af azz y” 


“The hidden mystery (of creation) has been 


well laid bare to me. (It is this). The Cinya 
Purasa has become (as it were) a prisoner in 
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Ciinya. Though He is the master of all these iu 
sions, having power to spread and draw them in, 
vet He Himself jg quite indifferent to, and keeps 
Himself quite aloof from, all these. He is exceed- 
ingly kind, being always anxious to tree us from 
the influence of Maya and dwells Inside every 
created thing, From here He, well versed in 
craft and cunning, stirs up all the dafferences 
and discords (out of sheer kindness, go that 
we may not lose Him in the fusions). And 
when in the course of these one murders another, 


Cinya Purusa being inside both the murderey 
and the murdered) and frees the murdered from 
all bondage and Sives him the reward of a happy 


Then he goes on to describe mystically how 
the Canya Purusa ag J ivatman has created a 
world of bondage for himself and how he is 
Telgning there. 

“S40 FF WargEg aay SS, US Ua Vee aa | 

UT FRa STG efas wig | esate are a ays az 

27 TRIS FF way | afar seer ezz arent | 

“WAT Jaq afete Fez | 48 fs ear gar gag | 

VIEW sz Afz Far) aa ay Ae at Haim i 

“SIS Zee a Sal ofan oafa ge AAG || 

SE Vat Tam waz, Welt ast @ ae gine i 

TE TC ot vaz 

3 Cart erat | 277 Jaa anf watz 1 

Eig 

NT TURE CAs te | 277 WIS AT KE xray | 

UT Faq i 

i Wat thefey 7,47 9% the aay HE fay 
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a eater ate afer ay | Wat Ue AT frat firs | 

~ C) ~ 
TAT yt TAT Jaa Ue | WAT Wat frtrat waz |) 
Rfaq Gat at yaa | WaT Fae fatrareara 9” 


“Cianya Purusa can be taken only through the 
Ctinya Mantra. He is a king with all the emblems 
of royalty. (These emblems do, however, mean 
but restrairfts put upon himself); and such is the 


the sources of all evils, that though lord of 
them all, He cannot shake them off. He has 
innumerable Opponents and enemies, and is very 
anxious to free Himself from them. With 
goodness, mercy, love of peace and forgiveness, 
about him, He is passing his days, as it 
were, inside a dungeon, always trying to 
get out and always opposed. Lust, passion and 
(mental) infatuation are keeping watch at the 
Sate ; and twelve watchmen are in charge of the 
fortification. The twenty-five causes, the five 
minds, the six mystic circles of the body and the 
fifty letters, and the seventy-two veins and 
arteries—all these are mounting guard near -and 
about the fortitication. By these sentries the 
Cinya Purusa is surrounded on all sides. 0 how 
great is the prowess of the Cinya Purusa 
Though a pure and simple abstraction, yet He is 
exercising all the rights of royalty. . He is, _how- 
ever, quite aloof from all these, and only diverts 
Himself thus—in no way affected or polluted by 
them. He is not within the reach of the twenty- 
five causes, rather ‘He  credteg ” differences 
among them from afar. The Cinya Purusa is 
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living, as it were, inside a-Cianya castle, pray- 

ing to, and meditating upon, the imageless 
_ ° 9 

Cinya, by means of the thirty-two letters.”...._ 


These lines, however crude the philosophy 
underlying them, mean that the Cinya Purusa, 
living within ourselves as our soul or Ego, 
can be realised only if we can throw off the 
shackles of nature and her concomitant fears and 
temptations ; and that, though living within us, 
He is no party to any of our natural propensities. 
and can be reached only by annihilating the mind 
ane resting all our thoughts upon Him as Cinya 
urusa, 


Then’ he clearly and unhesitatingly. rejects 
the accepted forms of worship, and formulates 
others which will be hailed as bright and undying 
sparks from the Sreat fire of Buddhism. * His 
words are :-— 


“SUS FHS sat whe | 27 Tl ABITAT ates |) 
farrant afs ar zat Sh | te facog arnt af | 

4 9 caifte ota efey | ST SITU sifeara fate y 
SVs atag fe ahs, SINS az fates ante 1, 
star aifs at g aay Syae aft ax Fag | 
SSqE St fearg are | fanz af VIGH az |) 
PUB aa aes aR | Te 2 at ae Fat 
Tad Vat Sart az | 144 4 ae faa amc | 


Sa 24h ex az | WS Fa9 ate nF |, - 
334 gaa fare ye, IAC 7 at wr u : 
fefna am femara Fat) fartrareeg seq@er |” 


(q4afear oF 9: ) 


MODERN BUDDHISM, AND ITS FOLLOWERS. 49 
3 


° 

“ He is above the fourteen worlds; and being 
himself void goes up to the Great Void. Mother 
Durga is worshiping the Formless and is always 
engaged in praying to the Nirlepa, the Absolute, 
Thou hast laid bare the deepest and most 
valuable secret. We do now know that the 
religious injunctions of meditation, steady mental 
abstraction and the like, the touching of certain 
parts of the body and certain gesticulations 
of the hands in evorship, the peculiar intertwining 
of the fingers for the same purpose,—all these 
are absolutely void and meaningless. We have only 
to fold our hands together and to lift them up, 


palms upwards, and with the face decorated 


with the sacred marks on the forehead and 
turned up towards the heaven, to offer our prayers. 
The muttering of set prayers, the telling of 
the beads of the rosary, are all done away with B 
and we have, instead, only to look inward—within 
ourselves. With upturned face, we have to utter 
the Canya mantra from the mystic circle in 
the throat. And this mantra is nothing but to 
utter the thirty-two letters, with the eyes fixed 
upon the circle midway between the eyebrows. 
When the temple of the body will be motion- 
less, then has the motionless lord of all lustres 


to be meditated upon. Then the mind has to be 


made firm and steady and fixed upon and 
absorbed in the Cinya Purusa, Then will you 
see the bright and beautiful Cinya form of Him 
who has no form, no figure and yet has a body.” 

Although professing to be Vaisnavas, they 
interpret. the cult of Radh&Krsna m a new 
way, and one quite different from the ordinary 


4. 
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Vaisnava point of view. ‘The following extract 
from the writings of Achyutananda and J agan. 
natha will show how under the veil of Vaisnavism 


this sect propagates in reality some of the 
a 


doctrines of the Mahayana School :— 


(2) “site erat uf afe wa gure 1” (rifgar egg, i) 


“Radhik&é is the Jivatman and Murari the 
Paramatman. ° 


(4) “eary ameq ets 1 UPTaT BF ATA 4 
wes fa eer afe; aa sag ater 4” 


“One and the same with Radhika, as bein 
part and parcel of the same body, Brahman, 
approachable only through the heart, resides 


in Golaka which is nothing but the Cunyadeul or _ 


void.” (Jagannatha in his Tulabhina,) 


(-) “qua sratet asia af aa} 
tists Seq ara ae se | 
Sea SIE aL Ter Fa ate yy” 


: Know the Paramatman to be the Maha- 
Cinya. Know him, in short, to be the formless 
source of bliss, to be nothing but the name 
itself. (Cinya Sarhhita, Ch. 22.) 


Here Achyutananda makes a clearer statement 
of his doctrines, Hence it ig evident that the 
Interpretation given to the cult of R&dha-Krsna 
by these “Titers does not at all tally with the 
mythological accounts of the Va; Le 
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in such a way as to signify the relations of man’s 
soul to Paramatman, J agannatha Dasa has openly 
declared that V rndavana, Mathura and other 
holy places should not be localised on any map 
or identified with the actual] villages of the same 
names. In reality they signify Maha-Canya or 
the Great Void :-— 


6c. e 
AUT MNSITE Ue | TI aera ate 4 
AIUGT Ayrtey | agar Fy ara 1” 


—‘Such is the meaning of the love-feats of 
Krsna. Vrndavana is really a secret place. 
Mathurapura means nothing but the Great Void, 
and this is also the meaning of Gopanagara,” 


(Tulabhina, Ch. 9.) 


The following extract from Brahmanda- 
Bhigola-Gita of Balarama Dasa reads like 
another version of the origin of the universe 
given by Ramai Pandit* during the ascendancy 
of the Pala Kings :— 


“A ard & fear ganz | 4 faa ee fearaz | 
a faa feag waa | a far fz Aer ye 4 
a4 fae arat yaa | 4 fas Qay ata | 
4 fast Sarqc at 4 fad dart ara 


a fad amt fag et 1 
wd aa aifeaa | 
thafa aweET FIs 1 


4 fad seq ata ae | 
S ala wer WT aT | 
Hwy Ale aa ates | 


ee 
a 


* Vide Cunya Purana, published by the Vangiya Sahitya Parisad, 
-2, 


mepps 1 


afe 4 fat S vata | ABT AST AT oA | 
wat 44 fer wa | eat afear we faa y 
ufe afte arse Sar | a ay fare sefaer 
@ fare wat Ffe | fa wea qarsfar 1 

@ fare faa ara Sar | fads te aarsar yj 
Rasa fag zz | We aan fay faa y” 


—*“When the world was notin existence, when 
there was neither the sun nor the moon, neither 
day nor night, neither land nor water, neither 
the fixed earth nor the inconstant wind, nor were 
there the sky and the Stars in it, when there was 
no god, no demon, no human being; when there 
was no world, no ocean, no force, no fire - when 
there was no Brahma, Visnu or Hara, then was 
Cinya my form, and thus did crores of kalpas 
Es away. When did Ii assume the form of 
Brahman with the Brahmanda inside me. There 
was none, O Arjuna, (to bring me out). I came 
out of the Great Void. After a pretty long time 
had thus passed away, my heart was moved 
and I felt inclined to create the world. Then 
out of my person did seed begin to ooze I 
brushed it off with three fingers of my hand The 
seed, thus brushed off, became divided into 
three parts, charged with three different qualities 
and out of these three parts of the seed did the 
three gods of Brahma, Visnu and Civa come,” 


= In his Ganeca-Vibhititika, we find Balarama 
asa attempting at a description of his Cainya 
Purusa. He says a 
“MT aEy zp 7 aH facaa: | 
Muaagait fa: sat femanaraae 
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“The Qanya is devoid of all forms and shapes. 


In the centre of this Qinya is Nirafijana, a 
formless and brilliant figure. It is that shapeless 
and formless brilliant figure which jg Bhagavat, 


the master of all attributes.” 


Achyuta Dasa in his Cinya-Samhita, Anadi- 
Samhita, and Anakara Samhita, uses the 
terms ‘Anakara,’ ‘Nirakara’, ‘N irafijana’, ‘Ajara’, 
‘Anadya’ and ‘Aksaya’ as Synonymous with the 
term Cinya ; and these terms have always been 
employed to describe the indescribable Divine 
Being. But he has not, like the other Buddhistic 
preachers of this age, been completely able to 
shake off the belief in the gods and goddesses 
as intermediate beings between man and Cinya. 


He exclaims : 


“teats 7a TU aaga, afer Aa sears | 
naa Te fat aeiafa gaa ge aE | 
Fan fay az ar at emia usifa wax qe) 
ae Hey AH Tae e fe wer wer sa 1” 


“Guru, the spiritual preceptor, says—Hear 
me, O Vrajasuta, I shall explain (it) to you in 
detail. Aim, at the outset, ata knowledge of 
the Guru, leaving aside all attempts at an 
acquisition of the knowledge of the Brahman. 
Know Brahma, Visnu, Rudra and Durga as the 
first preceptors, being embodiments of the 
different attributes of the Godhead, and you will 
gradually learn of the primitive Thakura, the 
first and foremost God, by studying the Sama, 
Yajis, Rik and Atharva Vedas.” 
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0 ° : 
But his highly spinithall oa alie reonrinedpgs 

of the uselessness of merely studying books 
he draws a nice distinction between the 
reading of them and an intelligent assimi] ation a 
the principles therein laid down with the whol 


head and 


annihilated, and only those principles which } 
us in identifying ourselves with the Brah 
should be scrupulously observed. . 


e 
“afeg gfza war veifa ta aa aa uf | 
gat ag afe fafe a os aaa aa aft |” ec 


“You have learnt, although not with 
trouble, the alphabets of religion and t¢ 
produced by their permutations and com 
whilst your mind was completely under the 


“Star 
we Fee steer wear erga fag | 
Wa a4 FARE q We ag 34 W 


“(Unless 
your sou] you are bent uy 
you will read 


© Vata, the Pu 


heart, The 


Ténas and ye 


mind will have to b 


out great 4 
he words 
binationg, 


FoR 


( saTaredfeat ) 


pon the salvation of 
the Gita, the Bha 


t learn nothing ¥ 
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tricks and cunning Go impose upon the worldly- 
minded peop$e). All your pains will be fruitless. 
You will know nothing of the mystery of the con- 
ception of Godhead as devoid of all forms and 
images, which means a complete unification and 
identification of the name and the conception of 
Brahman.” 


It is evident from these lines that Achyuta 
Dasa laid no stress upon the study of the 
Hindu religious gastras. We may study them as 
rouch as we like and yet be not a whit improved. 
Until and unless we thoroughly digest the 
knowledge that Brahman is absolutely nirakara 
and is wholly identical with the nama itself, we 
shall be grovelling in the darkness of ignorance 
and passion. It is also doubtful whether he 
had any faith in the Brahmanic customs, though 
he had not been completely able to rid himself of 
allegiance to them. 


At the end of his work he refers to the 
scriptures, the main themes of which, he 
says, are to sing the glories of Cri Krsna ; 
and his own Anakara-Samhita is simply an 
epitome of all these. Moreover, the Cri Krsna of 
these scriptures is not the Cri Krsna of 
Vaisnavism: it is a pure and simple pseudonym, 
so to speak, for the Anakara Cinya Purusa 


of Buddhism, adopted, as appears likely, to 


throw dust in the eyes of the jealous Brahmanas. 
Except for occasional glimpses, to be found in 
his works, of the spiritual region of the class of 
thinkers to which he belongs, we have no other 
proofs to establish their faith in Buddhism. It 
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is for this that they have generally passed for 
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devout Vaisnavas. But to any careful student of . already told you of the subject-matter of Brahma- 


religion these glimpses will be quite sufficient to 
illumine the whole course of their religious 
tendency. Thus he says :— 


“Saat F Dawe fear ay aa at ait | 
Pawas qx qfqar Aa ALA WAT ie 
efan dfear setat Mar darqanaraz | 
Suaarq sifiaawe Sf ufay ax qe? y 
9s Veraal Ga ae 7 aa Pawafear| 
at st Safes ARHANT TwETTETatAT | 
Usa Ta afty tfay tat Sa vars | 
TaWast aa often wax WaT |i 
aaAgs att wad afefa awe ssfe| 
Samet Vata wt Fa ye ye wie 1” 


“Only do think of Tie, firmly adhere to the 
injunction laid down in) the Great Brahma-Sarh- 
hitaé which deals with the Anakara. And with 
this advice to you all, the low and sinful Achyuta 
Dasa (meaning himself) resigns himself absolute- 
ly to the grace of Cri Krsna. All the scriptures, 
vz,, the thirty-six Sarhhitas, the hundred and eight 
Gitas and the seven series of the Vathganucharita, 
the twenty-two volumes of the Upa-Vameanu- 
charita and the thirteen volumes of the Bha- 
visya, all the religious hymns and songs and 
lyrics, and hundreds of thousands of other books, — 
all sing the glory of Cri Krsna. © gon of 
Vraja (i.e. devotee of Cri Krsna), I have 


Sarasvata-Gita. But this chapter (meaning pro- 
bably a full discussion of Cri Krsna) has been 
kept secret from you—only to be divulged here- 
after. And now the mean and humble Achyuta 
Dasa bids adieu to you taking refuge at the feet 
of Cri Krsna (ze., resigning himself to His 
grace). And now, through His grace, not only 
he, but the whole line of Vraja-Sutas, will 
be saved. In *the realm of Anakara dwells the 
unrevealed Hari, and Achyuta has thrown himself 
completely at His mercy.” 


From the above quotation, it is clear that 
this class of Vaisnava poets did not attach 
much importance, if any at all, to the Vedas 
and the Puranas of the Hindus. They had their 
own scriptures, composed by the highest and 
greatest amongst them; and a scrupulous 
adherence to the injunctions and principles here 
enunciated they consideredsa better passport for 
the attainment of Moksa. 

However veiled the religious views of these 
poets may have been generally, they, sometimes, 
out of the fulness of their hearts, allow the 
expression of their faith to flow in clear and 
limpid streams. Thus in his Visnu-garbha, we 
find Chaitanya Dasa saying :— 


“waTst yar @ ahs away | 

afafa aife alt Se AETTA II 

ayqad 4 Sls S wag at Set | 

UIC BFA S Tay STS Be I 

seq was @ quay 2arg afer sar | 
ate are aifaa afe afawiar 
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ufa ger aay @4 wifea gfe | 
waa fear Sf qaat ey) | 
UA Vet Sa WAT aay | 
U4 ard fafa safe eae Wragg | 
aa fefe arert sat fase | 

TAT ats S wa ATT FET |” 


¢ 


Ca . 
“Devoid of all forms and figures, He is no. 


subject of experience, There is nothing beyond 
or above Him in the whole of the Mahacinya.” 

“He has no form, no colour, His body may 
be said to be the absence of all forms and struc- 
tures. He is Canya, being one and the same with 
Cinya.”’ 

“ He is devoid of all forms and destitute of all 
colours; amongst the thousand and one gods 
there is none to be any match for Him. 
Search the whole of the fourteen worlds but 
nowhere will you find any limit to Him. Even 
hundreds of thousands of gods willbe no whit 
of a rival for Him—so great is the glory and 
Steatness of that Formless Person. He is mixed 
up with Cinya, He is Cinya, His form is Cinya, 
and identified with Cainya, He is ever over 
the whole of space.” 


“ His proper home is in Canya; and dwelling 
in Cinya He makes Himself manifest in Cainya,” 


What more convincing proof of their staunch 
faith in Buddhism can one expect? Here 
the author has risen above al] dread of 
persecution, and, for once at least, makes bold to 


announce himself clearly, and without the least 
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shade of ambiguitys as embracing the doctrine 
of the Void. « 


But the above are not the only passages that 
betray these krypto Buddhists. In their serip- 
tures numberless pebbles of faith lie on the 
shore, and one has only to pick up and examine 
a few to know that they are but fragments of 
the mighty Buddhistic structure. 


Balarama D§sa thus expounds the theory in 
his Brahmanda-Bhugola-gita by way of an 
address to Arjuna,— 

“Listen, O Arjuna, with attention—I a 
going to explain to you (the panel ia 
Bhagavata. Out of the Great Void came the ae 
and out of this came moha, illusion. (Chap. ). 
“That which is called nigama is in reality ine 
Great Void. It is simply because the end of the 
Vedas cannot be reached, that they were ae 
the name of Nigama. That which ne ie 
Kalpataru (lit. a tree bearing, as its eee t ; 
objects of our desires), is really an embodimen 
of the Formless !”” 


lgg aaa aa és) afear wmaa wet 
: e Sat i” 
MIE TAT Sar | «=F UT Fa Ae 
a ( 24a aaa!) 
‘fanaa aifa aret ate | aeiaat @ Wze Il 
acafefaaafaar, aa fara ara Sari 
maqaael aerate)  facrarcet aa Se 
Saatahaafa, Mita ata aa sisi 
aa aifa at are: afe | gar ta2t & aes 1 
(3% sata | ) 
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The above quotations fram tl i CHEE Poets — 

of the 16th century leave lit 7 da for 
Aioubt that Mahaginya, the Great Madh Which 
‘s the cardinal doctrine of the aes yamika, 
ae hy, was also the highest goal of theip 
See a eo It is indeed the case that 
ae a frequently meet with such words of 
Hindu ~ Philosophy as Bhagavata, © Nigama, 
Jaanatattva, Haribhakt, Krsna-katha and otherg — 
in their works; the most casual student 
of these will, however, admit that belief 
in Mahacinya, the Great Void, is still the 
mainspring of their religious life. Balarama 
Dasa himself has unmistakably hinted that 
there is nothing of any value whatsoever in mere 
nomenclature. His point is, whatever name we 
may apply, we always refer to one and the same 
Supreme Being, conceivable in the form of Om 
and identical with Canya Brahman. It is for 
this reason that the pious Vaisnava poets are 
found frequently to allude to the name as the 
sole essence of the universe. Balarama Dasa gives: 
the following account of himself in his Guptagita 
or Chattigi— ; 
“Highly pleased to hear this, Arjuna fell 
prostrate at the feet of Cri Krsna and said ‘How 
will the occult Guptagitéa be made known ? Be 
pleased, O my Lord, to tell me through whose 
lips you will make it public. Cri Hari answered, 
“Hear me O Arjuna. I have a favourite som 
(disciple ) named Paduma. He will have a son 
under the name of Aniruddha. He will, in his 
Lee it in course of time. I, who 
e Vedas as Brahman Hi 
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the Kaliyuga, assume the form of Daru-Brahma 
(Jagannatha)’? There will then be a king under 
the name of Pratéparudra. In his time from 
Somanatha will descend Aniruddha by his wife 
Jamund. In one of the chapters of Guptagita 
it is given out that he will be named Balarama 
Dasa, through whose lips, says Balarama Dasa, 
will pour out the nectar of the precepts of the 
Guptagita.”* 


The following lines, also from his Pranava 
Gita,* are well deserving of quotation in this 
connection :— 

“The Brahmanas listened attentively to my 


discussion of the principles of the Pranava Gita, 
which are in reality the occult principles of the 


1 “gf qaia ayfa veer) ataaa ofe TarftaT | By 
qaamat ets qua) afat aa Sa cas | ze 
AIST FSC LET AVIST | TAG HY alt as Say gz 
shete Tei TU AeA) «WEA Ges AIC ATI By 
areit qa Sfaaa Sa) «=| S Ufa Tat aa Teg I ve 
qaaaaa aga) «= afagt eanaaae || se 
yaar aa Sat] | wes alt S are daa I ac 
SMaagT AA Gs arwire | «AftRy Hla ATEIT AT i ve 
agar aa avere wiftar | wfraa Va AMET ATSIT Il yo 
ABSIT AA TAU SA | JIAMAT VATA war | ve 
aatrazia qa afc | sara aft ae fat aft i xr 
al aa Hersar Mara! arat Hfaes sacagre 1” v2 

( 3um SeaTa 1) 


* In some MSS. the name is Pralamba-Gita. 
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+14 based upon the Vedanta Castra, from Upon 
‘i Meee lla, But when he found that 
it was I who had done this, ceaseless wag tha — 
torrent of abuse that poured upon me. Eyep h 
Maharaja Prataéparudra scolded me severely jp 
great wrath and said “What right have you, 9 
Cladra, to utter the Pranava (Oth) and discuss the 
principles of the Vedas ? Certainly It 1@ Wrong on 
your part to do so.” Hearing this I smiled Sently 
and said “Hear me, Q protector of men ang 
master of elephants,—Cripati (lit., husband og 
Cri, goddess of good fortune, t.c., Bhagavat) jg 
in no body’s exclusive possession (as birth. 
right). He is his who is a good and piong 
man—be he a Brahmana or a Chandala by 
birth; of the kind and merciful Jagannatha no — 
body has any monopoly. The vipras are simply 
boasting, O King, when they say that he is theirs, 
Vain men, they say this out of moha, sheer 
ignorance. I can make good my case by quoting 
at random from the Vedas. Upon this the vipras 
got furious and cried.:—“Ask him immediately to 
do this.” And at this the king ordered ‘Well then 
maintain your position, O Vaisnava, as you | 
say. I replied, ‘Hear me, O King, ‘You seem to — 
have been highly annoyed. However, be pleased, 
- ine, x nee to the place of our King 
t ole troop of your Brahmanas. — 
With the grace of our Lord he’ will explain by 
ae lines from the Vedas and the Vedanta 
Then, es rs be ee to ask of him,’ 
point ss far and aa much as, he coum 
triumphantly went th Tide < ath 
ere. In the meanwhile 
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visayl (adviser) went and informed chhamu- 
karana (private secretary) of what had happened. 
But afraid to go back home, I remained at the 
foot of the banian tree. At dead of night Narahari 
smiled pleasantly and said merrily, ‘I do always 
dwell in the heart of the great lotus ( sahasra- 
dala-padma ). Not aware of this the king and 
the Br&éhmanas quarrel with my votaries, (But 
they should know that) my votary is my 
life (so to spe&k),. Saying this He went away. 
The next morning the king remembered (my 
challenge) and came (to my place) with the vipras. 
Dull and ignorant from birth and fond of quarrel- 
ing, the king was very angry and quarrelled with 
the votaries. He had a gidra brought before him 
and ordered him again to explain the Vedas, 
Upon this I became all of a sudden unconscious 
of my body, 2.e., became absorbed in a trance and 
lived in the soul. And thus I thought within 
myself, ‘I have been slighted before the king. 
The vipras about him have laughed me to scorn. 
Murari, the destroyer of all fears and dreads— 
O Narahari, do come to me. I do beseech Thee.’ 
And when [ was thus praying within myself, 
I heard the reassuring voice of Hari—Damo- 
dara, dotingly fond of his votaries—standing 
before me in a vision out of pity and kindness. 
Then thus reassured, and concentrating my mind 
upon the thought of Cri Hari, I said ‘‘ Hear me, 
O best of Kings, it is no fault of ours then 
that you want to hear the principles of the Vedas 
from the lips of a Cadra. If you do this, you 
will lose in virtue. This Jada is dumb and 
ignorant and maintains himself by begging 
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alms in Ksetra. You yourself know this and 
will not therefore, I pray, be* offended at 
what I say’ But Krsna whispered Sarasvata 
knowledge in the ears of Jada and I placed 
my hand upon his head. He looked up and 
smiled, The Vipras said, ‘If he can say this, 
we shall acknowledge ourselves defeated by 
a dasa (ciidra).’ Hearing this my indwelling 
spirit got enraged and called aloud, “Be pleased, 
my friend Jada, to say your say.’ “Then Jada said 
‘Hear me, O king, I shall clearly tell you the 
details of creation. From the Natya, the Eternal 
and Absolute, sprang Cinya into existence, out 
of which came Pranava. From this Pranava again 
did Cabda, come out and from the Cabdas the 
Vedas were developed; and from these again 
the whole creation came into being. This is 
what we learn from the Vedanta.” At this the 
king and all the vipras present were completely 
taken aback. After a pause the king said 
out of great delight, ‘Hear me O Dasa. 
Siddhi is certainly within your reach. You are 
no doubt a very great man blessed in the posses- 
sion of all knowledge. It cannot be that this 
gidra has said all this; (he must have done so 
under an inspiration from you) who are the 
master of all secrets. Be pleased to delight me 
by pouring into my ears the honey of Bhedajnana, 
(knowledge arising out of the consciousness 
of difference). This gidra Jada is a great 
dullard. He can never speak of the beauties 
of the Vedas; otherwise these will be disgraced 
and lowered in the estimation of the public. 


You are a well-informed and wise man. Please 
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explain to me theebeauties of the Vedanta.” 
1 was much pleased to hear the words of the king 
and thus prayed “O Chakradhara, 0 Damodara, 
you who are so fond of your votaries, ancl who 
are the overthrower of the proud and the vain- 
glorious, and the extirpator of demons, you hare 
saved me in this crisis. Be pleased again 
to help me up so that I may so successfully 
explain the essential principles of. the Vedanta 
before the vipras that the king. will be highly 
pleased to hear me.” My mind was then filled 
with delight at the idea that with the kind favour 
of my Lord I shall be able to disperse the cloud 
of doubt that had gathered over the minds of 
the vipras ; and it was soon concentrated upon 
the thought of the Lord. Then ‘slowly ‘but 
steadily He became visible before my mental 
eyes and the Bhedajfiana, in the form of a dialogue 
between Cri Krsna and Arjuna; illumed the 
recesses of my mind. And this iistruction deli- 
vered in response to the request of Cri Samanta 
Deva, which I learnt from the lips, as it were, of 
the Creator, is the honeyed essence of the Pranava 
Gupta-Gita of this humble Balaram. Dasa’ (7.e., 
my humble self).” ! he Sate 


| “qafaawg at fay) aera ar watery y 
faait yfafa qitt | naaaare fae | € 
afe faa faa aa) = fant mnfa ea a ee 
aa afefa are af | ue TT AT aes 
vargas ae) | at Aha GT e,,, - 
Guq Azqzaia | 1. fa afaa® aes iret o. 
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From Balarama Dasa’s account of hinselt 
we learn that it was during the reign of 


Raja Prataparudra 
into prominence. 


Deva that he first came 
For some time he was held 


in esteem and treated with consideration by 
this king, though afterwards for certain reasons 


ETE TT? 


wan Sfad al SFt 
gu = ay aaufa | 
ya aaa o Eft! 
HAUAA ATM | 

faa a Tafa Wat | 
ae Tse GS AAI 
afu aat faaaa | 
gfe aqfa alet eT | 
wa asg VI a7! 
alfa sara faatg | 


aret faatfe gearfta | 


Ze3arq @ ates 
ufu wat Zé TST | 
waa aS WATT | 
acaat gcivfal 
aerfamt aveft i 
at wae aft Sra 
faa agfa 4 arafa | 
aa Alet fast BIT | 
yara tata fear 
ara afeu acata | 
faare ant aafa | 
mfael Ua We AT! 
al Ufs areat HIST | 
aa fan afa qx h 


al ufu sfaaz 9z 1 RR 
aieife atefer Safa 1 xR 
faq sree S arfe afr 1 ta 
AIBC ATefa CHT 8 
Ta AIA TIIT | WY 
ae afea WqaT li te 
UAE Fe s¥ET GA Il so 
BE S TWA GTA | ws 
qa ARG as AG I ve 
aufa faas stam || Re 
Aa UsagH Safas i Vz 
ATehe SITY FEF eR 
faaa aft ae Ta |W RR 
wigqet aarsa fan’ | rs 
aud ata 4 aie ley 
efa wef cafe I xe. 
faax qx SAGA i xe 
aang faare aca as 
afe afaa aTaw I Re 
fans afa afaae4r il 2° 
aang faare arf i ae 
AMT HE ASAT | RR 
asa BE Fe FT | RR 
AAA STAT ANT | 23 - 
ag Sisfe TWAT Sz ae 
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, he had to retire from the stage of the Court and 
pass his days in disguise and concealment. 


Twenty two years after the death of Pratapa- 
rudra and at the accession of Mukunda Deva in 
1551 A.D. the political firmament of Utkala began 
to be convulsed with stupendous changes. 
Mukunda Deva was a zealous supporter of the 
cause of Buddhism. Under his auspices Balarama 
Dasa re-entered the arena of religion which he had 


fat sefa war aT) afea era afcere | ae 
Wasa FufT t Sifafe sa acef< |) a9 
. afefe faars aa | eft & afeaq waa y ac 
RAITTA SAT | HAUT BT ST se 
Uq Atal ara aA | alefe sé afe ea || 80 
Hac YU sqaz | alfefe Sia S Asx Be 
HeqAa@A Aaa | qa gfwa Sa yfw i ve 
qa ata ast ofei aaag fa ars i 
Sia SIT Byatt | alt Sty S A UT I ae 
HU afew at wR | Mal Htwaa BA ivy 
fart at ef as | elaar agra arfe ti ge 
° fan asa cafes aiae faa BaF || Bo 
at ofa ata ac Zs) 1 sifafa WE AST ATE || Bs 
Hey Has VI UA | fasa afefa afe gat se 
faga ga Sie aia | HAT WUT GUA il Yo 
wud wae aafaay | HAZ Fz VITA Ii yz 
az ang ale Ws | Vay FAT TANT. | YR 
ar ofa creat fava | afad 4 Gt aaa il uR 
Mea Tafa aa | aa S e1@ fafs ares ys 
qv avaas Mae, =—- MA VHT WATT yy 
UIE + HET aT | qa ane ofearatl i ye 
QE Ae AAT | Ufa a S87 ay | yo 
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; ‘eign of Pratapa- 
Dae atter art of the relg en 
left during A e probably beer! rept esented 
rudra. on birth, From the Zolli ee: 
= oe ent olimpse into the political — ition 
of iiiala during the reign of Raja Pratapa- 
0] Kala oD J 
rudra <— 


it, jous anecdote 1s related of his 

: “a a ee to show that the la 
ue * continued to form a sect of importance 
of Bude af of India until the beginning of the 
a i is ae It is said that a serious rob- 
wee ratpaned in the Raja’s palace, ae phen i 
( Pratéparudra ) being anxioug tO CISCO 


perpetrators 


men, both of the Buddhist and the Brahminical 


UE a HE acaMeT Wt ys 


ag WES FS FT| : 
aat faa afd ii ue 


aeq fafea G57 | 
fans aft Aaa | alal WRAt faalt |i eo 
qa a qfaa Yaa ae acing faarqe pe? 2 GS 


afa eala Sal AF iW eR 
BBadsa STANT Ii C= 
afta & ase Bit n 22 
afefa fans 994 i ey 
AzIMaIVHAT Il ce 
Hid SAG WY SA 9 


afa wast 444 | 

* Fae DU Vat} 
aaaea cafe | 
uF Gaal Bt Aa | 
afa aafa 4 a5 | 
fans aa fates ) 


Oa aAIs AT BIA | aa fafeq game yes ~~ i 
aque oe #1 AAT) Wag Pisa aati wees GS 
Daa saa sz; = AA VAM WETHZ oe © 
PaAAzss Gare | a afeat gage ort = 7% 
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persuasion, to obtaint their assistance in prosecut- 
Ing an investigation. The Brahmins could tell 
nothing, but the followers of Buddha, through 
their knowledge of the occult art, were enabled to 
point out both the offender and the place where 
the stolen property was concealed. The Raja 
was induced by this incident to form so high an 
opinion ofthe learning and skill of the Buddhists, 
that he became for some time a warm supporter 
of that sect. °His Rani, on the other hand, 
espoused zealously the cause of the Brahmins. 
It was at last determined to make another formal 
trial of their relative skill as men of science 
and magicians. Accordingly a snake was 
secretly put into an earthen jar, the mouth of 
which being covered up, the vessel was produced 
in a great assembly at the palace. Both parties 
were then asked what the jar contained. The 
Brahmins answered,—“ It contains only earth ;” 
and sure enough, when opened it was found 
to contain nothing but earth. This specimen 
of skill entirely changed the Raja’s opinions, 
but he now became as violent against the 
Buddhists as he had been before prejudiced in 
their favour—so much so that he not only withdrew 
his protection and countenance, but violently 
expelled the whole sect from his dominions, 
and destroyed all their books. It is added that 
about this time Chaitanya Mahadprabhu came 
from Nadia in Bengal to visit the temple of 
Jagannatha, and that he performed miracles be- 


=) Me 


fore the Raja”. 


* Sterling’s Orissa, (idition of 1904) pp. SY—81. 
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Though the Buddhists were persecuted 
during the time of Prataparudra Deva, yet they 
succeeded, as we learn from other sources, in 
securing largely the patronage of Raja Telanga 
Mukunda Deva. Thus the Tibetan work Pogsom 
says—‘‘Mukunda Deva (Dharma Raja ), king of 
Otivisa (Orissa) who favoured Buddhism, became 
powertul. His power extended up to Magadha. He, 
too, did some service to the cause of Buddhism.” 


Indeed we may, on the authority of Pranava 
Gita, make bold to assert that although Balarama 
Dasa generally passed for a Vaisnava, yet he was, 
while in the court of Pratéparudra Deva, but a 
staunch champion of the doctrine of Cinya as 
inculeated by the Madhyamika philosophy. 


From the contemporary events of the times of 
Raja Prataparudra we glean that jealousies of the 
Brahmana-Pandits and persecutions by the king 
soon turned the court into a bed of thorns for 
Balarama Dasa who, in consequence, retired 
not only from it, but from society altogether. 
This swelling tide of persecution soon drove the 
Bathuris or Bauris and other kindred tribes into 
dense jungles and tractless forests. This point 
has, however, been already dealt with at some 
length in connection with our treatment of the 
Bathuri tribe ; so we content ourselves here with 
only a passing reference. It will now, we 
hope, become clear after our repeated quotations 


from the writings of Balarama Dasa, that the ~ 


sole burden of his religious and poetical effusions 
was the doctrine of the Great Void, as promul- 
gated by Nag&rjuna and forming the nucleus of 


ary ‘ ie 
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the Madhyamika philosophy. In his works on 
Advaita philosophy Cankara tried to refute the 
doctrine of Ctnya and to establish in its place 
that of Brahman; while Balarama Dasa, though 
largely borrowing from the Vedanta, went against 
the Advaitavadins and advocated the cause otf 
the Great Void. Now, we presume, on the 
strength of these facts we may justly assert that 
Balarama Dasa was really a veiled follower of 
Buddhism, or aVaisnava-Buddhist. 


In the last chapter of his Gupta Gita, 
Balarama Dasa discloses the central 
regulated his whole life—although indeed it is 
apparent in every ‘line of his writings, if one 
would but look for it. Thus he says :— 


co 
. 


“Again Arjuna asked Vasudeva to tell him 
the particulars about the Gupta Gita, as there 
were some who thought that it would again be 
published in the world, (1). Gri Har replied 
“Hear then O Arjuna—tIn the twenty-seventh 
anka of king Mukunda Deva, there will live a 
man named Cani Patanayaka ( 2-3). The servant 
of the meek and humble will eall on him and 
blessing him will sit by his side (4). Seeing him 
carry the Gupta Gita under his armpit, Patanayaka 
will address him thus (5). ‘What book is there 
under your armpit and why do you travels gens 
Piha 2 (6) Weare anxious to learn aber as 
that are discussed in it. So be pleased, Ye = 
to tell us these wise instructions. (7). Dasa said, 
cot is Gupta-Gita.—Listen to me, if pou 
» (8). He will just open the book, write 


curiou and placing under 


Om, touch it with his hand 


f 
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it a’ circle ‘or Cinya-mandala, explain to him 
its meaning (9-10). as consisting of the three 
letters a3 and a with ¢, wanda (11). The 
satchakras (the six mystic circles) are placed in the 
Om; and inside that are the fourteen worlds. 
(12). When he will learn thus far of the Gita, his 
curiosity and eagerness will much increase (10) 
and he will ask “Is there anything beygnd_ this? 
Be pleased to tell me again—I want to know 
something more. (14).- This Gata, so highly 
pleasant and interesting, is a sealed book. So 

am anxious to hear it from your lips.” (15) 


€ 
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After this ‘theree can be no room for doubt 
that Balarém# Dasa had, as his mystic symbol, 
the words, “Om, Oinya mandalaya namah” (Om, 
adoration to. the great circular void). Ganega- 
vibhiti is the name of his another work. In 
an old commentary on it, entitled Siddhanta- 
dambara, by the author himself, the mystic symbol 
IS given yw the words “Or Citinya Brahmane 
namah” (Om, adoration to the formless Brahman), 
Although differently expressed, the two symbols 


e 


Hearing him thus, Dasa will delight his soul by astg fea Aage era | Hate afta afea gre ii 2 
saying, (16). ‘It was .I myself who wrote this ~quadtar sar faa ara | AS wares qeares yy 
Git& in the previous birth. But then only the ; fa gaa ca afe a1? | fe yfa cra wef at ie 
first chapter was done. (17). I shall, however, go. sara gw faa fa fa teas ara asd qa euéaio 
on telling you the whole Git&é now. So be all qgadlat wena aze | sitar aa Sa 7U wes lc 
attention.’ (18). Upon these words, I thought waa ofa afew ated | Tsk alfa via aft 24 i ¢ 
within myself, highly pleased with his great UAW A ATA Ze | avg TS les ders |i po 
devotion, “TI shall enter his heart and inspire can sat aatfafa;  =«=—«- aT Gat ware Th ez 
him with the knowledge of the Gita (20). SST aT US aH SIA | afa faat We yas eR 
re ase Dasa will give that out in words ; and Sita sara sfearag | awa aret afeat ag’ i te 
ee me goose) will be complete in ; ufafa Mar fa wfua wie, aie ae faa afwar fafe i v2 
j pters.” (21). But including the 2 qua aeicadlar | SIT AE VET WAT Ul vy 
previous one, Balaram Dasa dealt: exhaustively alerts aaa afua <r | uaa afes aT wat WS | te 
ae it in thirty-six chapters. G22). Hearing him yar Tay ara & alar waT | waq surifaar sisfaar kt ve 
rani Patnayaka, with his three sons, worship- va wal Ma atest fe, | gat au faRar va S41 25 
aes and became his disciples.” (23). (Gupta @ ofa ate erg? aus | waa ufat waa His li te 
be ita, Chap. 36.) q ae wed ofals ars | War ay esiafa aie i Re 
a ; ; - a ~~ ay afea tata ate | qafag saTT Fae TH WR 
‘gfa sey 4 arg24 ges qua we faa | qa sar afa wefan aft) yaaa ara we faerie | RR 
BS alt oA: quater & daz 2a Walk 1 2 gfao aft yaaa | far va Safa afe @aar i” 
Ref a4 gH 34 | | Baza af ca ie (quar ae Werte | ) © 


Sfe wat wasa we | aaa afa qzarak 1 2 
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refer but to one and the same thing. And it 
goes without saying that the ide& underlying 
these mystic symbols is also the cardinal 
doctrine of the Mahayana Buddhists. 


Similarly, Achyutananda was also a follower 
of esoteric Buddhism, though openly professing 
Vaisnavism. Thus, in spite of his profession as a 
follower of Cri Chaitanya and disciple of Sanatana 
Gosvamin, he incurred the severe lispleasure and 
open hostility of the Brahmana Panditas of the 
court of Raja Prataparudra for his openly up- 
holding the doctrine of the Canya before that 
very monarch. To this he thus refers in his 
Cainya Sambhita.— 


“Prataparudra Deva urged me strongly, and 
pressure was also brought to bear upon me in 
the temple. I was asked ‘Hear me, O Dasa, 
tell me from what mantra your bhajana-mantra 
is derived. Of Anadma (the nameless), Naima 
(the name), the Kamavijas, and the revolving in 
mind of the twenty-four-worded Gayatri, tell me 
which one is your favourite; and furnish me, -O 
Dasa, with a clear exposition thereof. The 
ingenious arguments put forward by the Brah- 
manas, though fallacious, made the king dubious 
in mind. He added, ‘The Brahmanas are known 
to be well acquainted with the mantras. They are 
supposed to possess Brahmajfiana and to know 
the mantras and the rules laid down in the Castras. 
' These Brahmanas have urged me strongly to ask 
you to explain without delay, and clearly and 
lucidly, the worship of the Canya.’ Then, there, 
in a Clearly visible place, I put down the thirty- 
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Sftral Library : : 


6 a 
two letters in the {qllowing manner. Nama was 
placed undereshe Anama, and thus was Kamavija 
written. ‘The five classes (of consonants) and the 
twelve matras were placed; and also the yantra 
was drawn and placed there. Having seen this 
the Brahmanas were thunderstruck, and said ‘Yes, 
Dasa, you know the real truth and the underlying 
import of things, The knowledge of truth and 
reality is very abstruse and mysterious. Therefore 
do speak to us ef tattva clearly and lucidly. You 
have indeed placed very mysterious words before 
us, writing Anéma, Nama and the Kamavijas and 
Om in a descending series. This is strange and 
has never been observed before, and is in reality 
such as has never been mentioned in the Pura- 
nas. Where have you learnt this, 0 Dasa, and 
who are they that worship according to this ? And 
who is there that worship Nama ? Conversant with 
all these ¢attvas, as you seem to be, be pleased to: 
explain this to us.” Thus the Brahmanas did urge 
me very strongly. The king also again said to me 
‘Hear me, O Dasa, You have drawn the yantra. 
Now be pleased to tell us the mantra, and the 
manner in which you perform your worship with 
that mantra. Furnish me (in short) with a clear 
exposition of all these. Hearing again this 
peremptory request of the king, I felt rather 
distressed in mind and said ‘ Hear then O King, 
my mantra is nirakéra and I worship the Canya. 
Asanaguddhi (purification of the seat) and 
Anganyasa (the touching of certain parts of the 
body as enjoined by the Castras) are not needed, 
nor have Sthanabhanga and Dikbandhana to be 
observed. One has to sit in Ginya and worship, 
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to destroy death Krisana ghana Che Mite oe MN 
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eternal bliss), The subject of this wership ig 
Nama, Because, where is there anything be 
it? Then ‘What does this Dasa’ say ? 


Sayin 


this the Brahmanas sprang up and Prepared to" 


On) pl eet) ) Wee ik 
go away, They said further ‘ Let the king have 


a test of how the worship.of the Cinya is to be 


performed. Even here this Dasa must submit tan 


this examination.’ Again one of the 
the waters of a well and let’s see how he draws. 
his yantra there and worships his Qianya,’ 
confusion and disorder reigned there. The king 
forgot- all about the mantra and was carried 
away by the desire for examining me. When 
thus confusion and disorder 
God of the ocean of mercy took compassion 6n 


me. The Brahmanas set up a loud uproar and 
Knowing 


hone cared to examine my mantra. 
that-if what the Lord has made a secret of, were 
to be revealed by the king, there would he no 
end of the terrible difficulties and dangers that 
would beset him, my mind was rather set at 
rest by this confusion. But the Great Lord who 
is the healer of all troubled hearts again spread 
a confusion (amonst the Brahmanas). At this 
time when there was a loud clamour, the king 
took me by the hand and went away to the widest 
street. Even here the crowd mustered so strong 
that there was a loud uproar arising from the 
people elbowin § one another. 7 
_ “The king said ‘Now commence your worship 
i sete near the empty well at Bankimuhana. 
et these Brahmanas see “you submit to | 
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examination oof yout secret worship before us.” 
Upon this [ Was greatly afraid in mind, I then 
drew my mind away from the numberless people 
around me, placed the thirty-two letters upon my 
heart and sitting straight up from the navel 
became absorbed in meditation. Then with up- 
turned face, I annihilated the mind and concen- 
trated m¥self upon the idea of the Nirakara. 

aving thus lifted life up, I was soon sitting in 
the void and lost-in the idea of Paramahamisa, 
The king was startled to see this and the Brah- 
manas were thunderstruck. They were pondering 
in silence-—-who it is that has thus revealed the 
unrevealed !—Having seen all this the king became 
convinced, and mildly and sweetly said “ Come, 
come, Dasa.” He then embraced me and I was 
pleased to hear these reassuring words, ‘Hear me, 
Achyuta Dasa. -Go and live near Baykimuhana. 
It is because the name of Achyuta or Inseparable 
was not disgraced that the worship of Nirakara 
Ciinya was made possible. Certainly it is a deep 
mystery and the. manner in which you have 
explained it has much pleased me. The king 
then went away from there, and the Br&ahmanas 
thus greatly mortified arid humiliated could say 
nothing. Thus we five* came out of the great 
and difficult ordeal we were made to undergo 
and we got a good and secluded place where we 
plunged into the meditation of Cinya. 


* The five are Achyuta Dasa, Balarama Dasa, Jagannatha Dasa, Yaco- 
vanta Dasa and Ananta Dasa. Fe é 
s % Th ve Tt f. = f 
Set aya saz Sar i 


1 “garqag 24 azrfaan 1 NS SU Ge a 
atqdia AS Aa SIT | 
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The doctrines of the Ciflyavada as discussed 
above are akin to those which obtain amongst the 
Buddhists of Nepal even now. | The nature and 
meaning of the “Great Void” will be understood 
from the explanation given by Mr. Hodgson on 
the authority of the Buddhistic scriptures of 
Nepal :— : | 

“Maha-Cinyata is, according to some, 
Svabhava and according to other$ Igvara. It is 


asat Vfsuret HAT II 
ae @fa alt aa faa y 
UAT AAG FIT HE I 
alata aaaa-aa-fafe | 
Galas AE F Tar jj 
WUVAT AST ase I 
wfamrat wife g aT i 
alaaia sifafa fa afar 
amt afe aftq waa 1 
asa Za FIG aw WA I 
aaala sta wfa qaqa ii 
ae ae fa giuar aay 
stat aifa afe aa got 
Fay ga afuare’ gar 
WIG As anart ofa | 
ae ata eid ay frac 
UAT BAC gfe ates i 
aa Zifve aa ae ata 
ae <i 2fq ufa frat 
afa at at azz ofgaro 
aa lauiait WaAAA I 


Sala ala BIAAAAMT | 
as aa aifs ze gat | 
arma sfa wars afea | 
Ws aT wart Ffafs | 
aEM ALIS AA AT Sle | 
aaa wy ala afe Sa | 
Sara Eni Sa at Aq | 
SAHaa AAT SST | 
Ua4a alt ala Eq | 
af@ aad Sa qrefaa | 
aa Faq ce wes aT | 
ABT aa aifwaia qa | 
Tala 414 aaa Raa 
Ua waa yaqy aq! 
aig fafa ert ser yfa | 
aS aat V2 aHT I 
43a AZ Alm aq) 
Wat aaa ges aa | 
feet c aq aaa az | 
gfe afe ust azie wat | 
axe qa ue S uA) 
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sTaTafe aeara arte | 
Qat afa asa afc | 
UaaT aa HZ US | 
atat af ataw ofa | 
ase Ff ert vaya | 
aan feat afca | 
CH AWW Asta sta | 
efea cag yaaa | 
Waa BET ele Var | 
aia ae waar afaet | 
Tat aad aia tise | 
@ Sle AA Beal saa | 
aaa 2a nfs ATA | 
ABAy Sf WtaNAy | 
Vad WVU MeS afar | 
FTSSIWVIG BTA MWS | 
afeqeifa wa-arfen a1z | 
eayq ada y fens | 
ofa at aat arfaar 4a | 
eifan wat e2 uifafa | 
BE Aw wfe afag aa 
WIT BE we we chef 
afau uaa Ra afaa 
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self-sustained. 
letter A, with the 


letters, became manifest.” 


(Rakgabhagavati,) 


age is Ciinayta, who is lik 
af ul : hte) : , f IKE a 
cypher or point, infinite, unsustained (in Nivrtti) 


? 
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mriay fears aris’ | 
Sag afa deat ara 4 
ua sfaa ars ga aris’ | 
ere fa agin afe dice 1 
WA? Tel ateaq yfapz | 
aad war Ue ait =2 | 
ao fa atta aizw facia | 
faat aang ae wiga | 
aa ets us wa dita | 
aa-ae-fafe aaa fae 1 
aa ufea afet afca 1 
alfafe wy aaa qua y 
fave sige atfes vem 4 
aifa wate Vasa 9a 1 
wat ata aft Sia war y 
safe Ma afa ave 
WAT Rt eS US Sie 
WBA VAT GIA SAT 
saat quia afag a7 i” 
alfa gt afa ota gy’ afer i 
fatratt oq afaq ST | 
qeaea fan aersfa on 
Hime fa Psat wita n P 
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and sustained (in Pravrtti) whose essence is, 
(Nivrtti), of whom all things @re | fone 
Pravrtti), who is the Igvara, the first inte = Ht 
essence, the Adi Buddha, was revealed y ig 
own will. ‘This self-existent is he whom a 
know as the true Being ; and, though the state 
of Nivrtti be his proper and enduring state, yet 
for the sake of Pravritti (creation), havyng become 
Pancha-jianatmika, he produced the five Bud- 
dhas thus :—from Suviguddhatdharmadhatuja- 
jfiana, Vairochana, the supremely wise, from whom 
proceed the element of Akasa, the organ of sight 
and colours ; and from Adarcana-jfiana, Akgobhya, 
from whom proceed the element of air, the organ 
of hearing and all sound; and from Pratyave- 
ksana-jiiana, Ratna-sambhava, from whom pro- 
ceed the element of fire, the organ of smell, and 
all odours ; and from Cantajiidna, Amitabha, from 
whom proceed the element of water, the organ of 
taste and all savours; and from Krtyanustha-jiana, 
Amoghasiddha, from whom proceed the element 
of earth, the organ of touch, and all the sensible 
properties of outward things dependent thereon. 


ata wafed <fea qqa HAZ AGA Ta | 


tat feu gia aa | aa sia afa wiz afea a 


‘ala aed at afar | ale aia saa aaa 9 
BUWH mt sajazia | «= afeqela at a fasta | 
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: es 
All these five Buddhas are Pravrtti-karma- 
has, or the authors of creation. -And ‘these five 
Buddhas each produced a Bodhisattva. The five 
Bodhisattvas are Sristi-karménas or the imme- 
diate agents of creation; and each, in his turn 
having become Sarvaguna, produced all things 
by his fiat. Ps 


“ Cany&ta, or the total abstraction of phzeno- 
menal properties, is the result of the total 
suspension of nature’s activity. It is the Ubi 
anc the modus, of the universal materia] 
principal in its proper and enduring state of 


mivritti or of rest. It is not nothingness 


except with the sceptical few. The opposite 
of Canyata is Avidya, which is the mundane 
affection of the universal principle, or the 
universal principle in a state of activity ;.. 
in other words, it represents phenomenal 
entities or the sum of phenomena, which 
are regarded as wholly unreal, and hence 
their existence is ascribed to ignorance or 
Avidya,”’* 


This interpretation holds good equally in the 
cases of the crypto-Buddhists of Utkal outwardly 
professing the Vaisnava creed, and of the 
Buddhist Newars. The theory of the void is 
identical with that of an all-pervading Brah- 
man as will be seen from the above quotation, 
Needless to say that this theory belongs to the 
Mahayana school. . 


* Hodgson’s Nepal, p. 74, 75, 77, 105: 
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FIVE VISNUS OR FIVE DHYANI BUDDH 


In his Visnu-garbha Chaitanya Dasa was 
the first to raise the question—“ People in 
general know only of one Visnu. How then are 
we to account for the belief in five more? 
And then he attempts at a solution of the 
question, as will be found from the folowing long 
extract™ : : 


“He is an invisible, imperceptible being, 
devoid of all forms and colours. He has no 
dwelling place and is in reality the Maha-Cianya. 
199. Destitute of all forms and colours, his body 
is all formless, and mixed up with Cinya he is 
as good as Cénya. 200. It was beyond the 
power of any one to describe his form and colour 
when he assumed these. Even the Veda-Brahma 
failed to sing his glories. 201. He was form- 
less and colourless, and even amongst the 
millions of gods there was none comparable 
with him. One might search throughout the 
fourteen universes yet one would not find his 
equal. 202. Nowhere is his equal to be found— 


= “silat gay & ate egaq | 
. vag afs at 92 HET I Vee 

Hog 4 Sts F weg are Zfe | 
Wat ara F aa HF ars 4) 200 
Ze a0 esq % afez eqed | 
arert afear aria a anfa Jeqq 1) 209 
wag 939 4 aca Zag a fear agar 
wiz ames a fat aie vfadtar i yor 


ntral Library : 


MODERN BUDDILISM, AND LS FOLLOWERS. 53 


) ) 
SO great is the greatness and glory of Alekha. 
203. One andthe same with Canya, he is himself 
all Ciinya and Cinya is his form. And identi- 
fied with Cinya, he is pervading all space, 204, 
Cinya itself is his dwelling place.’ 205, 
Having heard this from the lips.of Caunaka and 
others, Sanaka had not yet his doubts settled and 
asked again, 206, “You have spoken, 0 ereat 
and mighty muni (sage), of the omniscient 
origin of all. eBut the character you have 


Wa Ga aay a a wea afe | 
van afear F qaqut zfe | reg 
aa aed S oa Wa Weyaat | 

aa aya fafa wie aaaaaaray Rox 
aa fete areit szs fas az 

WIT Hse WAT Ate fast Roy 
aaalfegt qa afaag ¢ aaa | 
ofa dag fad yer Ham wag ii poe 
asa avaia qa was wfieqa : 
SHA GCA AAT WT aaitar|a | yoo 
ats sagt aife agaw | 

sia] set alfe at HF ASTM | acs 
as fay aifea vise saafa | 

set Hid qmrs afer Aeratay ree 
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fruits are possible only when the Hes pa i 
roots; and it rains only after der : ° 
been formed. 210. How then can the ee 
row without the seed? This 1s utterly bee 
my comprehension. 211. Even after oe aN 
been sown, trees donot grow without the help 
of water; and without friction, no fire can 
be kindled. 212. Hence your asgertion, that 
Alekha has no form has raised doubts in my 
mind. Be pleased somehow to disperse these. 
913. (Though Alekha has no form yet ) you say 
that from his body sprang into existence the six 
Visnus. Of the glories of one I have just now 
heard. 214. IfI can now hear of the respective 
duties and functions of the remaining five, the 
doubts of my ‘mind may be set at rest.” 215. 
Upon these words of Sanaka, the sages headed by 
Caunaka replied, “The inexplicable glories and 


aat aa faafat sat wa Ga | 
aa sivfarafaar avas Haq y ero 
aa faar aa t Gam 2a may 
aqua afet at eas aife aa RR? 
ats gia aa faar wat a G15 | 

© faay aaa aife wae suas I] Ree 
Ualet dna aa hfs Wa ae, 
qu 4 tise waet arte Sey 2x2 
zea aa as faq aafat | 
va fage afar afaq’ waa eee 
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j 


MODERN BUDDHISM, AND 1TS FOLLOWERS. 
2 ® 

greatnesses of Alekhaecannot be ( even partially ) 
understood with any extraneous aid, 216. Hear 
us, O Sanaka ; the question that you have raised 
touches the origin and the end of the maya of 
Alekha—which no one can ever know. 217. No 
one can fully explain his origin and end. No 
speaker, no words, can express his plays of 
pleasure. Q18. At his own sweet will and 
pleasure he makes his greatness manifest, and 
though formless, teveals himself. 219. If he likes, 
he can assume many forms ; and, if it pleases his 
mind, he can create many forms. 220. He plays 
at pleasure, lives at pleasure and assumes many 
forms at. pleasure. 221. His first and own (real ) 
form is Nirakara. And from his body the form of 


Dharma is developed. 222. Then living in 
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aaa afear ¢ sam ufafafa yn rere 
asas aaa ga warfee aret | 

sa wa afe ge waae MAT | Re 
faaic afc afeaag q & alfe aa 
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<eer Gq areit afeat fears | 
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to create ; and , from him the iBrbgaas: 229.930), Having been 


thus born, these gods created the universe con- 
sisting of ‘the twenty-one regions of Alekha and 
the nine parts of the world. 231. 


imagination only he begins 
then again he diverts himself by assuming the 
form of “the good of the world. 225. Hear, Sanaka, 
of the glories of Alekha. We shall describe to you 
the attributes and qualities that qualify him. 
224. His body, itself devoid of all colours, 
developed the six colours of white, yellow, 
red, orange, and of the waterfall eand cloud. 
And out of these six colours were the six 
Visnus born. 225 226. One ‘of these Visnus 
was located by Alekha in the eastern Cunya, 
one in the western, one in the southern and 
one in the northern. 227-228. These four 
Canyas are called four Nirakaras ; and in reality 
these Visnus are toaneed just as described here. 


“Each of these universes was an independent 
entity and for each of these, one Brahma with 
his colleagues was created. 233. Having been 
born, eacle set of these gods again created a uni- 
verse, consisting of the twenty-one regions of 
Alekha and the nine parts of the world. 234. 
And thus the Brahmas with their subordinates 


created three Brahmandas. 


5 “These are known to none but Alekha. 236. 


The Alekha Puruga is present everywhere, yet 


Having reached the upper Cinya he became un- 


ae A ae j : aft ya aft dtars faarare 
conscious in the sleep of Yoga and there did spring ua 
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none knows’ where and: what he is, and where 
and what he is not. 237.. Once apon;a time, 
one’ of thé Brahmas boasted, “It was I who 
created the whole ‘umiverse.”, 238. 4 25 4c 
Another thought within himself, “It. was I who 
created the world with all the movable and immov- 
able things init.” 242. Again another boasted’ 
“Tt was I and’ none’ else that was the creator.” 
And thus the four Brahmas ~ created the four 
Visnus who are placed in the four evorlds of Deva, 
man’ and serpent. 245. Upon this Sanaka looked 
upon the faces of Caunaka and. his companions 
and said “0 my lord, what an impossible thing’ 
it is.that you have just said:to me. 245. Ihave 
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heard of the glories of four Cinyas from your 
lips. And atthe time of creation, you say, four 

rahm&s were born in the four Cainyas. 246. But 
the world knows of only one Brahma and one: 
Visnu ;. and this has again been confirmed by the 
four Vedas. 247. How then do you say that there 
are four Brahmas who are the four Nirakaras 
and who, fyom the four directions of the Cinya, 
created the universe? 248.. This; sounds 
impossible—so much so that even though I have 
heard the story with my own ears, yet in my 
mind I am not yet convinced. 249. -I do-there- 
fore request you to be so good again as to explain. 
this clearly to me.’ Hearing him, Caunaka and 
his companions said 250. “Hear, Sanaka, of 
the illusive tricks of Alekha—of the innumer- 
able colours and forms that he has assumed. 
251. The glories of that Alekha are always 
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manifest—know that they shave no beginning, 

no middle, no end, 252. We shall try, to 
tell you as clearly as we can, of the origin 
and the end of him from whom have the 
countless Brahmandas sprung. But none can 
know fully the majesty and greatness of 
him who is infinite and imdenmanle and who 
is above all similarities and differences, 253-254. 
The greatness of Alekha as described by the 
Vedas may be compared to the fish in the 
ocean. And just as when a stone is thrown down, 
the ocean only knows how it goes but the fish 
knows nothing of it, so Brahma and the other 
gods know but little of the glory and greatness of 
Alekha. Brahma speaks only of w hat he himself 
has created. 258-257. Again, Visnu cannot say 
whence he sprang; and the V edas do speak only 
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of one Brahma and one Visnu. 258. .°. 259; 
While they sfeak only an iota of the greatness of 
Alekha, because they cannot ascertain and mea- 
sure his glory. 260. * There are 
many scriptures and many other works on the 
subject but in none of these is to be found any 
definition of Alekha. 265. But in the Visnugarbha 
Purana there is an exhaustive account of his 
glories and greatnesses, though these have no 
beginning and®no end and are really indefinable. 
266. The four Cainya Niraékadras, assumed forms 

and from their bodies produced the Brahmas. 267." 
* Again Sanaka turned lis eyes towards Caunaka 
and the rest and said ‘Would you again be 
pleased to tell me the doings of Visnu? If 
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e . 
I hear it from your lips, my dqubts will disappear,, 
271-272. Be pleased to tell me clearly the natures 
of the various attributes and qualities that. were 
manifested by him when he laid himself down on. 
water.” 273. Caunaka and others replied, 
“Hear, O Sanaka, we shall give an account of the 
greatnesses and glories of the Visnus, ,, 274., 
The sea of milk is in the east. in tle west 1s 
the sea of water; and in the south-sea there are 
other varieties of water 275. Develling on the 
shores of each of the seas, they received, each of 
them, seven names, 276, They were then divided. 
and separated from one another, each as a whole 
in itself. Again, however, did they receive the 
appelation of Sapta Sindhu (seven seas);,,, 277. 
Then having laid themselves dawn on the seas, the 
four Nirakaras became unconscious in the sleep of 
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Yoga. 278. 'Meditgting upon the Atman, they 
became abserbed in the dhyaua of Alekha, whose 
form was before their vision. - 279. ‘l'o perform 


different functions innumerable Visnus were 


born from the hairs on their bodies. 280, In the 
upper Ciinya was Visnu placed and given the 


‘mame of Vaikunthanatha. 281. One Nirakara 


was takep to and located in the Chandra Cinya ; 
his’ glories are utterly unknowable. 282. He 
dwells permawently in the sea of nectar and. of 
him all the Visnus are but emanations,” 283, 


But, we hope, a little close observation 


will convince any one that the five extra Visnus 


referred to here are but indentical with the five 
Dhyani-Buddhas spoken of in the Buddhistic 


Scriptures of Nepal. In this tmanuscript we are 


told that in the beginning there was only the 
Great Void (Mahaginya), the five elements being 
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non-existent ; ‘there existed, only the formless, 
attributeless, self-existent Visnu ag the primor- 
dial cause. He brought the universe © into 
existence, and in course of time a desire to do 
good to this universe possessed his heart. 
Though really formless, he did now assume a 
form and was denominated Dharma. At the 
instant of his conceiving the desire of creation, 
five forms 7.e. beings were produced who were 
also called Visnus. They were white, blue, 
yellow, red and green. Thus including Maha- 
visnu (the primordial cause) there were now six 
Visnus in all. The subordinate five were placed 
in charge of the different celestial regions—thus, 
one in the east, one in the west, one in the north 
and one in the sonth, and the remaining one in 
the upper celestial region, where he became 
deeply absorbed in Dhyana. And from his 
body each of the Visnus, again, produced, in 
his turu, a Brahma, and to each of these Brahmas 
was delegated the power and function of creat- 
ing the universe. After the subordinate five 
Visnus had created the Brahmas, they lost 
themselves in the meditation of the Mahacinya, 
The Visnu who was placed in charge of the 
upper celestial region was known as the Lord of 
Vaikuntha. 

The description, of creation, as given above 
by Chaitanya Dasa, is essentially different from 
what is found in the Brahmanic scriptures. The 
cosmogony discussed in the above text is exactly 
what has been propounded by the Mahayana 
Buddhists in their religious works, Let us now 
try to diseuss and explain the subject more fully. 
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In reply to the question ‘How and when was 
the world ergated ?? the Mahayanists affirm that 
in the beginning there was nothing but Svayam- 
bhi who is selfexistent. Him they call Adi 
Buddha. [In the beginning he created, “ for 
the duration of the present systems of worlds,” 
the Paficha Dhy&ni-Buddhas. This theory of 
creation is exactly what is to be found in 
Chaitany? Dasa’s work, ‘Visnugarbha. The 
worship of Adis Buddha and of the five Dhy&ni 
Buddhas is still prevalent in Nepal. ‘The fol- 
lowing extract from Dr, Oldfield’s Sketches 
from Nipal will throw more light on the 
subject :— 


“The Theistic system of Buddhism teaches 
that one universal, all powerfuly and immaterial 
spirit has existed from before the commencement 
of time, and that it will pervade the universe 
throughout all eternity. This Spirit is God. He 
is possessed of supreme power, and is endowed 
with supreme intelligence, and is, therefore, 


called Adi Buddha. 


“The majority of the Theistic Schools believe 
that while Adi Buddha represents supreme 
intelligence, or mind, there is associated with 
and forming part of Him, yet at the same time 
totally distinct form Him, another Being, divine 
and eternal, who represents Matter, and who is 
the sum of all the active powers of the material 
universe. This Being or Spirit they call Adi 
Dharma or Adi Prajita, 
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“ These two divine Pringiples or me tS by 
their union and joint operation éorm ne ne 
Supreme Being, who not only originate e 


universe, and has since preserved it, bat who, 


by an act of His will, called into being the 
celestial deities or Buddhas, as well as the lesser 
Hindu deities, all of whom are looked upon as 


emanations, more or less directly derived, ave 
this Supreme Intelligence or Adi Buddha. He is 
called sometimes Svayambhtiie or the Seli- 


Eexistent.””* 

« Xdi Buddha is believed ever to be, and ever 
to have been, ina state of perfect repose. The 
only active part which he is represented ever 
to have taken with reference to the universe 
was the bringing into being, by five separate 
acts of creation, the five Divine Buddhas, as 
‘emanation from Himself. These Buddhas are 
called “‘ Divine,” because they spring direct from 
Adi Buddha, and they were brought by him into 
existence merely as instruments through whose 
agency he might effect the creation of the 
universe. 


“The five Divine Buddhas are ranked in the 
order in which they were created, Ist, Vairo- 
chana; 2nd, Aksobhya; 3rd, Ratnasambhava; 
4th, ‘Amitabha ; 5th, Amoghasiddha. They are 
looked upon as brothers, and in that sense as 
all holding exactly the same rank; but Vairo- 
‘chana, as eldest brother, theoretically holds the 
highest position among them; while Amitabha, 
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the fourth brother,e—as father to the Bodhi- 
Sattva Padmeapani, who is lord of the existing 
universe,—theoretically receives the greatest 
amount of worship. 


__ “Each of these Buddhas was empowered by 
Adi Buddha to produce a subordinate being or 
Bodhisattva who stood in relation to the este 
Buddha of son to father, and to whom each 
Buddha delegaged all his divine attributes and 
powers, and having done so, relapsed, or was 
reabsorbed into the Great First Cause from 
which he had originally emanated. They have 
ever since remained in an eternally quiescent 
state; and are not believed to take the slightest 
concern in any mundane affairs,’ : ae 


“The Divine Bodhisattvas having been 
brought into being, by the association of the 
(Divine) Buddhas with their Caktis, expressly 
for the creation and government of the universe, 
they are looked upon as types of the active and 


creative powers of Nature,’’} 


’ Reading together and comparing the account 
given in Visnugarbha, and the Newar Buddhistic 
version, of creation, we find that the infinite, 
formless and omniscient Visnu of Chaitanya Dasa 
was no other than the Svayambhé or the Adi — 
Buddha of the Mahayanist, and the subordinate 
Visnus or celestial beings, created by Parama 
Visnu, are but the five Dhyani Buddhas. Further, 
the Brahmas produced from their bodies hy these 
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P 
lower Vignus, were in reality and oe oie 
the divine Bodhisattvas. _ We give Ags on pee 
may be called a geneological table of t a hy we 
Buddhas and the Bodhisattvas as founa im 
Buddhistic scriptures of Nepal. 


ADI BUDDHA 
e 


* 
ei : : 

Set piye 3. ei 1. Vairochana, 4. Amifabha. 5, Amogig 

: my F Sambhava, Siddha. 


sani ani Si : ani,  Vi¢vapéani. 
2, Vajrapini. 3. Ratnapani. 1. Samanta- Padmapani evapi 
bhadra. 


From the above list it will be clear and 
evident to all that the subject-matter of Chaitanya 
Dasa’s work was borrowed from the literature 
of the Mahayana Buddhists. The Divine Bodhi- 
sattvas were believed by the Mahayana School 
to have been the active authors of creation. 
“One by one, in succession, they were appointed 
as creators and governors of the then existing 
systems of world;”’* three of them have since 
passed away and the present world is the work 
of the fourth Bodhisattva?Padmap&ni. 


The Hindus regard Buddha as one of the 
Avataras of Vignu—an opinion which is also 
endorsed by the Buddhists of India, In the 
10th century A.D. Kgemendra, a renowned 
Kashmirian poet and author of the celebrated 
work ‘Avadanakalpalata’ discussed at length the 


Mahayana Buddhism of the day and went so far 
Ee 
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as to declare Buddha as an Avatara of Visnu. 
No wonde? therefore that the Vaisnavas of 
Utkala, who are Buddhists in heart though not 
So in profession, regard Buddha as Visnu himself 
and the Bodhisattvas as Brahmas. Jn the 
extract from Vigsnugarbha quoted above we find 
that the author ascribed to the five subordinate 
Vignus the following five colours—white, yellow, 
red, blue and green, 


3 
We learn from the literature of the Nepal 
Buddhists that each of the Dhy&ni-Buddhas also 
had a separate colour assigned to him, We give 
‘below a list of the five Dhyani-Buddhas with 
their respective colours :— 


1. Vairochana Sel ... White 
2. Akgobhya 4 9 blue 

3. Ratnasambhava... = ©Mellow 
4. Amitabha ae wae alved 

5. Amoghasiddha ... ... Green 


And like the author of Visnugarbha who 
locates these Visnus in different regions of the 
universe, Buddhist writers also assign to the 
Dhyani-Buddhas different Bhavanas or particular 
mansions of the universe. 2 


Svayambhi Purana, named after Svayambhi 
or Adi Buddha is an important Buddhistic Scrip- 
ture of Nepal. We find in it a passage which 
runs thus—Vairochana was placed in the upper 
celestial region of the universe, Akgobhya in 
the east, Ratna Sambhava in the south, Amitabha, 
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e north.' 


6 
€ . . 
in the west and Amoghasiddja in th 
also, the 


iene “ae Naa 
Tn several of the Chaityas of Nepat » tne 
Dhyani-Buddhas are assigned the same positions 
as described here. 


DHARMA. 


Dharma performs an important part of Bud- 
dhism, being the second of the Buddhist Trinity. 
The religious workers, Ramai Pandita, Lausena, 
and others, who flourished during the reign of 
Dharmapala II in the 11th Century A.D., found 
that this Dharma had lost much in the estimation 
of the public, and devoted their lives to re- 
establishing his glory and lost supremacy; and 
with this object in view they composed the 
Cinya Purana and fhe several Dharma-mangalas. 
In the course of our survey in Maydtrabhaija, 
we came across several Oriya Manuscripts deal- 
ing with the subject’ of Dharma. From these 
Manuscripts we can- form some idea of the 
influence which this cult once exercised upon 
the minds of the people. 

The following account of the origin - of 
Dharma and of the creation of the universe by 
him is given in the Dharma-Gita of Mahadeva- 
dasa ie 

“Whose graceful and majestic person is Cinya 
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and who is without any appetite or desire ; who 
Has no forth and who is absolutely indescribable 
and indefinable. 20,# 


[In that receptacle of world is the seat of 
that Lord; and it is this which is the pure and 
absolute paradise sought by all. And that world 
is the void of voids—the great void, created out 
of millions of worlds. 26-27. ‘There is here no 
sun, no moon, none of the eight tutelary deities 
of the directions and neither birth nor death, 
neither warmth nor cold. And in this state did 
crores of ages elapse. Hear me, I shall tell 
you how Dharma was born thereafter, 28-29. 
\fter Mahaprabhu had destroyed the sins, the 
glorious face of Dharma emanated from him. 
30. After innumerable Kalpas had thus elapsed, 
did the Lord yawn heavily, and out of that yawn 
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through that glorious mouth was cae (wit ee 
space) born. Bowing down his heac x ee a 
of the Lord) Pavana said Mm no ae ; jl ; o a 
brought me into existence ? Ww neve say ; ane i 
The Lord replied ‘Pavana, blow away | uv ms 
and come back after you have created — e 
universe? And in obedience to the dice 
of his father, Pavana went away saying o‘I sha 
come back after | have created | the world, as 
asked by you.’ On his way,° however, he 
reflected thus, ‘If I were to create the world, 
I should not be able to return after I have 
seen the pleasures of it.’ So he shrank back 
from the task of creation, and by practising 
yoga and dhyana, begot his son Yuga. 31-36. 
And he asked Yuga, ‘You are to go imme- 
diately, and to come back only after you have 
ereated the world.’ Upon receiving the orders 
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of his father, Yuga flew away quickly, saying 
‘LT shall retern only after I have done your 
bidding.’ But on his way he did thus deliberate, 
‘Tf I were to undertake the work of creation, 
(should mot be able to come out alter I have 
seen the pleasures of the world.’ So he, too, was 
greatly afraid to undertake the creation and pro- 
‘duced oyt of his body a son named Nirafijana 
and said to him ‘Go immediately and come back 
only after you have created the world.’ d7-41. 
Having been thus directed by his father Nirafijana 
did (in reality) go away but was highly afraid to 
create the world. 42. He could not thus create 
this world, but begot out of his own person a son 
named Nirguna; 43. and asked him to go 
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away instantly and to retryrn after finishing the 
task of creation. 44. Nirguna, ¢o0, failed to 
create the world but produced from his body his 
son Guna 45; and said ‘You are immediately to 
go away my child, and return only after you 
have created the universe.’ 46, With these 
instructions from his father, Guna went away 
quickly but was highly afraid to undertake the 
task of creation. 47. He thought within himself 
‘Were I to create the world, I should not be able 
to come out of it after I have seen its pleasures,’ 
48. So Guna, too, failed to create the world and 
(in his turn) brought out of his person a son 
named Thula (Sthila); 49. and told him to 
go immediately and come back after he had 
created the universe. 50, hula flew away 
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s 
speedily, having beey thus directed by his father, 


‘but was greatly afraid to undertake the task. 


dl. He shrank back from creating the uni- 
verse in great fear and sat down on his way 
heaving deep sighs. 52. He was absorved 
in deep meditation and abstraction, and begot 
of his own person a son named Dharma; 53. and 
said to hjm ‘Go quickly, my child, and come 
back after having (created ane) experienced the 
pleasures of thesworld, 54. ‘But you must he very 
quick in going from and coming back to this place, 
or else you will be overtaken by Moha on your 
way and will never he able to come back at all.’ 
95. Unable to disobey the words of his father, 
Dharma went away saying that he would return 
as soon as he had done with the creation. 56. 
But even he was afraid to create the world 
though he had left his father with the above 
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words and sit down to think ‘out (some Way 
whereby he could extricafe himself). 57. He 
said to himself ‘Father’s words are inviolable, 
Were I to fall back from the task of creation, 
I should meet with certain destruction. 58, 
But what an insoluble riddle it is! ‘ven the 
Rsis, when overtaken by Moha, come to destruc- 
tion. How then am I to create moha and yet 
live safe and secure? 59. Having thus reflected 
within himself, Dharma sat doen in extreme 
anmiety and trouble of mind, and his body 
began to perspire. 60. He then wiped his 
forehead with his hand and shook off the drops 
of perspiration upon the ground; and from 
there a woman sprang up. 61. She was a young 
lady in full bloom with sweet and gentle smiles 
(upon her lips) . | |. 62. Having seen 
her, Dharma was amorously inclined, and he 
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held in hand the seed that flowed ort. 66. Then 
Dharma let the seed drop there, which fell in three 

different parts. 71. And out of the seed Brahma, 

Visnu and Igvara were born. Dharma was highly 
pleased to see these three sons. 72. Then he said 
to Brahma ‘You are to go and create the world; 

to Visnu ‘You are to destroy the demons’ ; 
73. and to Ievara ‘Because you occupy a junior 
place to Brahma and Visnu, you are to go and 
practise abstraction and meditation.” 74. i am 
now going away to where my father is; (but) you, 
three brothers, are to remain here and create the 
the world. 75. Then the goddess said ‘Having 
begotten me from your forehead, you are my 
father. How then am [I to live with the sons, 
leaving their father?” 76. Dharma replied ‘Why 


aq 2aag efe a saata Pear 
wfaaa Na AG Tat ata Wee 
ua aif wa ata @ art aifaa 1 

fat Gis He dla 8 ait uisGH 1 oY 
afew @ ait Ha 8 aat fav ara 
faa ya ef wy Psa saa or 
AMIS Tse Ga yal sia az | 
fame alsa qa age AIX | 08 
aqcey asq g ala Bt TA | 

amt fay ex Ts ara g F ala || 98 
MY ASIS F fat sry AT | 

gu fat ais afaa wart ii og 

eat aise aqy aa ag ata | 
ay arf ya aw ifeta fa aa oe 
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will you go with me? With all the pleasures of 
the world, all the people will cofme to worship 
you here. 77. Brahma, Visnu and Hara, my three 
sons, will create here the play-house of the world. 
78. (Though but one) you yourself will be 
millions in form, as tutelary deities of villages ; 
and every day will you have miulions of worship 
the wide world over. 79. (Then) he added 
‘Brahma will create the world and fill this play- 
house with great dolls (.e., beiigs),’ 80 | iia, 
And thus were they begotten of Dharma Ra 
91, And thus the mother remained here with her 
sons and having (thus) created the world Dharma 
went back to the place of his father.’ 92. 


_ From the above account of creation quoted 
ut extenso we come clearly to know that both the 
elements and the attributes sprang into existence 
from the Supreme Lord of the universe, viz., 


Sn 


wa a ait af fear faz | 
Tat Ata Sat aa aay I 8f4z 1 os 
aa fy et fafa ya dtex ) 
Vale wiaa dare Qaaz | 95 
TW 8a ag eq araateg | 
F Ta TH wig fear Ufaat oF | oe 
ase 9H oe afte dare, 
Ae Gaet aifa wie GOTT Il to 
Waa WHI ag wee og Seq } 
aa if@ fa aft Sere Steer y et 
Wai Al ya Sf a az tise | 
Fart afaa aay faqr BG AG |) ee” 
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i) : 
: > Mahacinya. In ‘the beginning he was destitute 
of all attributes; then he came to develop attri- 
| butes and assumed a material form, Thereafter 
| he manifested himself as Dharma and from the 
Sweat of his brow created a beautiful woman 
representing the primordial energy of the 
universe. And from this did Brahma, Visnu and 
Maheevara Spring ; and to them were made over 

the charge and the care of the creation, 


We meet with a similar description of creation 
in the Oinya Purana of Ramai Pandita. First 
7 of all; he derives the wind or space, time 

and the elements from the Mahaeinya and then 

from his body, which was Dharma itself, Nirafi- 
jana. From the sweat of Nirafijana’s brow did 
the ‘primordial energy spring, frém which again 
did Brahma, Visnu and Maheevara have their 
beings. The reader will nov agree with us in 
thinking, we may hope, that the influence of 
the Dharma cult as expounded by Ramai Pandita 
is largely reflected in the Dharmagita of Mahadeva 
Dasa. Just as one hears certain classes of the 
» people sing Dbarma-Mangala in different places 
of the Radha country, so one will hear, in some 
parts of Maytrabhafija, the tribes known as 
Pana, Bathuris, &c., to sing the Dharmagita by 
Mahadeva Dasa.** » 


Mahadeva Dasa has also adopted the same 
theory of creation as has been promulgated 


t —< —a ed 


* for Dharma cult, See Bengal Census Report, (1901). Pt I. p- 204, 
and Discoyery of living Buddhism in Bengal, by M, M, Haraprasad 


Castri, 
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will you go with me? Wath all the pleasures of 
the world, all the people will cofme to worship 
you here. 77. Brahma, Visnu and Hara, my three 
sons, will create here the play-house of the world. 
78. (Though but one) you yourself will be 
millions in form, as tutelary deities of villages ; 
and every day will you have millions of worship 
the wide world over. 79. (Thend he added 
‘Brahma will create the world and fill this play- 
house with great dolls (7.e., beifigs).’? 80 . . . 
And thus were they begotten of Dharma 2 
91. And thus the mother remained here with her 
sons and having (thus) created the world Dharma 
went back to the place of his father. 92. 


_ From the above account of creation quoted 
m extenso we come clearly to know that both the 
elements and the attributes Sprang into existence 
from the Supreme Lord of the universe, v2z., 


wa aT anit as faa fag | 
wal Wit Sat wa Sar g Bag 1 oo 
wal fay et fafa ya aiex | 
Uae sina dare Gaz 1 {95 
av aa ea 2a gated) 
é aq "Ua visa feat yfyat are ll se 
ats aq aa afae daz) 
avi gaat sift wie? Ge acy co 
Was wart ag ah aa Ser | 
aa tie afa afi dere Seer ez 
Waa AI ga Gfa a at aia | 
Hart afar rq faar ary Te |) ex” 
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Mahagiinya. In the beginning he was destitute 
of all attributes; then he came to develop attri- 
butes and assumed a material form, ‘Thereafter 
he manifested himself as Dharma and from the 
sweat of his brow created a beautiful woman 
representing the primordial energy of the 
universe. And from this did Brahma, Visnu and 
Mahegvara spring; and to them were made over 
the charge and the care of the creation. 


We meet with a similar description of creation 
in the Cinya Purana of Ramai Pandita. First 
of all, he derives the wind or space, time 
and the elements from the Mahacgiinya and then 
from his body, which was Dharma itself, Nirafi- 
jana. From the sweat of Nirafijana’s brow did 
the primordial energy spring, fr6m which again 
did Brahma, Visnu and Maheevara have their 
beings. The reader will now agree with us in 
thinking, we may hope, that the influence of 
the Dharma cult as expounded by Ramai Pandita 
is largely reflected in the Dharmagita of Mahadeva 
Dasa. Just as one hears certain classes of the 
people sing Dharma-Mangala in different places 
of the Radha country, so one will hear, in some 
parts of Maytrabhatja, the tribes known as 
Pana, Bathuris, &c., to sing the Dharmagita by 
Mahadeva Dasa.* * 


Mahadeva Dasa has also adopted the same 
theory of creation as has been promulgated 


—— 


* Wor Dharma: cult, See Bengal Census Report, (1901). Pt. T. p. 204, 
and Discovery of living Buddhism in Bengal, by M. M, Haraprasad 


Caistri, 
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e 
by the Mahayana Bud@hism. He bas 
followed Ramai Pandita by pogueune a a 
as male, while the Buddhists of Nepe worship 
Dharma as a female divinity, giving it the name 
of Prajiia or the primordial energy. ; 
Balarama Dasa also, while (ee 
‘Mahaginya’ as ‘Nirafijana, regarded z narma 
as the primordial energy. Thus in his Ganega- 
Vibhiati-tika he says— e 
“oe famena TY UAT VAT | 
alizatar gal @ Baar WeIge tl 
afe afe atizatar war Targa | 
aa af ale gar Sq afc faa” 1 (ag gure ) 


2 ae 


“That goddess is the Adimata and that god is 
Mah&ginya, =And* that Adimaté and Nirafijana 
are related tojone another as friend. This is the 
{real) secret, fbut try to understand them more 
particularly.’ 


In the Svayambhi Purana of Nepal Dharma _ 


is represented as Prajia-Paramita or Buddha- 
Mata z.e. the mother of all Buddhas, who has no 
beginning, no end— 
. ‘qMazqraeaa yaa @ anwar | 
Baaaaaasy Taal Sa VMiaat | 
amatia aaa Gzaraetoay i 
Waai Tarai aa agarat waar | 
uatonianen atgiat weal aur 1’* 


——_—__— 


* Vide Bribat Svayambhu Purana (A. Society’s Edition), pp. 179-189, 
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“Dharma is known throughout the three 
worlds as Day# (mercy) ; and is regarded as the 
mother of all the Tathagatas. And having the 
colour of the sky and the form of the Cinya, 


she is named Khag@nana, 


“Mother Cinyata is known as Buddha-Mata 
and in the form of Prajia Paramité she is also 
the mother of the Buddhists.” 


Just as here’ Cinyata or Prajia Paramita is 
looked upon as the mother of all the Tathagatas 
or Buddhas i.e. as the Adimata, so in various 
places of the Ganya-Samhita of Achyutananda, 
Dharma, or for the matter of that, the void itself, 
is treated as the mother of all the gods; and 


the Param&tman is used Synonyntously with the 


‘Great Void, thus :— 


“aay ZaAMTaT WaT aTsTaL weg, wate ale” (sare) 1 
“qra-arente werser aif ara 1 ( aac ) 1 


“The primordial mother of the gods, the 
bestower of boons upon Cinya, is herself 
known as the Canya.” “Think of the Paramat- 


man itself as the Maha-Canya.” 


It is clear and evident from the Gitas of Maha- 
deva Dasa and Balarama Dasa that the Buddhist 
Vaisnavas of Utkala were divided between two 
ecamps of faith. According to one, Dharma, 
designated as Nirafijafia, was the first cause of the 
universe and his form was Cinya or Void. Not 
unlike the followers of the Dharma-cult of the 
Radha country who have associated and mixed 
up the following description of Visnu with the 
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‘ 
e * ne ce 
dhyana of Maha-Cinya—* qatratat va ufraur 
as : sfamumtat un”? “ For 
aya) wa_aTy wid VA 
the alleviation of all troubles a 
one should call upon the four-handed god, ¢ ag te 
a white piece of cloth and having the colour of 
the moon and a graceful countenance —they, 
too, incorporated the description contammed) in 
the above line with their mystic syllable at 
Sarge aa: ” “Om, salutation to the Cinya Brah- 
en The other camp regarded and worshipped 
Dharma as a female divinity, Just as the image 
of Dharma is a highly sacred object in Nepal and 
is worshipped in every Chaitya there, so in the 
Chaityas of Maytirabhaija, Dharma, was enshrined 
and worshipped«in the female form. In the 


beginning of the Eighteenth Century the Tibetan ' 
wit 


Tathagatanatha, 


pilgrim, Buddhagupta vit 
In the vici- 


nessed this worship in that place. 
nity of Haribhafija Chaitya, visited 
Tibetan pilgrim, we also discovered, in the 
course of our exploration, a similar stone-figure 
of Dharma. 


NIRVANA. 
We have found in the long extract made above 
front the Dharmagita that the author used the 
words Nirvéna and Mahacinya as synonyms for 


* “ey fala & wa sfaaat | 
4am wee safes ae fefs 
3 or eae 73 2g YIT 1)” 
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Vaikuntha.* Now, the term Nirvana has been: 


we. 
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explained by many, scholars as’ the complete 
annihilation eof being; and this is also the 
interpretation that obtains among the people. 
But it is not corroborated by Dharmagita, 
according to which the term is neither negative 
nor privative but a positive one, denoting 
no annihilation of being but the essence of it. 
And this is just the view that Mr, Suzuki adopts 
in his Mahayana Buddhism. Thus he says.—— 


“The Mahayana Buddhism was the first reli- 
gious teaching in India that contradicted the 
doctrine of Nirvana as conceived by other Hindu 
thinkers who saw in it a complete annihilation of 


being ; for they thought that existence is evil, and 


evil is misery, and the only way to escape misery 
is to destroy the root of existence, which is nothing 


less than the total cessation of human desires 


and activities in Nirvanic unconsciousness. 
Yoga taught self-forgetfulness in deep meditation, 
the Sarmkhya, the absolute separation of Purusa 
from Prakriti, which means undisturbed self-con- 
templation; the Vedanta, absorption in the 


Brahman, which is the total suppression of all 


particulars; and thus all of them considered 


The > 


emancipation from human desires and aspirations: : 


to be a heavenly bliss, that is Nirvana.’’* 
In his Niv3kara-Sarbhita Achyutananda Basa 


declares Nirvana to be the last stage of the’ 


religious life. Ile says— 
“Wala ay wica warm Trane Te WT | 


TE Yara atgraete wy warts fagta 1” 


*D.'T, Suzuki's Mahayana Buddhism, p, 340, 


8 
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“ Know him who is Brahyananda (who ings 
delight in the Brahman) to be the wee 
Divyananda. The name of his Guru 1s 8a ee = 
nanda, who is no less than the Anadi (withou 
beginning or end) Nirvana. 

In fact, the several prominent Vaisnava poets 
of Orissa, such as Balarama Dasa, J agannatha 
Dasa, Chaitanya Dasa, Achyuta Dasa, znd Maha- 
deva Dasa, in their respective Yorks, use the 
terms ‘Mahagiinya’ ‘Cainya_ Brahma,’ ‘Vaikuntha 
and ‘Nirvana’ as conveying one and the same 
meaning. 


ANUTTARA YOGA. 


Abundant materials are on record to prove 
sufficiently that Anuttara Yoga or Hatha Yoga 
obtained largely among the crypto Buddhists of 
Orissa. According to Lama Taranatha, Tan- 
trism, which was only a popular but degraded 
form of Yoga, was transmitted from the time 
of Asanga and Dharma-kirti. While endorsing 
the above view Dr. Kern:writes, “ After Dharma- 
kirti’s time the Anuttara Yoga became more and 
more general and influential.’ The religious 
works by Balarama Dasa and others furnish 
proofs in favour of this opinion. The Buddhists 
as well as the Caivas regard Goraksanatha as the 
founder of the Hatha-Yoga system. The Vais- 
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Goraksanatha,* Majlikanatha, Virasithha, Lohi- 
dasa, Baligi-~lisa and others. 


BHAKT!I AND BRAHMAVADA. 


Dr. Kern justly observes— 


“Mahayanism lays a great stress on devotion, 
in this respect as in many others harmonising 
with the current of feeling in India which led to 
the growing ithportance of Bhakti. It is by the 
feeling of fervent devotion combined with the 
preaching of active compassion that the creed 
has enlisted the sympathy of numerous millions 
of people and has become a factor in the history 
of mankind, of much greater importance than 
orthodox Buddhism.’’+ . 


The Oriya works of Balarama Dasa, Jagan- 
natha Dasa, Chaitanya Dasa and Achyuta Dasa 
are permeated with a spirit of devotion ; and there 
are many songs in these which display a high 
‘Spiritual emotion. Besides, the Mahayana School 
indicates a conception of the Brahman which is 
based on the lines of the Vedanta Philosophy. “It 
would perhaps be more accurate to say that it isa 
pantheistic doctrine with a theistic tinge; Buddha 
takes the place of the personified masculine 
Brahman of the Vedanta.” = $ 


q- istic TOV ] * Pag-sam-jon-zang (by Sumpo Khampo), a renowned Buddhist Scholar 
ae Buddhistic yo ie entitled Amara-patala of Tibet) Reso *About this time (/¢. the 18th Century A.D.) feolish 
opens with a prole igne containing a dialogue Yogis who were followers of Buddhist Yogi Goraksanitha became Civyaite 


Sannyasis.” Journalof the Asiatic Society of Beng, for 1898, pt. 1. 


between Gorakganatha and Mallikanatha. The 
works by Achyntdnanda and Balarama, too, pay 
«a sufficient homage to Guru Minanatha, Guru 


5. 
+ Dr. Kern’s Buddhism, p, 124. 
Do, do. p. 124 note. 
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The works “of the above-mentioned authors 


abound with passages substantiating this con- | 


struction, They show how Buddhism developed 
the idea of the Brahman, and how this Buddhistic 
ideal lastly evolved itself out in the creed of the 
later Vaisnavas. The following extract from the 
Canya-Samhita of Achyuta Dasa will sufficiently 
illustrate this— ; 
“or® ara Sigar Miwa rT Ha Tats Tat 
aqact frye wea fraes ate afar un 
alfrat aTage FavT sgQige wa HT | 
tamara qanatam Tava fog at i 
yy afeg atat aye & uate ge ta Sa: 
wenger ate os fear arte alter UUATH 1 
ffau gaa eizat waa Fa aa Tat fafa 
aut ca fatzer faava arg? qrafe fafa u 
Wal we ta amar mam usa usa | 
Was Wa AST ATA ABTA SAT ala 
aga ais wu ais <a te ate aie | 
waa ary ae Be witawas dias Ww? 

(23 aur ) 


“The essence is hidden in the primordial 
essence, the part is absorbed in the eternal whole 
On the spotless Alekhapura is imprinted a divine 
form. On the bank of the K@lindi, under the 
Kadamba tree, the gods begin to shed lusters 
from their bodies. Hearing the sweet voice of 
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Pr | Cn . ae 
Champaka-lalit& ang Prema-laté, Ram& is mad 


with love. ¢Ihe voice is as sweet as music, 
and as delicious as nector. In the Great Void 
where there is no day and no night, millions of suns 
begin to shine. I saw the animated world lost 
in the inanimate, water mixed with water, 
fire with fire, and air with air. The five senses 
made up of the five substances-—earth, water, fire, 
ar, and sky —became merged in the great eternal 
void withont form and without name in my 
presence. ‘lhe Great Void is effulgent, it has no 
sense of sight or hearing, there is not a single 


line or form init. That brilliant Fire becomes 


the Great Void and is called Jyotirananda (bliss- 


A S 99 
ful light.) 
CRYPTO BUDDHISTS OF THE 16TH CENTURY. 


The Madhyamikas were absolute Ana&tma- 
vadins (champions of the doctrine of non- 


-egoism) ;* while the aforesaid devout poets were 


all of them Atmavadins (followers of the doctrine 
of egoism) though they supported the doctrine 
of the void, for Paramatman, the great Ego or the 
Great Void, was, as the Brahman, the central idea 
about which all the effervescense of their devout 
poetic inspirations gathered. How then can 
these poets be regarded as Crypto-Buddhists ? 


It has been shewn in the beginning of this 
treatise that the ancient Buddhistic community — 
eame to be divided, in course of time, into 
various sects. Of these the Yogachara Schoo} 
believed in the existence of the soul or Ego, 


* Vide Suzuki's Mahayana Buddhism, 


e 


¢ ° ° 
but the others did not sulscribe to this belief. 
We have also found that the Madhyamikas 
looked with some disfavour and suspicion upon 
the Bodhisattvayanas or Cravakayanas, closely 
following the. footsteps of the Sthavira Sect, 
because many of them were found to believe in 
the existence of the soul or Ego. It has further 
been noted almost at the outset that the sect of 
the Mantrayanas which sprang into existence 
about the fourth Century A.D. *believed in the 
unification of the Jivatman (individual soul) and 
the Paramatman (the universal soul). Nagarjuna 
the expounder of the doctrine of the void and 
after him Dinnaga, the great Buddhistic logi- 
cian, had exercised great influences in Utkala. 
Even so late as‘ the seventh Century when the 
Chinese pilgrim Hiuen Tsang (Yuan Chuang) 
came to visit India, he found here many rem- 
nants of their influences. Though in Odra he 
had found the Mahayanists in all their glory and 
greatness, what he saw in Kalinga was but the 
Mahayana Sthavira Sect. The sect of the 
Hinayanas sprang from the primitive Sthavira 
cult, aud it is very likely that the Maha- 
yaéna Sthavira Sect which came into existence 
in later times was simply the outcome of the 
union of these two into one. For lone the 
voice of the Hinayanas was the predominant 
one in Northern Bengal, and though in the time 
of the Pala Dynasty many of them were forced 
to embrace the creed of the Mahayanists, yet their 
original doctrines, ideas and beliefs mete not 
pe effaced ; rather, they grew and were. 

ed up with their new acquisitions, We 
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have already said that Nagarjuha had accepted 
the theories and doctrines of the Gita and the 
Upanisads. No wonder, therefore, that the 
Mantrayanas, who followed his creed, also 
accepted and tried to assimilate the Atmavada, 
doctrine of egoism, as expounded in the Gita. 
Nepal was the chief abode of the Mahayanists. 
After the principal Buddhist College of Nalanda 
was destroyed and razed to the ground on the 
conquest of the country by the Muhammadans, 
many of the Buddhist Cramanas of the place went 
to and took refuge in Nepal with their religious 
scriptures. The relics of these sacred writings 
are even now to be met with there. It was with 
the help of these and with the assistance rendered 
by one of Vajracharyas of the present Vajrayana 
sect of Nepal, which is only a debased form of 
the Mantrayana cult, derived in its turn from the 
Mahayana School, that Mr. Hodgson has been 
able to detect four different sects dividing 
amongst themselves the Buddhistic community 
of the place. The names of these four schools 
are Svabhavikas, Aicvarikas, Karmikas and 
Yatnikas. Mr.. Hodgson’s remarks may be 
thus summed up— 

The Svabhavikas, apparently tne oldest of 
the four schools, is again subdivided into two 
sects, viz. Svabhavikas simple and Prajiika 
Svabhavikas, The former hold that nature or 
matter alone exists, engaged in an eternal 
evolution of entity and non-entity; while, 
according to the latter, matter in two modes, 
abstract. or proper and concrete or contingent, is 
the sole substance. All the active and intell- | 
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* gent powers are unitised in, the first mode, as 
inherent in matter, which is here deified and 
held to be unity, immutability, rest and bliss. 
The actual and visible nature, the scene of 
action, multiplicity, change and pain, is the 
result of the second mode. The first is called 
Nivrtti and the second Pravrtti. The powers 
of matter in their unity are indescribable; but 
in their concrete forms, i.e., as nature, ‘they are 
symbolised. by the yoni and personified as a 
female divinity called Adi-Prajiaé and Adi- 
Dharma.’ Transmigrations are due to Pravrtti, 
Nivrtti producing eternal bliss. To attain this 
is the summum bonum (the highest good) of 
man. 


_ In their interpretation of Nivrtti, there is a 
division amongst the Aigvarikas, some holding 
that “Buddha represents’ intellectual essence 
and is the sole entity,’ and others that ‘ Dharma 
or material essence exists with Buddha in 
Nivrtti, the two being inseparable there. 
When the essential principle of matter passes 
into the state of Pravrtti, Buddha, the type of 
active power, first proceeds from it and then 
associates with it; and from that association 
results the actual visible world. The principle 
1S feigned tu be a female, first the matter and 
then the wife of Buddha. 


The Karmika School is so called from the 
word Karma, “meaning moral action,’ and the 
yatnika from the word yaina, signifying in- 
bp ae force, skilful efforts.’ They are simpl 
tater developments of and supplements to me 


first two schools. Both the Svablavikas and the 
Aigvarikas hag in their own ways ‘assigned that 
eternal necessary connection of virtue and 
felicity in which they alike believed.’ The 
Karmikas and the Yatnikas did not raise this 
question but confined themselves ‘to the pheno- 
mena of human nature, its free-will, its sense 
of right and wrong and its mental power—to the 
wisdom of Svabhava or Prajia or Adi-Buddha, 
There were two questions here—Is that connec- 
tion to be realized by man by ‘the just conduct 
of his understanding?’ or, is it to be realized 
by ‘the proper cultivation of his moral sense 2’ 
In reply, the Yatnikas stood for the understand- 
ing and the Karmikas for the moral sense, and 
thus they remdved “ the obloquy so justly attach- 
ing to the ancient Prajiiika and even to the 
Aigvarika School, because of the want of pro- 
vidence and of dominion in their first cause.” 
Cakya gives the following descriptions of Karma 
and Yatna in Divyavadina, “The Union of 
Upaya and Prajiia is Karma, while Yatna is 
produced by I¢vara (i.e, Adi-Buddha) from 
Prajiia or Nivrtti, and all the difficulties that 
occur in the affairs of this world or of the next 
are rendered easy by Yatna.” Impersonality 
and quiescence of the first cause with which the 
Svabhavikas and the Aigvarikas were charged 
were removed by these two schools by attri- 
buting free-will to man and moral attributes to 
God. The Karmikas believe that fate is their 
own creation “yawrndt ad agafafa quza, ” 

Just asin Nepal the whole Buddhistic com- 
munity is found at present to have been divided 


destruction of Nalanda, the resident Buddhists 


were divided into several prominent sects, alk, 


springing up as results of the contact they 


successively came in with the different phases. 


of Buddhism. Even so late as the 16th Century 
iraces of their quondam influence and relics of 
their scriptures were discernible in Utkala. 


Achyutananda Dasa has thus referred to these. 


schools in his Cinya-Samhita— ° 


STMAaa Fas TINA Fs | 

atat ofa fafat afee ate faa ni 

meearg fazq anes ara | 

atgariag a arsat afar i 

aifeze ates atrarg Fa 

alee Ft tad F Lists avd 1” (qo aug) 


_ “The Nagantaka (followers of N agarjuna), the 
Vedantaka, (or Sautrantika Schools) and the Yo- 
gantaka (or Yog@chara School)—all these have 
laid down, with all the sincerity of their faiths, 
various laws and bye-laws of conduct. The 
System of religious observances and practices 
inaugurated by Gorakganatha and the command 
of Vira Simha, the Yoga system of Mallikanatha, 
the doctrine of the Bauli or Bauia Sect, and the 
Saksimantras of Lohidasa and Kapila—all these 
have been buried in secrecy.” 


Now, on the strength of these lines we can 
safely assert that Nagantaka or the Madhyamika 
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Philosophy introduced by Nagarjuna, the Yoga- 
chara or the *system of rites and observances 
closely akin to those of Yoga as introduced and 
enjoined by Asanga and others, and the time- 
honoured school of Buddhism, called Sautantrika, 
dealing with ancient Sutras or Buddhistic dogmas 
based upon the Upanisads—these three schools 
of thought; and the Hatha-Yoga systems in- 
troduced and propagated by Gorakganatha* 
and Mallikanathh who flourished in later times, 
the doctrines of the Baula Sect, and the mantras 
imtroduced by Lohidasa,} and Kapila—all these 
were all along alive and active, though driven 
underground by the force of many antagonistic 
circumstances, We take the Aievarika, Karmika 
or Yatnika School of thought which obtains among 
the Buddhistic community of Nepal, to be but 
the latest phases of the Yogantaka School of 
philosophy (which is in reality an attempt 
at a compromise between the ancient Yogachara 


* Guru Goraksaniitha was a disciple of Minanatha otherwise known 
us Matsyendra, The memory of the latter is worshipped by the Newar 
Buddhists as being the tutelary deity of Nepal. In the history of 
Tibetan Buddhism Goraksaniitha occupies a very prominent place, being 
honoured and worshipped as one of the principal Buddhist sages. We 
learn from the pen of Lima Taranatha, historian of Buddhism, that the 
whole sect of the «lisciples and followers of Goraksanatha embraced the 
eult of Caivism in the thirteenth century AD. Even now he is held 
in great esteem and deified as Civa by the Yogi class, It has been 
hinted at in Cunya-Samhita that both he and Mallikénatha were Yoga- 
rurhas, 7.e. staunch adherents of the systemof Yogachara, 

¥ In the religious books of the Dharma eult of Rarha, Lohidasa has 
been referred to as Lohichandra or Tuhichandra. In Cunyapurana we 
find an allusion to the worship of Dharma or Cunya by Raja Hari- 
chandra, father of Lohichandra, and Madanai his mother. Mention is 


_madein Cunya-Samhiti also of the pravrajyd, matha and Nivakara- 


Dhyana resorted! to by Lohidaisa, and the reverse mode of Sadhana 


rao Res eaten ts Sop 
(deyotion and prayer) after the principles of ‘Nagintaka’ or Naga- 


rjuna, 
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and the Vedanta Philosophy), _ and the 
Svabhavika or Prajfiika Svabhévika School, 
also to be met with there, survived as the 
Nagantaka School of Orissa—being a later deve- 
lopment of the Madhyamika School inaugurated 
by: Nagarjuna. It also becomes clear and 
evident even from Cinya-samhita that in the 16th 
Century A.D., Utkala was largely under the in- 
fluence of the Mahayana School in its two 
branches of Yogachara and Madhyamika. Be- 
sides, it has been clearly established from the 
Visnugarbha of Chaitanya Dasa and the Dharma- 
gita of Mahadeva Dasa that the worship of the 
Paficha-Dhyani Buddha which even now obtains 
among the Newar Buddhists and the worship and 
narration of the traditional story of Dharma 
introduced by R&mai Pandit in the time of the 
Pala Kings, were in vogue in Utkala at the time. 
To escape the persecution and oppression which 
followed in the reign of Raja Prataparudra, 
upon the Buddhists of all sects and schools, _ 
a large majority of them embraced the Gaudiya 
phase of Vaisnavism of Lord Cri Chaitanya. 
But it does not seem likely nor is it reasonable 
to expect, that all of them were earnest and 
sincere converts to the later Vaisnavism of 
Gayda. On the contrary, we hope, it would not 
-be too much to infer and assert that though many 
of them gave themselves out to be devout Vais- 
navas and staunch and loyal devotees of Maha- 
prabhu, yet they were, in their heart of hearts, but 
votaries of Buddha. And we can safely count 
Achyutananda, Balarama Dasa, Jagannatha and 
Chaitanya Dasa, referred to before, among this 
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e 
class of Vaignavas. eAchyut&nanda has himself 
thrown a floodef side light upon this in his Canya- 
sarhhita. Tt is related in his Nirakara-Sambhita 
that implicitly obeying the direction of Cri Chai- 
tanya, Achuytananda first became a convert to Vais- 
navism under Sanatana Gosvami and following 
the custom and practice of this sect, he put on all 
their outward marks. Referring to himself in his 
work he says that shortly’after his conversion to 
Vaisnavism, he @ould in no way bring his mind 
to take any the least interest in mundane matters. 
With the lapse of time this tendency became 
more and more marked, and his parents grew 
more and more dissatisfied and disgusted with 
him. Thus the only bonds that tried to tie 
him down to’the concerns of the world, broke 
asunder of themselves, making him quite loose 
and free to follow the dictates of his own soul. 
In course of time the Nirguna made Himself 
manifest to him, illumining the innermost recesses 
of his heart and calming and pacifying the 
storm of passion and desire. At length, ten 
years and ten months after his conversion, at the 
foot of the western banian tree and in the village 
of ‘l'ripura on the bank of the river Patana, 
he was graced by the presence of his Guru 
Brahma in his naked and untrimmed sublimity. 
His name was ‘Mahananda’. The mighty precep- 
tor initiated him into the secrets and mysteries 
of religion and explained to him that the ulti- 
mate object of devotion, wpon which alone the 
mind was to be concentrated, with reference to 


the attainment of which the whole life was to 


be regulated, and which was greater than the 


e 
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sreatest of the preceptors, was ‘ Sachchida@nanda’ 
‘Anadi Nirvina.’*—a stage where it 18 all 
eternal life, eternal bliss and agate: 
A. short while after this Achyuta came to the 
forest of Dandaka, on the eastern bank of the 
Prachi and visited many Rsis and Tapasvins (her- 
mits, sages and ascetics). ‘The misunderstandings 
and dissensions, which prevailed among these, 
have not been passed over in silence in Cinya 
Samhita. About a week after ‘this, at dead of 
night and in the heart of a dense forest, he was 
eraced with the presence of Lord Buddha. 
Achyuta has thus alluded to him in his Canya 
Samhita :-— 

‘For five or seven days I walked into the 
dense forest in‘search of my Lord. One day at 
dead of night when I was deeply absorbed 
in studying the details of those who have 
met him and who have not, I was graced 
with His presence. He said ‘Long and 
tedious has been the separation between myself 
-and the five souls of my life. I would not 
rest till I met you. Having heard this, I 
fell prostrate at His feet, cried aloud “Saved, 
© I am saved now! and informed Him of 
‘all the thoughts and ideas of my mind. 
Having heard me, the Lord burst into a fit of 
laughter and said ‘Listen, Achyuta, to what I say. 
In the Kaliyuga, I have made myself manifest 
again as Buddha. It is desirable, however, for you 
in the Kaliyuga to hide your Buddhistic frames 
of mind away from view. You (five) are indeed 


* Vide Nirtkira Samhita. 
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may five souls, my five lives. Having undergone 
incarnation, Ihave found you back. All troubles 
and calamities will now be put an end to by 
means of the Nirakara-mantra (devotion to form- 
less Brahman or Ciinya). Having saved yourselves 
first by this, you will save others afterwards. 
I tell you, take refuge in Buddha,—in 
mother Adi-gakti or the first primordial energy 
(v.e. Dharma) and in the Sangha (congregation). 
By devotiag yourself to the Nirakara, you will be 
chastened and purified with an influx of piety, all 
pure and transparent. Having said all this, He 
initiated me into the religion of the Niradhara, 
(self-sustained) and instructed me to go back into 
the world and propagate this religion (as the 
means of salvation) in this Kaliyuga. The Lord 
said also ‘Know that Buddha is none else but 
Brahma Himself. And in this form do I dwell 
inside all bodies. Go, Ye Achyuta, Ananta, 
Jacovanta, Balarama and Jagannatha, go and 
publish what I say to you.” Having been thus 
ordered, we five, instead of going to Manayana 
entered the forest when Rgis and Tapasvins, 
the Sannyasins, the followers of Vira Sithha, Rohi- 
dasa and Kapila, and the Baula sect, all these 
bodies gathered together in an assembly, and 
there made known the wishes and directions of 
the Lord. I explained to them the Mantra, Yantra 
aud Karanyasa, appropriate to the Canya or Void. 
Upon this all the sages blessed themselves and 
blessed the name of the Lord. They then under- 


* Ty many of the later ill-informed writers Sangha was changed 
in to Sankha. : 
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Himself resides as a geet 5. 
aang and the stationary, > 
moving and th 


insi are the Canya Purusa, and the 
fly, pete ee as - pakara (formless) F bes 
Seah as fie: essence (emblem ?) of the Gu ya 
ae Es is a helpmate of the meek in ae , 
eae ee all this out of great kindness. 
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+ “gre ota feat waa eS als | 
aga az ay faatat are | 
fafa asarta WSs ATA | 
& qsat a ureet wy fasta tp 
same Sia Ag aaala aK I © 
vfs aaag @eN A AG ATE | 
JeH Qmw os weal ate fae | 
fadia aaa MA GRA ATA |! 
asi aia seat aa a offs) 
faafefa faafefa Taw Tafa | 
aarsfa sgt eae aT af | 
gfau ofaa ny Ze Ze HE I 
Asa Ga GT TT GT Ta | 
afqat gent varfirg fo Ul 
afegt aged fraag at | 
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qu Hit oe WaT Vz Te TT | 
aaNet DW At qa Ws FTN 
farant aa aa sifa site | 
waa aca SF Gt aus Il 

az wien sifenfa da aia af | 
fauar aan faa ofa a5 I 
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There can, now be no shadow of a doubt 
about the fact that the five great souls, viz. 
Jagannatha, Balarama, Achyuta, Ananta and 
Jagovanta Dasa, who have up till now generally 
passed for devout Vaisnava poets, were in,the 
sixteenth century the ‘five lives’ of the Buddhists 
“.e. mighty pillars of the great structure of the 
crypto Buddhistic community of Utkal. They 
acknowledged and sang the glory of the Trinity. 
We have already quoted, in connection with the 


Uan afe & eq aq fauyic | 
WS 24 afagt ac ar yas y 
fata afea ny aa aa ofe | 
afe ufe at afer eS 92 cfe | 
as Wa waa aMtamera | 
aaa ATA AC Al GAIT 
Ws Ws af os aa FT aTeq | 
ana 4 afeat aa wefan | 
zig af aaridl saa Axess | 
Vera asel afew at aE 1 
aul awisy F afaaq aay afy | 
quifte was far sis OE aise y 
afefa q a aa aa aaa | 
afqara ay ag aa ZF vaAM | 
efae 2 aa aw aa aifa HE | 
we u2 fas efe wararat ZeY 
Mat AFA Als gawife aa | 
WTAIM Tad fas ae az | 
UT aya a ATA Jaq at | 
wear say Ha Slat TAT Meaty ” 


( aardfear to Gary ) 
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history of the Bathuri tribe the Canya or Dharma 
Gayatri that is to be found in the Siddhanta- 
dambara’ of Balarama Dasa. There also the 
meditation upon or the mental recitation of, this 
trinity of Buddha, Dharma and Sangha are 
hinted at, as the means of salvation. The 
Manayana that is alluded to in Cinya Samhita, 
seems to be but another form of the name, 
‘Mantrayana.’ Achyutyananda said that in his 
time the influence of the Manayarfa or Mantrayana 
sect had considerably dwindled ; and it was for 
this that the images of gods which were originally 
all of the mind, or to be realised from the 
mantras, had been reduced to images of wood, 
stone or earth, rendering it impossible to realise 
any longer their jrue natures and characteristics. 
And it was for this degeneration that Bhagavat 
propagated through the medium of these five 
men, the doctrine of the Cinya Brahman putt- 
ing on the guise of Buddha, for the salvation 
of the sinner and the sufferer of the Kali-yuga. 
Though they were sincere Buddhists, being 
votaries of Buddha, yet they found it necessary, 
nay unavoidable, to keep their Buddhistic 
frames of mind hidden under the guise of 
Vaisnavism—for fear of the persecutions by 
the Brahmanas and Kings. Itis for this that 
we find the following line in Achyutananda’s 
Cainya Samhita— 


“ataaa ages frwed wtay” | 


“It is desirable in the Kaliyuga that the 
« followers of Buddha should be disguised.” 
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» 
INCARNATION OF BUDDHA. 


Not only? Achyuta Dasa but almost all the 
ancient poets of Utkala when singing of the ten 
incarnations, have referred to J agannatha or the 
Daru-Brahma as being one and the same with 


the incarnation of Buddha, the saviour of men 
in the Kali-yuga.* 


Vyasa also expressed in his Bhagavata 
Purana (1,3.24}— 


“am: wal duae sates qUigATa 
= = ob) 
qgueagaga winee wtawia | 


“Then on the advent of Kaliyuga, for the 
purpose of misleading the Asuras, the Lord will 
be born in Kikata as son to Afijana, and named 


Buddha.” 


But the devout poet Jagannath Dasa did not 
subscribe to this; he afhrmed, on the contrary, 
in the fifth skandha of his Bhagavata :— 
qataentt z dart jy 
fag wa wa vaita 0 
Us TANT Yara i 
fag aq Sa at atu 
ate yfga qrat i” 


“lag ¥y Waarz | 
Aat WH BSTsa | 
ata + Ae Ua | 
ua waa BAAT | 

wHT AW wR SIT | 


* Thus the poet Siraladisa says in his Mahabharata, 
“wad awe Way VamMey | 
aged fax we wreraer 1” 


“Jn the ninth I pay my humble respects to the incarnation of 
Buddba who in the form of buddha dwelt in the Nilachala ie, Puri.” 


t t 


— 
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the religion inculcated in the Vedas and promul- 
gate the doctrine of the Nirguna. None will then 
worship may& again. And at this time, all the 


different castes will again sit together when. 


partaking of boiled rice.” 

The purport of the lines is this. For the 
diffusion of real knowledge, for the setting aside 
of the vedic forms of worship and for the 
introduction and promulgation of the worship: 
of the Nirguna Brahma—Buddha’s incarnation 
will take place. Would any Pauranika Hindu 
save a pious and sincere follower of Buddha, 
acknowledge that it was Buddha who diffused 
real knowledge ‘and introduced the worship of 
the Nirguna? Chaitanya Dasa in his Nirguna- 
mahatmya while singing of the glories of the 
twelve Avataras has found more or less fault 


with all the other eleven incarnations. It was. 


only Buddha whom he found all pure and stainless. 
Thus he says of Buddha— 


eft afaa & dart ee 
anata fa unfas joo 
RAC HA WALT oz 

aa a4 Aa Ae lox 
Use wa qe ue jos 
Usa AAA GH |98 
WTSI FAD fT oy 
waz 4 asia ae oe 
Wi WS TT az soo 


“aga qq Baas | 
aa 3H fat ae | 
wae He Zt aft 
gaa aa ea Ge) 
ara aga are aft | 
wa ae 4 afega | 
aug uy sre aft) 
@ AnsI4 aS STS | 
aa wh als as | 


down to the world as the all-wise 
Buddha, the Lord will diffuse knowledge, give up: 
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Tua gfe car aft he 
way wy visaa | 
Waraat fax a7 | 


AMMAG Fe wie jor 
AMMA Vy Be oe 
Ufest amaTA Aa ce” 


‘““Incarnated as many Buddhas, Hari came 
down into the world. He found fault with*the 
jajfia-dharma, ve, religion based upon sacrifices, 
offerings and oblations, and expressed himself 
highly in favour of (the attainment of) the 
knowledge of Brahman (as the basis and essence 
of religion ). Holding works, religious practices, 
sacrifices, austerities, religious vows, tarpanas 
&c., equally useless with respect to the fruits 
they are expected to yield, he followed simply 
the sequence ,of actions accepting their results 
unaffected in the least. : 


“The Kali-yuga is like a tree of religion of 
which the knowledge of Brahma is the only root. 
Discarding all the other religions, he clung 
to the root, viz. knowledge of Brahman. Those 
who have not attained this knowledge, will 
wander from door to door in ignorance. So one 
(craving for salvation) will have to uproot all other 
decaying trees and all the other evil practices 
which have struck root in his mind. In this 
way only can he save himself, concentrating his 
mind all the while upon the knowledge of 


Brahman. Buddha discarded all the other forms 


of religion and only attempted, heart and soul, 
to attain the knowledge of Brahman, settling 
down his mind by practising yoga and dhyana 
and concentrating it ‘upon the knowledge of 
Brahman.” 
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We can very thoroughly understand from the 
above extract in what light Jaganwatha or Bud- 
dha was held by these devout poets. 


SANGHA OR THE CONGREGATION, 


from the Cinya Samhita we have gleaned 
the names of the places where these crypto 
Buddhists dwelt, as also the names of their leaders 
and their numbers as stated below :*— 


€ 
Names of Chiefs 


(s 


Names of Places, Number of 


disciples. 
Anantapur C4sana on the 
bank of the Prachi... Dvija Krisnadésa Mahapatra ... 1000 
On the banks of the 
Madhura Bhagavan of the Yadu Dynasty. 
and Gopa Daitari PP CCoccc. 
About Kuntinagara, Kaci- 
pura, Kal4gni, and € 
Rokuna@hanrag <9 4 89 9 Secc.bees ea 140: 
Kaci Muktievara (a vil- 
dacemear Batecvar2),  ,avevavvne TE Socccc 
The village of Nembala 
- onthe Chitrotpala ... Achyutfnanda ... $i 255 
North to the (place of { Ananta, Dvija Ganega Pati, { 200 (Dasas) 
the) Pandayas ... | Kantha Ganak and Dyija |300 of the 


Saranga Yadu dynasty. 
On the bank of Brah- E 
mani So+  4 g. ae eee oe 300: 
Yajanagara on the Vaita- 
~ tani --- Bandhu Mahanti oo 300 
Varaha-maniala on the 
Vaitarani Jagadananda Agnihotri ede 300 


Achyntananda says that thus veiling them- 
selves in innumerable ways three thousandt 


Ciinya Samhita, Chaps. XVII-XX. 
p y. We find in Chapter XIX of Cfinya Samhita :— 


4 
f “. me 
far WS aaa Tt at wept afegar waster | 
() Semi cree me qua afeg’ Gq at gaat 1” 
“From Padmatika you will know the names of the remaining votarieg: 
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votaries of Buddha were passing their days. 
Afraid of Kali, they were eagerly and anxiously 
Waiting for the day when their Lord would again 
come down and reveal himself in all his glory. 
One and all of these Buddhists firmly believed 
that for the propagation of the religion hased 
upon the knowledge of Brahman, Bhagavat Bud- 
dha would again be incarnated. This belief is 


Fre tossod by Achyutananda in the following 
ines :— » 


“Saag tnt wated ante ata? fa seq) 
atuaga terufater atte art wy Far 1 
wae ate ot aatia aswed aia | 

faa weg fra aim arengt Stead oy fa ut 1” 


“In the Kali-yuga a part of Kamalayka will 
come down into, and be born in, the world. 
After incarnation, He and His devotees will 
recognise one another. In the Kali-yuga Brahman 
will first of all come to Madhura, as Buddha, 
and will leave behind Him three thousand parts 
(z.e. faithful and devoted followers) of Himself. ” 


of mine. For certain reasons known to myself, the names of just 500 
ilevotees are kept concealed.” 

Weare sorry, however, that the Padmatika work referred to above has 
not been found by us. It is very likely that further glimpses into the 


history of the crypto Buddhists of the 16th Century will be obtained 
when this work will be brought to light. 


‘ 


€ 


« 
CHAPTER IV. 
BUDDHISM IN THE SEVENTEENTH CENTURY. 


Many facts have recently come to light 
which will go far to prove that though in the 
17th Century Buddhism was generally considered 
to have fallen below the horizon, yet its setting 
beams were still lingering over and illumining 
many parts of the country. Lt. Col. Waddel 
the wellknown historian of Lamaism has brought 
out an English translation of the accounts of the 
travels of Buddha Gupta Tathagatanatha, written 
in the Tibetan tongue. It was early in the 
beginning of the 17th Century ze. in 1608 that 
this great Buddhistic pilgrim came on a visit to 
India. We cannot do better than quote the 
following, two passages from the English tran- 
slation of his account :-— 


“Thence (i.e. from Sambuddha) he went to 
Bengala via Jagannath and Trilinga : thence 
to Pundravartagarasalini from which in twenty 
days he reached the shrines Kasramagaram and 
Devikotta in the upper part of Tripura where he 
remained in the monastery formerly built by the 
great’ Siddha Kronakara. He also visited Hari- 
bhanja, Phukrad and Palgar. In these countries 
the clergy and the books were numerous and the 
religion prosperous, While there, he heard a 
variety of esoteric teachings from the life (lips ?) 
of a great Pundit named Dharma of the Hari- 


Bo 
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bhanja_ Chaitya and believed tor be a pupil of 
8reat Siddha, and algo found a Pandita Upasika 
Hetagarbaghanna. He also visited ; : 
— chaitya and he saw the magic circles 
of Janakaya and Siddhanya Kadaka, 


» On returning to India proper, Buddha Gupta 
visited Trilinga Vidyanagar, Karnataka and 
Bhamdoor. At the latter place he met the great 
Siddha Santagupta. Henceforth the pilgrim Bud- 
dhagupta is known as Buddhaguptanath and he 
Was especially empowered by the Jogin Dinakara 
and the great Guru Gambhiramati and he had 
taken instructions from the superior Uttara Sud- 
dhigarva and Gantapa, Belatikshana Bhirabandhu 
and Ghaghopa all of whom were followers of 
the aforesaid Sreat Siddha Santagupta. He then 
went to Mahabodhi in the middle country and 
made a small house for meditation close to the 
north of Vajrésana. Afterwards he visited the 
eight great shrines and Gridhrakuta Girigupha 
and Prayaga. Forty-six years had now elapsed 
since his last meeting with Tirthanath. Then he 
built an assembly house on Khagendra hill to 
which many Yogis resorted and he received royal 
patronage.” 


Thus we find that even in the Seventeenth 


‘Century there were to be seen a large number 


of the ministers of Buddhism, of both sexes, 


and possessing great supernatural powers, —at 


Haribhafija, Phukrad and Palgarh ; and many 
Buddhistic scriptures of importance were also 
to be met with there. Let us now try to find 


out the exact situations of these places. 


¢ 
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We léarn from the afgresaid account that 
from Tipperah Buddhaguptanath ,went to Hari- 
bhafija. When he came here in the 17 th Con 
the capital of Mayurabhafija was located at Hari- 
harapur or Haripur. We are afraid there has been 
a confusion of names here, the name of the capital 
having been taken for the name of the whole coun- 
iry. Thus Haribhaiija of the Tibetan traveller was 
no other than the old Mayirabhaiija. It had for 
a long time been the centre of Baddhistic influ- 
ence. Here it was that Buddhaguptanath visited 
the Haribhaiija-chaitya ; and it was here also that 
he learned many an esoteric truth from the lps 
of a great Dharma Pandit and also from a Bud- 
dhistic Upasika named Hitagarbhaghana. 

Phukrad or ‘Phugrad—The Tibetan word 
Phug means the solitary dwelling place of the- 
Lamas for the purpose of meditation ; and Phugpa 
means “‘a recess in a rock, a cave.” Hence 
Phugréd means a Radha ‘country’ abounding in 
recesses or caves for the meditation of the Siddhas. 
As the entire province of Maytirabhaija or for 
the matter of that, the hilly parts of it are known 


as Radha to the people, it may not be unsafe to: 


infer that Phukrad, in the above account, refers 
to the hilly tracts of Maydarabhafija interspersed 
with Siddha-guhas, 


It is very likely that Palgada was but another 


name of the modern Pallahara, one of the eighteen 
Gadajats or Feudatory States of Orissa. It is 
said that at one time the descendants of the Pala 
Kings reigned here ; and the ruins of Buddhism. 


« are still to be met with there in large numbers. 
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) 
DISCOVERY OF A MODERN CHAITYA. 


We should now try to find out the exact 
locality of the Haribhafija Chaitya, where Hita- 
garbha-Ghana, the Buddhist U 
where a vast number of Buddhist Cramanas lived 
and moved and many a religious book was read 
and taught, and where from far-off countries, 
students and observers flocked in large numbers 
to be initiated into the mysteries of the religion. 


Both from the small Chaitya that has recently 
been discovered near Bodhipukhur in the village 
of Badasai, and the materials that can be gathered 
from the place, it appears to be very likely that 
the ancient Haribhaiija Chaitya must have been 
situated somewhere near it. One will invariably 
see in Nepal that wherever there was a big 
chaitya, there was also a large number of smaller 
ones about it and built in imitation of it, In 
Nepal the images of Adi Buddha, Paficha Dhyani 
Buddha and Triratna (i.e. Buddha, Dharma and 
Saygha) are to be found enshrined in every 
Chaitya and by the side of each Chaitya are to be 
met with the statues of Hariti and Citala, The 
small Chaitya discovered near Badasai is known to 
the Hindus as Chandrasena. It is considered to. 
have been either the prototype or the foundation 
of a larger one. The following lines well express. 
the general import of the chaityas :— 


“The chaitya may be regarded as the founda- 
tion on which the ecclesiastical architecture of 
the Buddhists is based, and_as supplying the 


model from which nearly all their principal » 


5 
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temples whether they be dedicatory, memorial or 
funeral, have been constructed.” e 


Thus writes Dr. Oldfield about the Buddhistic 
chaityas of Nepal— 

In almost all chaityas of whatever size, 
small as well as large, round the base of the 
hemisphere there are four niches or shrines— 
one opposite to each of the four cardinal points— 
in which are placed seated figures of four out of 
the five Divine Buddhas—Aksobhya is enshrined 
in the eastern niche, Ratnasambhava in the 
southern, Amitabha in the western and Amogha- 
siddha in the northern. There is always a 
shrine to Vairochana.” 


In this modél chaitya are to be found four 
figures in the four niches. They represent 
Aksobhya and three other Dhyani Buddhas with 
their Vahanas and Bodhisattvas.. By the side of 
this chaitya is an image of Dharma. Similar 
figures are also to be met with by the side of the 
majority of the chaityas in Nepal. In the follow- 
ing passages the reader will find an accurate 
description of this figure of Dharma :-— 


“Dharma’s figure is always that of a female 
with prominent bosoms, two of her hands are 
brought together in front of her chest with the 
points of the fore fingers and thumbs in contact 
as in the Dharmachakramudra of Vairochana ; 
in a third hand she holds either a lotus flower 
or else a book containing the scriptures or law 
of Buddha; and in her fourth hand she has a 

« Mala or rosary of beads.” 


| 
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“Tn a shrine at the Chillandeo” temple, Wirti- 
pur, the figure of Dharma, on the left of Buddha, 
has four hands of which two are empty, in the 
third is a book and in the fourth a rosary.””** 


This description of Dharma is exactly ap- 


plicable in the case of the figure found at Badésat. 
Another figure of a similar description—but with 
two hands,—was also found in the Maha Bodhi at 
Gaya, bearing inscriptions of the 12th Century 
A. D. In his Virata Gita, Balarama Dasa is found, 
to have said “yaad gar af” i.e. sCakti or the 
creative power took the form of Dharma.’ In 
Nepal she is also known as Guhyegvari. At 
Badasai the figure of Citala is to be seen close by 
the image of Dharma. This practice of enshrin- 
ing the figure of CGitala in chose proximity of 
that of Dharma is also followed in Nepal. ‘The 
goddess Citala was universally believed to afford 
necessary protection to all who sought her aid. 


The Buddhists accordingly recognised her divi- 


nity and besought her protection; they enrolled 
her among the list of their subordinate deities 


and erected a temple to her honour beneath the 


very shadow of the temple of Adi Buddha at 
Cambhunath.” 


The existence of the model chaitya and the 
figures of Dharma and Citala afford us strong 
grounds for believing that at one time there was 
also a larger chaitya in the vicinity. These 
images had formerly been located in the close 
proximity of a tank, known as Bodhipukur, pro- 


* Dr. Oldfield’s Nipal,,Vol, If, 
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bably from thé Buddhistic ghaitya, and have only 
been recently brought into the village. Extensive 
corn-fields only are, however, to be seen now, rolling 
far and away from the embankments of the tank 


‘on all sides—no relics of the supposed ancient 


chaitya, no, not even a faint shadow of them, 
will now satisfy the longing gaze of the 


-antiquary. 


When the Tibetan pilgrim visited the country, 
the Bhaija Rajas had their capital at Haripur. 
From here Bodhipukur was only five miles off. 
Excepting the small chaitya and the image of 
Dharma that we came upon in the course of our 
exploration and antiquarian researches, 0 
Buddhistic relics of any kind, of a modern 


-chaitya were to be found in the locality. So it 


will not be very wide of the mark to infer, we 
presume, that the Haribhaiija chaitya referred 
to by the Tibetan pilgrim, existed somewhere 


near Badasai,—and here it was that he met 


with a Dharma Pandita and received many 


-esoteric instructions, In the course of our 


~ 


researches in the village we came across also some 
Oriya Mss. such as Siddhanta-dambara, Anakara 
Samhita, Amarapatala, and songs of Govinda 
Chandra, the great mendicant King of Bengal. 

© Thus these facts cannot but convince the most 
casual thinker that this place was once the centre 
of Buddhistic thought and activity. 


Dr. Oldfield thus explains the views of the 
Buddhist Newars :-— 


“The Materialists (i. c. the follower of the- 


« ancient Mahayana system) assign the first place 
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in their Trinity tos Dharma, as. the spirit re- 
Presenting nfatter, from which everything in 

eaven or earth originally sprung. 

“They deify Dharma as a goddess, under the 
names of Adi-Dharma, Prajiia Devi, Dharma Devi, 
Arya-Tara ; using any or all of these epitnets 
as Synonyms to signify the supreme, self-existent 
powers of Nature, whom they worship as the 
universal Mothey., not only of all mankind, but of 
all the heavenly deities. Al! Buddhists are her 
children, and, therefore, all are brothers. 


“ The Materialists make Buddha subordinate 
to Dharma, and ‘give him the second place in 
their trinity. They look on him as derived from 
Dharma, springing from her as a son froma 
parent, and then reacting upon her in some 
mysterious way, the result of which was the 
production of the Buddhas and of all other ani- 
mated beings. 

“Saygha, the Materialists regard as the type 
of all the forms of visible nature, which are 
produced by the creative power inherent to 
matter and which spontaneously result from the 
union and association of Dharma with Buddha.’’* 


In the course of our sojourn - at Badasait we 
came to learn that once there lived a caste known 
as “Yogis’ there. They had in their possession 
several Mss. treating of the Dharma cult. Their 
professional duty was to sing songs relating 
to Raja Govinda Chandra and the praises of 


* Dr. Oldtield’s Nipal, Vol. 11. p. 96-97, 
+ Vide Report on Badasii. 
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Dharma. From Badasai they migrated to the Nil- 
giri where they are even now to be found, 
We happened to find here in the house of & poor 
rustic a Ms. entitled “The Songs of Raja Govinda 
Chandra ” by Kalabharati. Formerly it was the 
the ‘property of an old Yogi resident of the place, 
We do strongly believe that if a thorough and 
sifting search be instituted for the purpose at 
Badasai and the surrounding places, similar im- 
portant manuscripts can be recovered. from obli- 
vion and impending destruction. 


We have said above that in the course of our 
exploration in Badasai we have found the figures 
of Dharma and Citalé only. Now it may reason- 
ably be asked—Hew is it that the images of Buddha 
and Sangha are not included in the group, if the 
place was, as asserted, a centre of Buddhistic in- 
fluence ? On this point, some are of opinion 
that these were removed or destroyed by the 
Mahomedans or the Marathas. What, however, 
appears to us to be a more reasonable explanation 
is that in course of time a greater importance 
came to be attached to Dharma, and Buddha 
and Sangha happened to be relegated to less 
important places, When Dharma came to be wor- 
shipped in form, she was considered to be supe- 
rior to Buddha and Sangha by a sect of the 
Buddhists. Thus in Svayambhi-Parana she is 
addressed as follows— 


“Serat weareat arar agama waittar” ui (s a) 


“The mother, the void of the great void is 
spoken of as the Buddhamata.”’ 
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In the Uriga Ms, of Cinya Samhita by Achyu- 
tananda Dasa it is said— 


2 
“ag arent aifznie aR cater ate 1 (qo 7:) 


__. Lhus I say, take refuge in Buddha, in Mata 
Adigakti i.c, the primodial energy (Dharma) and 
in the Sangha,” 


Why Dharma is stil] worshipped and why 
Buddha and Saygha have been entirely cast in 
the shade, aré sufficiently explained in these 
passages. Br&hmanas are not allowed to officiate 
in the worship of the above Dharma, Citala or 
Chaitya ; but worship is offered to these deities 
by the lower class of Dehuries. Formerly, only: 
the Bathuries were in enjoyment of this privilege 
ancl even now they are sometinres seen to officiate 
as priests at the pujas of these deities, The day 
of the full moon in Vaigakha is a sacred day of 
the Buddhists, Throughout the whole Buddhis- 
tic world, it is observed in connection with the 
nativity, the spiritual enlightenment and the 
Mahaparinirvana of Buddha. And on this Vaj- 
eakhi-Pirnima day worship is also offered to the 
abovementioned Buddhistic Chaitya, Chandra- 
Sena,* anda great festival is held. This practice 
has obtained for a long time past and is known 
in the locality as Udaparva. Some twenty to 
twenty-five thousand low class people muster 
there on the occasion, the Bathuris, of course, 
forming the majority. Dressed as Bhakats, they 


s That Chandra-sena is associated with Buddhism Is unmistakably 
home out by the Oriya poet Manohara Dasa in his Amarkosa Gita. See 
P. COXXXVi, 


c 
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o 4 tare Pnaia € : 
celebrate the ceremony of the Chaitya-t ua, — 
themselves to be pierced without a murmur a n 

. ©, r , Va 
a hook, and merrily and lustily swing on the 


Chadaka. 


A very great enthusiasm prevails on the 
occasion. Sometimes even so large a number 
as two hundred Bhakats vie with one another 
to have their bodies pierced with hooks—impell- 
ed by a strong and irresistible desire to have 
their vows to the effect literally fudfilled ; a piece 
of cloth is then tied round their bodies over the 
pierced parts, and lustily do they enjoy swings 
on the Chadaka post planted for the purpose, 
Even the public in general regard this festival 
held once annually, as a highly holy and dignified 
one. Even the Brahmanas are second to no other 
castes in their regard and enthusiasm for this 
festival. Including, as it did, the worship of the 
images of the five divine Buddhas and the Bodhi- 
sattvas, it was an object of great sanctity and 
veneration to the Buddhists. In N epal too, a 
similar worship is offered in the places in which 
similar figures have been enshrined. 


At Badas&i the Chaitya is worshipped only 
once a year viz., on the Vaigakhi-Pirnima day 
when the Udaparva is celebrated ; but the case 
of Citala is quite different, For long she has been 
frequently receiving the worship of the Hindus 
and the Buddhists alike. The figure of Citalé now 
passes there for that of Kahka, and for this 
reason even the Br&ahmanas feel no scruples in 
worshipping her, But generally the worship of 
ti deity is entrusted to the low class Dehuris, 


e 
who have béen in return for this service long 
enjoying the benefits derived from the property 
endowed and@ set apart for the performance of the 
worship. 


, Beside this chaitya and the images of Dharma 
and Citala, there are also to be found near Rani- 
bandh only 3 miles off from Badasai, beautiful 
figures of Khagarpana Lokeevara ( Avalokitecvara) 
and Arya Tara, and also an image of Janouli Tara, 
near Haripur.° These are the only remnants, that 
have been recovered, of Buddhism, and in a place 
where only two centuries and a half before there 
flourished many a Buddhistic updsaka and wpa- 
sika, where there flocked Buddhist priests and 


laymen even from Tibet and other distant places 


to have a view of the famous ehaitya which once 
stood towering there, and where many a student 
came to obtain esoteric instructions, undeterred 
by the difficulties and obstacles that would en- 
counter him on his way. 


We have remarked , while dealing with Dharma 
Gita, that its author, Mahadeva Dasa, flourished 
in the 17th Century. As one of the results of a 
critical study of his work, one has to come to 
the irresistible conclusion that like Ramai Pandit 
of Bengal, he also set his mind upon the extolla- 
tion and promulgation of the glories and Sreat- 
nesses, powers and potencies of Dharma as the 
sole object of his life. Though some minor 
differences may be observed in the histories of 
religious development in Radha and Utkal due 
to differences in the natural constitutions of the 
two countries, the changes wrought upon them, 
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by time and tke differences in thetmental consti- 
tution of the people of the two provinces, 
extending over centuries, yet thefe can but be 
little doubt that originally these histories are but 
one and the same, just as much as the two 
branches of the same tree. And it seems té us 
that‘the Tibetan pilgrim referred to some such 
Pandit as this Mahadeva Dasa the author of 
Dharma Gita, Further, it also seems very likely 
to us that the esoteric works, referred to by the 
Tibetan pilgrim are nothing but the religious 
books composed by Balarama, Jagannatha, 
Achyutananda, Ananta, Yagovanta, Chaitanya, 
Mahadeva and others of their stamp. 


We find sufficient traces of the great sway 
which the doctrine of Cinya, discusSed above at 
some length, once exercised upon the minds of 
men in the religious literature of the poets and 
eentlemen who hallowed and sanctified Utkala in 
this century or the century after. A study of such 
works as the Mahimandala Gita of Araksita Dasa, 
the Canyarfsa of Narana Dasa, the Brahma- 
jiana-Gita of Paragurama Dasa and the Nama- 
Brahma Gita of Dinakrgsna Dasa will clearly 
convince any one of the truth of our assertion. 


CHAPTER V. 
THE REVIVAL OF BUDDHISM, 


We have learnt from the various religious 
books of Utkala of the 16th, the 17th and even 


of the 18th century, that many crypto Buddhists 


were then residing in various parts of the 
country. In the hills and the forests of the Gada- 
jats, they cherished the loving memory of their 
religion ande made no secret of it amongst 
themselves, though, in societf, they passed for 
devout Vaignavas. The Buddhist pilgrims of 
Tibbet and other far-off places who came on 
visits to India did, however, see through their 
veils and acknowledged them to be their co- 
religionists. 


On this point, we have in the last Census 
Report, “In the 17th century Buddha-Guptanatha 
wandered in various parts of India and found 
Buddhism flourishing in many places. Then it 
is lost altogether. For two or three centries 
Buddhism was absolutely unknown in India.”** 


We cannot, however, fully subscribe to the 
above statement. There is ample evidence to 
show that even after the 18th century Buddhism 


* Census Report of Bengal, 1901, Pt. I., p. 203. 
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* was not altogether a loste creed—the much- 
honoured memory of Buddha was not altogether 
a forgotten thing in India. We find in the 
Amarakoga of Manohara Dasa written only hun- 
dred years back, the following line :— 


“gaaag?a qa uw 2a gar.” 


“Arjuna i.e. Buddha is Jiva ( the individual 
soul ) and Kisna is parama (i.e the universal 
soul ).” 

While dealing with the Buddhist relics at 
Badasai, we have noticed that there is a model 
Chaitya there, which is generally known by the 
name of ‘Chandrasena.’ Of this Chandrasena 
the same author says— : 


“agin wa wm emiti mz arg ate oy artafr i. 
ATS ay FT WUT RT ag wea face are 1” 


“A door-keeper named Chandrasena, who is 
also a tol-collector, is keeping watch upon the 
door. Any one, desirous of entering it, must 
make himself known to him. And if he be con- 
vinced that the visitor is a Buddhist, then and 
then only will he allow him admission.”’ 


_ Hence do we clearly see, that only so far as 

a century back the holy name of Buddha was on 

the lips of many erypto Buddhists who outwardly 

p professed the Vaisnava creed ; hay, they even re- 


Cemeee Buddha as Jivatman or the individual 
soul. 


From a careful study of the Buddhistic 
écriptures, whether of ancient or of much later 
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times, we do learm that the Buddhists never 
passed them®&elves for such, nor did they ever 
designate their faith as Buddhism. In every 
page of the history of their religion, they are 
tound to have called it simply Dharma or at most 
‘Saddharma’ or ‘Sadharma’, and to have styled 
themselves as ‘Dharmin’ or ‘Saddharmin’. Fol- 
lowing suit, the Utkala community of the veiled 
Buddhists has given the name ‘Mahima-dharma’ 
to its creed and: styles itself as ‘Mahima-dharmin.’ 
Under the benign spirit of religious toleration 
and the noble and fostering spirit of freedom 
of thought inaugurated and scrupulously adhered 
to by the British Government, this community 
has begun, for over 40 years, to rouse itself up, 
to throw off its masks and ¢o re-assert itself 
duly. We shall attempt to give below a brief 
history of its struggle for renascence. 

For long these Utkala Buddhists had been 
cherishing the happy belief, handed down from 
generation to generation, that Buddha would 
again grace the world in flesh and blood for the 
diffusion of knowledge and the propagation of 
true religion. For over four hundred years such 
devout souls as Achyutananda, Yagovanta, and 
others had been singing of this. And we have 
it on the authority of the subsequent writers that 
their prediction has been literally fulfilled. 


=] 0s 
We have come to learn from ‘Alekha-lila,* a 


“Cans qaeam away fafa! aaweat ait ae oaefa |” 


(waaalar ) 


*{T make my obeisance to Alekha Brahman wh» clwells in the great 
yoid and at whose feet lies prostrate the Great Lord Para-Brahman. ° 
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religious book and also from the lips of many 
Mahautas of this sect that about %J years ago 
Bhagavat Buddha came down into the world. The 
subject of his worship was the Alekha-Brahma or 
the Great Void, and his object, the deliverance of 
the World. At first Bhagavat Buddha blessed the 
village of Golasiyga in the State of Baud. Cri 
Jagannatha also left Nilachala and came down 
to join him there. When Jagannatha was grant- 
ed the interview he sought for, he asked of Bud- 
dha, “Would you please enlighten me on the 
points which have filled my heart with mis- 
givings ? Under whose direction and why have 
you come down as Guru?” And he replied 
“Then hear me, O Jagannatha (Jord of the 
world)—Under orders of Alekha, the Formless, I 
have come here. He, and none else, is the Great 
Void—the Formless One without a begining—the 
Highest of Gurus. The Kali has manifested 
itself everywhere. It is to destroy sin of the Kali- 
yuga that I have undergone incarnation.* Per- 


* “a aa qgarat aa fax wa | 
Ses 2 dia es aay frafea |) 
Tea 4 aat aaa waatay | y 

( Gara Aware maa aa 
ace 4 Tafa waz fates 1 
Fees 2, a304 An wa ATH |) ¢ 
awe Afra % aaa 7a | 
menfest yfat qs 2 as wa | 
weet 2, azar area AGB 
a1aTa Sz=aia afar atars | 
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mit me, please, to initjate you into the doctrines of 
peu mehigran ; then for the good of humanity, 
g apilasa and remain stock-still in a trance” 
Upon this, he delegated all his powers to lord 
J agannatha who, then, went away, as directed, to 
Kapilasa in the Dhenkanal State. Here he came 
to be known by the name of Govinda. And here, 
for the good of humanity, he remained deeply 
absorbed in a trance for a period of full twelve 
years. His stéple food, then, was simply a 
very small quantity of milk and. fresh water. 
At the expiration of the trance, *he descended 
from Kapilasa, and for the propagation of the 
Mahima Dharma,” blessed Bhima Bhoi with 
‘the eye of knowledge’ i.c. insight and self- 
consciousness. Then he disappeared, none 
knew whither, after having initiated into the 
true religion, many pious souls in Kapilasa, 
Khandagiri, Maninaga, and many other places.* 
It is in many of the ancient religious books 

of Utkala that Jagannatha himself has been 


qa #F Ve Ma aaa a TNE | 
afe ae a, afu aq fafea eee gic 
qeaial Heals WU TIAN | 
wagq arat wis Ss SIT | : 
aging 9, sq aaife qearat Fue 
afqury ata fata Sa qafa | 
Gay ae GaN wale sear aafa 
qaatn F, afaga erat ste Fu” po xariz 
(mageteat ) 
* According to some Buddha Svamin again started the religious cycle 
in A D, 1864. < 
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described as the incarnation of Buddha. In 
view of this, the above quotation may well 
lead one to question, how is it that Jagannatha, 
who was himself Buddha, was initiated by 
Buddha? The answer is not far to seek, if we 
wilt only take the trouble for it. Holders of 
this faith do never say that there was only one 
Buddha. Like the Mahayanists of yore they also: 
admit of a multiplicity of the incarnations of 
Buddha. And in support of their View they quote 
the following lines, quoted by us previously, 
from the Nirguna-mahatmya of Chaitanya 


~ . ~ bh 
Dasa—*aga ag maat: eit afe « dati” 


“ Many were the incarnations of Hari as Buddha.” 

We find a detailed narration of this in the 
Buddhist Jatakas. We have shewn before, in 
connection with our treatment of the Paficha- 
dhyani Buddhas, that out of the lustre of the 
self-existent first Buddha came the Dhyani 


Buddha; and out of the latter’s came Bodhi- 


sattva. Dhyani Buddha is engaged in a trance 
which is free from, and above, all illusions 
and doubts and it is Bodhisattva who fulfils 
and brings to realization all his wishes and 
desires for the good of humanity. So we 
may accept the Buddhasvamin of Alekha-lila 
as Dhyani Buddha, and Jagannatha as Bodhi- 
sattva or Padmapani: 


And just as Cakya Buddha entrusted Ananda 


with the task of propagating his ‘ Saddharma,’ go. 


Bodhisattva in the form of Govinda (J agannatha) 
left the duty of propagating his Mahima-dharma 
to his favourite disciple, Bhima Bhoi. 
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Some of the adhtrents of this creed even 
hold that afte Jagannatha had left Nilachala, 


the scriptures of this sect, entitled Yacomati- 
malika, as to when, why and how this movement 
was set on foot and carried on by Buddha; and 
we sive just a glimpse of it to our readers by 
quoting at random from the same* ;— 


= pal A ate bs 
(Garuda is addressing J agannatha—) 


— When wilt Thou that art the four-handed 
(Visnu) incarnate Thyself in the form of Buddha 
of whom you have just spoken ? 


“Hearing these words of Garuda the Lord 
replied, ‘Hear me, O Lord of birds, I shall 
explain this to you in detail. But, bear in mind, 
what I am going to tell you is @ very great 
secret, and you must not open your lips to any 
body about it.’ 4-6. 


ae 


“Hear my child, I shall tell you all? I 
am anxiously waiting for the time when Kali- 
yuga will come to its-close. In the forty-first year 
(of the reign ) of Mukunda Deva, I shall give up 


* fag saat ag afeq Farsi | 
&a Fa Sfeaq yea starsat iz : 
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this life as Buddha and “disappear altogether. 
And when I shall renounce this body, all the 
gods will follow suit, for Hari, Hara, Brahma 
and myself are but one; and my soul will live 
in that of the Alekha. 133-136. Then assuming a 
form with the help of maya, I shall pass for an 
avadhita and be worshipping the lord Alekha. 
Then Kali will arrive there, complete in its four 
parts, and Brahman of great lustre, though nothing 
but the void, will assume a form and be born in 
the world. nd this new god, the realiser of the 
wishes and desires of men, will visit Khanda- 
giri, Maninaga and Kapilasa And _ satisfying 
his hunger and thirst with fruits, leaves of trees, 
milk and water, will be playing his various illu- 
sive tricks, the wide world over. But none, man 
or god, will be able to know when he will be 


Tas sea gio vy aq ANTI 

TT AE als Alear afaat ily 
afafe qa sar afe Gar ata | 
aife 4 afeg avr afm are fate” Fe A 
“gat aa aa esuts afe | 
afaqa a9 aq fag a2 aif |) 933 
qPeTaT waufafy wz | 

7 ,aeug dfs faq qqaz 1) 232 

Wa 3a 3% faa afag? qa) 

Bsa 2401 aH S32 As aa | tBy 
sitet aa va azsfa a'fe | 

- fax svar fas ait wage afe i ze 
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+ D7, / Tas : 
ieee : ‘W ih the intention in his mind of 
ying a part withe men upon the stage of the 
world, the Cingapurusa will undergo this incarna- 
tlon—hecause the world will then be a hot-bed of 
A es Vader my orders, many of his 
rotees have long bee going 1 
birth. In the ineintion ea a ‘ill pl 2 
the rdle of Guru, precept and will (ae 
, ptor, and will impart know- 
ledge to and enlighten the minds of his dis- 
ciples who will be known by the kumbhipata 
(bark of @ Kumlfhi tree) they will pulom | 
- . . 142-144 But veiled as he, will then be, 
few but Bhima Bhoi, his quondam follower, will 
- be able to recognise him. He will first sing 


mat wai aft waya garg |e 
WAG wyW WA Bar aie fag |, rgQ0 
aq az afa wife gfsaa ad 
Ava Aw Sz SF MISS |) VAs 
AaB WY BF & faa 

asfate afuata afagia 31a |) yee 
HA Ga AC Te ACT AIT | 


‘Bq Galas va Tew alax || V80 
at aay Flare Sata arg | 
ala a utfea Afe aye SzA i ese 
SF waqay ala fast 7 ae | 2 
at ag aa Gar afeyq asgq || var 
avldit 7 aa Sa Waa | 
War Ha Slr MIT THAT |] 28s 
Fseeq Gt qaad wa se | 
alage Ss aay wHIM BITS 11 CBB 
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the praises of the Lord and will attain the 
position and honour of lecoming one and the 
same with Cainya of the Alekha-fnandala. And 
thereafter, under the precepts of the Guru, pious 
men will sing the praises of the name of Mahima 
—to their hearts’ content.” 145-147, 


“From the above quotation it is clear and 
evident that Jagannatha generally passed 
for Buddha till the 41st ayka ( year ) of the reign 
of Mukunda Deva of Utkala.e And we have ; 
learnt from the pen of the Tibetan Lama Tara- 4 
natha, a hiStorian of Buddhism, that this ‘ 
Mukunda Deva was in reality a staunch and 


faithful worshipper of Buddha and was generally ©. 


known by the name of “Dharma-raja.” It was dur- 


ing his time that the notorious Kalapahada carried iF 


on his formidable crusade against Hinduism and 
Buddhism ; and it was with the close of his long 
reign that the Buddhists began to pass their 
lives in concealment and seclusion. Behind the 
temple which now generally passes as the Temple | 
of Strya Narayana, and situated within the very 


precincts of the famous temple of Jagannatha, : i 


is a gigantic Statue in stone of Buddha sitting * 
in the Bhiimisparea-mudra, Strange to Say, 


ee ee ee 
‘ sfafe 4 <tueg 4 fafaa afe | 
Tat waa 2 fafaa ata tg Il t8y 
ae Fe Vast uaa esa! 
sag awa T7192 3 afeq |} tee 
4 FF ME ATE Gta Baie | 
afsar aa Tam qe eget I] 280’ 
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a massive wallehas been built up just in front of 
this statue, completely obstructing the view of 
if from outsid®. This statue, which could other- 
wise have spoken volumes of past history, has all 
along remained a gealed book to the majority of 
observers and visitors. We have, however, come 
to know, as the result of a very sifting investita- 
tion, that this temple dedicated to Buddha js 
much older than the chief temple of Jagannatha 
itself. It is not at all improbable that upon the 
close of the cateer of Raja Mukunda Deva, the 
obstructing wall was built up to hide the statue 
from the public eye ; and it may also be the case 
that the tradition of the image of Jagannatha as 
Buddha being hidden trom view dates its origin 
from this time. 


MAHIMADHARMA OR NEW BUDDHISM. 


The Brahmanie theory that when the pan of 
virtue is quickly kicked up, Bhagavat under- 
goes incarnation and comes down into the 
world to lighten the heavy burden of sin and 
vice, is also shared by the Mahayana Buddhists, 
So the belief in the birth and life of a Buddha is 
in no respect absurd or incongruous. The 
followers of the Mahima-dharma creed do indeed 
consider themselves blessed when they point» to 
Khandagiri, Maninaga and Kapilasa as being 
the places where this new Buddha displayed 
himself in all his glory and splendour. 


In answer to any query as to the date of the 
commencement of this new religious movement 
under the name of Mahima-dharma or New 


c 
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Buddhism, the followers of the need ae the 
following few lines from Yigomati-maika > 


e 


“feafeyeag Yast WHC | 

afte exa ala U Blagaz || we 

Bafa wER I Ta ae AT! 
wfafe ysq ge B59 fat yes 

Usaiaqt WTC SF GAIIT | 

aiaa @ 94 Va wa TA || Lec 

Aa ge uw qa vf F A 

aaq aaa aia 39 SIfRa |!” toe 
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“Tn the twenty-first ayka ( year ) of the reign 
of Divya-Sithha Deva, will a very sad event 
occur in the Kali-yuga, and in the twenty-ninth 
year a very terrtble war will break out, as sure 
as anything, and will end only in the forty-first 
year—re-establishing the only true religion 
The devotee of this new creed, though of mean 
extraction, will, we hear, be in the special good 
eraces of Alekha.”’ 


Thus we learn that the revival of Buddhism 
in the name of Mahima-dharma took place in the 
twenty-first year of the reign of Divya-Simha, 
late King of Puri, i.e. in 1875. It was in this 
year that the devout Bhima Bhoi,whose words 
wére inspired, most solemnly declared to the 
world the truth and greatness of the Mahima- 
dharma. And we have heard from the lips of 
the preceptors of this sect that it was about this 
time also that a large number of books, evidently 
written to establish the truth and high character 
of the religion, was discovered underground 
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Inside a large cloged copper °vessel. Chief 
amongst thesg are the works of Jagannatha, 


Balarama, - Achyutaénanda, Yacovanta and Chai- 
tanya Dasa. 


THE SCRIPTURES OF MAHIMA DHARMA. 


_ The reader will surely be interested to learn. 
in this connection, the names of the books that 
are held as the greatest scriptures by these 
followers of the Mahima-Dharma. These are—l, 
Visnugarbhapurana and Nirguna Mahatmya by 
Chaitanya Dasa: 2, Chhattisa or Gupta Gita by 
Balarama Dasa; 3, Tulabhing by Jagannatha 
Dasa and 4, Cinya-Samhita and Anadi-Samhhita 
by Achyutanamda Dasa. 


BHIMA-BHOI ARAKSITADASA. ’ 


We are conscious that before proceeding 
further, our first and foremost duty is to give 
here a brief account of Bhima Bhoi, who is not 
only the leader but is almost the propagator 
of this renascence. We find the following 
autobiographical sketch in his own Kali 


Bhagavata :— 


Born blind, Bhima Bhoi came of the Jow 
Kanda family and first saw the light of the day 
in the village of Juranda in the Dhenkanal 
State. His full name was Bhima Sena Bhoi 


Araksitadasa. He managed to earn his livelihood 
by husking the corn and doing other menial 
works for his neighbours, but he always uttered 
the name of the Lord, and had his mind concen- . 


11 
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e = 
trated upon His thought. And thus vere 
about the first twenty-five years of ns i oy At 
length, tired of the heaviness of his hide, a oe 
tremely grieved that the Lord had not yeu a = 
pity upon his wretchedness, he detenmunet ts 
putean end to his life. With this end in yar tg 
set out from his cottage and in the course 0! He 
wanderings dropped down intoa well. Here e 
passed three days and three nights. Hearing of 
this, the villagers . flocked toe the scene of 
occurrence and tried to pursuade him by all the 


means in their power to give up the determina- 
tion of sacrificing his life ; 


but he turned a deaf 
ear to all their entreaties. At length the Lord 
took pity upon him and at the end of the third 
night He assumed His own form ‘nd standing 
upon the brink of the well addressed Bhima Bhoi 
in ‘an affectionate tone. The latter told him of the 
griefs that were gnawing at his heart ; whereupon 
the Lord asked him to look up and behold Him. 
And when in obedience to this, he turned his 
eyes up, the born blind saw above his head, in 
flesh and blood, the object of his loving adoration 
standing in all His glory ! His whole heart was 
overflowing with veneration, The Lord extended 
His hand towards him; he seized it firmly and in 
the, twinkling of an eye he found himself standing 
side by side with his god. The Lord said, “You 
have obtained this interview by virtue of your 
prayers to me. Now Iask you to go abroad, 
and to publish and spread my favourite religion 
Alekha Dharma.” He then gave him a long 
flowing garment called ‘Kaupina’ and a belt with 
« the following instructions, “You are, to aecept 
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only alms of boiled rice for yourself, T 
ee you never eels fot or accept rice or anything 
else. And-thus keeping together your body and 
soul with the boiled rice that you will = 
you are to propagate the Mahima-dharma.” Then 
scrupulously following the directions of his Loyd 
he put on the kaupina, went to an adjacent 
village and begged alms. The owner of the house 
came out rice in hand, but he declined to acce a 
this, and said “Just give me boiled rice cutee 
for myself alone.” The villagers heard of this 
laughed at the queer idea and thought “What 
religion is this that aims at the abolition of the 
time-honoured caste-system, by making its 
followers live upon alms of boiled rice, inrespec- 
tive of the Caste or creed of the giver!” They 
then conferred together and determined that this 
new religion, a much dreaded leveller of castés 
should be allowed no room whatsoever in the 
village. And they translated their resolution into 
practice by beating him off the village. Bhima 
Bhoi got enraged at this, cast off his kaupina 
and belt, and proceeded towards Kapilasa. 
When he had gone half way, he met with his 
Lord, On hearing of the intentions of Bhima 
Bhoi, the latter got extremely offended and 


ake care 


exclaimed, “You have not as yet attained siddhi, 


I suspect, or why should you take to your heels 
after you have been beaten ?” He then bound 
him fast with ropes and brought him back -to 
Jurandad; and shut him inatemple. Then al] 
the openings were closed and he said aloud “J 
shall clap thrice, O Bhima, Bhoi, and, if you haye 
attained Siddhi, you will be able to coine ont,” 
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The Lord ther sat down at the foot of a tree close 


= E é necl thrice, ¢ 
s eine preceptor again. At this the latter 
ek 


and said “I am satisfied now 
fae nh pee ch _ Now then I ask you 
TI oz in tl lace, to write verses about my 
ee ect per : spread it. You have no 
Fier are of wandering over the world,” 
Bhima Bhoi then married i compliance with 
the wishes of his preceptor angl attended to al] 
the household duties of man ; but the under. 
lving principle of his life was the propagation 
of his religion. To effect this he wrote several 
poetical works, the foremost being his Kali 
Bhagavata, and composed many charming hymns 
(Bhajana-padavali). In connection with our 
detailed treatment of the Mahimadharma here- 
after, a few of these poems have been quoted in 
extenso, so we abstain from reproducing any 
here. 
Ere long the fame of Bhima Bhoi spread 
far and wide. Hearing his immortal instruction 


and fo! Bhima was stand. 
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helping in the attainment of real knowledge and — 


illumining the head and the heart, the mighty 
pillars of the caste system forgot themselves and 
stooped at his feet, though the blood of the low 
Kanda ran in his veins. They considered him to 
be a spark from the Eternal Flame of truth and 
knowledge and flocked around him like flies 
around a burning lamp. And then, before several 
years had elapsed, the Mahima-dharma could 
count its followers by thousands. Bhima Bhoi 
had heard a voice from heaven to the effect that 
with the revival of the Mahima-dharma the 
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hidden state of Jagannatha as Buddha would 
again he broyght to light. To have this state- 
ment realiséd and firmly believing in it, he did 
now call upon his numerous disciples to come 
and join their forces with him. Fired with the 
zeal of devotion and piety, they madly obeyed 
his call and mustered strong under his standard. 
Indeed the most prominent part in the war, of 
which we read so much in Yacomati-malika and 
which, we are teld, occurred in the 29th anka, of 
the reign of Divyasitnha Deva of Puri,—the 
most prominent part in these wars was played by 
Bhima Bhoi himself. Having equipped them- 
selves, as best as they could, with the weapons 
of war, the people of about 30 villages marched 
upon Puri under the leadership of their pre- 
ceptor. The news of their advance had already 
reached Puri, and the Raja with his persotal 
guards, was waiting to receive them duly. It 
was rumoured that the object of the Kumbha- 
patia invaders was to burn the images of Jagan- 
natha, Balarama and Subhadra and spread the 
doctrine of Nirakara among the people of Puri. 
No little consternation was caused by this. But 
the Raja was determined to fight to the last ; 
and he was reinforced by a body of police 
offleers from Pipli. No sooner had Bhima Bhoi 
set his foot within the limits of Puri than both 
the parties fell wpon one another, and a fierce 
fight ensued. The holy city of Puri became 


polluted with the blood of the heroes of both 
sides. At length Bhima Bhoi became con- 
vinced of the unrealizable character of his 
ambition, and so proclaimed amongst his warring , 
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disciples that* the avoidance from doing any 
harm to others was the first principle of religion ; 
and so they should not commit sin by injuring 
others. He did further announce that Jagan- 
naitha had already left Puri in the guise 
of Buddha and he now understood that it was 
not Buddha’s intention that his image be brought 
to light again. What, then, was the necessity 
for continuing this bloody and sinful fight ? 
Upon this instruction falling $rom the lips of 
their leader, the Mahima-dharmins took to flight. 
Some of theth were, however, captured by the 
enemy and imprisoned, and some were trans- 
ported for life on charges of murder by the 
British Government.* At this juncture Bhima 
Bhoi declared that no true reliSion had ever 
been established without self-renunciation and 
self-sacrifice. So the followers of Mahima- 
dharma should not mourn the loss of those who 
had suffered persecutions at the hands of the 
infidels ; they should rather bless and ennoble 


themselves by cherishing their stainless me- 
mories. 


_ After this, for fear of persecutions by the 
Government they took shelter in the hills and 
forests of the Gadajats of Utkala. 


In Yagomatimalika we find the following 
reference to those followers of the ehimes 
dharma that were the first to embrace it or that 
in any way helped in propagating it :— 


* Various false statem i 
; ‘ ‘ ents abo vis vere i 
. and ¥ ernacular papers of the fin ee ae, 
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_ “T shall tell you, my son, thg names of some 
of those followers Who lived in the south. There 
is a trader "in the circle of Padmapur, whose 
name is Hari Sahu. He has married two girls 
of his own caste. You will know him easily ; he is 
a devoted follower of mine. 193-195. In the east is 
Kuntibhoja bearing the name of Yogaraja._ He 
will at first marry a girl of the Gargara line, 
but she will soon pass off to that heaven which is 
the region of the Gandharvas. He will then marry 
a girl of the Sitnha family of Dhala-bhima. 196- 
197. Inside her womb will be foun, in the form of 
a lily, the footprints of Laksmi and out of that lily 
will be born the girl Visnupriya. W hen her father 
Yogaraja will be inspired with religious fervour, 
all the other devotees will also be so imspired— 
so great is the attachment bettveen him and the 
souls of the devotees. When he will give up the 
chost, he will lose himself in Brahman and will 
be unified with the west. The number of his 


“ efau feat afa Aaa VAT | 
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followers has completed two laes. 198-201. I shall 
now tell you of him who “dwells in the north. 
His name is Riparaja, and he has sprung from 
the Ksatriya line. 202. And now I tell you of 
those who live in the east. There is only one in 
Bengal. But there is also a king named Sabha- 
nanfa. He has married five wives with eyes 
like those of the gazelle. When he will marry 
again a girl of the Ganga family, he will be a 
devout follower of my religion an firm in his 
faith. 203-205. Both he and Jaya Sahu, a Teli 
of the Ghaya ciass, will live about the borders of 
Prayaga. And there are in Gandaki the great 


Salet vafes at aa faa | 
‘. fawfaar sat @ gage ara S44) res 
at foat aaUsat wat aa | 
@ Sfaa fat arsit waara ree 
faa aU as um azz 8 za) 
wat Ba Bq fai TAA || R00 
gina fent aq farsa gat 
git=ft wySt cx wa wae | R07 
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hero Bhuja Sena ang the devout Kamalia Malik, 
a Pathan by caste. 205-207. 


“ These seven have linked together two hun- 
dreds of thousand devoted followers. ‘To hear 
this, my child, makes the mind pure and free (from 
lust and passion ). 208. Cridhara of the unclean 
caste, Crikantha of the Bhoja lineage, and Keea- 
va, Nitai, Gunanidhi, Markanda and Crichandana 
of other castes—these seven devotees have 
brought together two hundreds of thousand 
devoted followers. 209-211. ese devotees 
will assemble themselves, male and female, 
in the presence of the lord, and there divert 
themselves by playing eternal plays with 
him, and their voices will be ringing in the 
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e 
twenty-one regions. 212-21% The lord will place 
the four Vedas in Patala (the infernal regions) 
and will introduce and establish the Cifyadharma 
: = a 29 6) [ . 
based upon anasadhana. 214, 


acomatimalika has, no doubt, 
been lavish in his praises of the heroes of his 
sect, but the persons, he speaks of, are not all 
fictitious, as 18 testified to by one and all of this 
sect. Such a hint as this has alsq fallen from the 
lips of many that there are now not only descen- 
dants of some*of these great men, but that they 
are practically helping, though in secret, the pro- 


The author of Y 


motion and propagation of this creed. The pioneer * 
and leader of this sect, Bhima Bhoi, breathed his: 


last only ten years back. His sons are now 
oceupying the gadi at Jurandé. In various 
parts of the Gadajats one will meet with members 
of this community even now. But the chief 
gadi is at Juranda near the Kapilasa hill in the 
Dhenkanal State (Bhima Bhoi used to sit here ; 
and now it is in the occupation of his sons). 
The next important place is the Badamatha in 
the village of Golacinga within the Baud terri- 
tory. It is the local belief that after he had left 
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the Nj 5c ca ; ~ ‘ : 
. aides eee lived’here as Bud dha. 
maeund Gh eae i rate 1s interspersed with 
Koipur, Jaypur Pity som vin lle se of Kulogi, 
in the subdivision Badia, ae fe ae 
in Uparabhaga, in a See at Merughati 
Pir in USS e village of Kesna in Panch 
fir, in Upper Dihi and in the village of Gandu 
in Joshipmree im WNavapara, Purana (Ba = 14 
Talapad& and alias. ay da eee pape 
Proper, theres is ; ae ts UL enya a 
cone i a, : a number of monas- 
natin . d small, of this sect. These 
thas are also to be found in a large number 
outside Maytrabhaiija. In about 20 to 25 
villages _ Keonjhar, wiz., Silda, Padampur, 
Raygamatia, Pukhuria, Sarai &c, in almost all the 
Gadajats such as Dhenkanal, Baud, Dasapalla, 
Talcher, Conapur, Gangpur, Palalahara, Raira- 
khol, Athamalik, Padampur, Sarangagada, Haya- 
gada, Kalahandi, and in almost all the Killajatas, 
more especially in Ali, Kaniké, Banki, Adang, 
Kujang, Sambalpur,—in all these places monas- 
teries of this sect are tobe found. The followers 
of this creed are divided into two classes 
viz., Grhi (house-holder) and Bhiksu or Sannya- 
sin. Almost wherever any large number of 
the followers of this sect have settled together, 
a small but neat and clean matha will attract 
the notice of the traveller. Amongst the Uda- 
sinas (those who are indifferent to the ups 
and downs of life) only the most advanced are 
entitled to -be the Mahanta ic. the head 
of the monastery. Common Udasinas or Bhiksus 
find shelter in these monasteries. Amongst the 
members of this community, numbering not less 
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the higher and lower ¥ 


‘ 
MONASTIC LIFE, * 

The rules that regulate their monastic life 
are defined with some degree of clearness in the 
following lines :*— 

“The Sujati (well-born Bhiksu) will discard 
all family usages and give up all (r€ligious) prac- 
tices and observances, suchas the performance of 
sacrifices and the making of burnt offerings. 
148. Cutting off all connection with his wife 
and children, leaving behind his property and 
doing away with all religious vows and cere- 
monies, he will put on barks of kumbhi trees 
(kumbhipata)' and wander about with matted 
hair. 149. He will sow the seed of (the religion 
of) Mahima in Jambu-dvipa and will himself be 
blessed by finding his spiritual preceptor, Brah- 
man. 150. Learning the name of Anakara Mahima 
(and singing His glories) he will maintain himself 
by begging almsof the Nava Cudras. 151. From 
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Telis, Tantris, Bhatas, Keras,e Rajakas, Kula- 
rakas, Brahmanas; Ksatriyas and Chandalas, 
no alms-are to be taken. They have been 
described before in the Castras as impure. 
152—153. These are of low origin and so 
have been marked out. 154. But the Nava 
Caidras are really faithful followers of” the 
Lord. So it is no sin to accept alms of boiled 
rice at their house. 155. By the great fire 
of the spirit of Brahman all (sins) are reduced 
to ashes (7.c. sinners are absolved) ; (so) he who 
begs alms from the house of a Vudra, commits 
NO) GIONS) Cnc Mm De 


“No other alms (than boiled rice) are to be 
taken from the house of the nine Cadras. And 
sleep has’ to be enjoyed in the proper time out- 
side the town. 160. Death resides in the gleep 
which is slept in the day; and boiled rice par- 
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i = axnduotive of owl HOI ite 
aa Beis tein take his food at day- 
ae cri pass the night without foodeand keep 
ae at dead of night. 162. 
ake at dead of night, you will 
kindle the dhunt (fire-pit ) and thus you a be 
able to destroy the twenty-five canes ( O tees 
tion ), 230, Mutterings of prayers and set foun 
of meditation are useless. Only try to be in- 
different ( to the worldly concerns ) and contem- 
plate only the same of Mahima.” 231. 


These ascetic rules (quoted from Yagomati- 
malika) for regulating the monastic life among 
the followers of Mahima-dharma are also found 
+o have obtained in the Buddhistic Say gha from 
very early times. 


° 


“ Keeping aw 


Of the twelve or thirteen ascetic rules men- 
tioned in the Buddhistic scriptures the Mahima- 
dharmin monk has even up till now been observ- 
ing the rules of Pindapatika,’ Sapadana- 


feqat fact aa are at 41a | 

UF WaMTAT BCIT Ga STs i] VER 

aySt un 4 feat yfary 

ta Saad qaaIaa ase i ree 

fafa sarat-<fe afa fa afag | 

Gian vafa aq ain aftg 1 ase 

aq aife aq aris Szrgl urat | 

val afearg ala afgaige? y x32” ( amactarfaar ) 


1. This is “the role toi f Hace door 
1 ie ive on food obtained by begging from 
¢€ 
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charika,? Eltasanika,’  Pattapjndika,’ and 
Khalu-pagchadbhakttka ;> but these are never 
found to have®*ever been observed by Vaisnava 
monks or ascetics or those of any other sect. 
Besides, the injunction of taking alms of boiled 
rice from the Nava Cidras clearly marks these 
Mahima-dharmins out as quite distinct and aloof 
from the Vaignava or any other Hindu sect. The 
latter will, on no account, partake of boiled rice 
which has been cooked by Cudras or other low 
caste people, 


Although Mahayanists of the middle ages 
had yielded to the worship of a number of gods 
and goddesses, yet the Adi Buddhists or the 
Hinayanists had no faith whatsoever in the efhi- 
cacy of these worships. And such is also the 
case with the modern Revivalists or Mahima- 
dharmins. Nay, they follow the Hinayanists more 
closely. As a sequel to the introduction of the 
worships of the sun and fire into the primitive 
Buddhist society, the Hinayanists have not been 
able to throw off these deities altogether, though 
they have done away with the worships of others. 
And it is very interesting to note that in the 
Yagomati-malika of the Mahima-dharmins, linger- 


‘ule +e a, proceeding from door to door in dus order 
ees rule, enjoining “a pl ‘ n 
when begging. 
: aN ss 
3 1t enjoins “eating at one sitting. 
; i } TASCA — 5%) 
4. Tt enjoins “ eating from one vessel only. 


6 


It prohibits “the taking of a meal after it has become improper 
5. j ‘ g 


; ¥ alraad refuse 
to do so; this has been interpreted as partaking of food already refused 
so > tul is ; 


and superfluous.” 
Dr, Kern’s Manual of Buddhism, p, 75-70 
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vo traces of this faith are also tO be met with,* 
rae ae ng the Buddhists *ol the. middle ages 
a ed ~ Buddha or Bodhi-sattvas. as being 
‘Deval ‘de a 4.e God of gods, the Mahima- 
al also ‘ook up to Jagannatha or Buddha 
as being the greatest and most supreme object of 
worshipt | 
We have also heard with no small surprise 
the essential principles of the instructions of 
Lord Buddha that are known ue uke Bude 
circle as Dhammapada, fall from the ips of the 
oreatest Sannyasins of this sect. ‘To satisfy the 
curiosity of the reader, let us quote here a few 


= ‘Qa ufs ua as wa aetaq! 
Md e c 
sz wa Uae ena TT | York 
su aq afe uf cw ala as! 
aaa aalae safaft sie | woe 
sfazaaa fafe aa arafaa | 
aa 242m afe fafa ar aifaa yy” yos 


“A little before dawn you willtake your bath and see both the 
rising and the settingofthesun. 171. Just after sunset you will fix 
your mind upon and bow to the Astagiri( the mountain behind which the 
sun Was supposed to set.) 172. You should have some respect for the god 
of fire but not any the least respect for any other god or goddess. 173.” 


{ “estas Afaese wedifagfaat) adt war aneaa 
feast zaaaay ea sfa aq Afuawa zarfaga sfa anda 
aay ig 


“All dhe gods also fell down at the feet of Bodhi-sattva, The kin 
. + * F . fi A eh g 
Cuddhodana said “This Bodhi-sattva is the God of gods” and thus the 
name Devatideva was given to Bodhi-sattva,” 


Divyavadana, p. 391, 


ibrary \ ; 
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couplets from the Padavali of Bhima Bhoi, the 
principal scripture of this sect. 


» . . 
The following song was sung by him ad- 
dressing the Cinyapuruga'— 


“Though Thy body is Cinya being destitute 
of all forms and colours, yet Thou hast revealed 
Thyself. There is there no trace of a cloud, still 
there are showers of water (from above) ; no wind, 
but all the forty-nine kinds of it are blowing 
furiously and frequently. Water is (found) flow- 
: - 2 4 
ing, though there are no rivers, and there are (also) 
meteoric showers. 1. There are there frequent 
flashes of hghtning, but no one ‘closes his eyes.’ 
In such a place is the abode of the unborn 
Brahman. There is here no rising or setting (of 


; rs 
(1) “qa-eel afra oz vis wate aife =! ( aaT) 
awafa aa, afe Aaga, 4 as Ga, SAMA aS aa aa 
asafe aa, ate ANCA, BARWA VT BEF lz 
AH AH Sel Via wafe, ave Aae Vat fete, 
# at wa wafea Ga, 32 wa arfe dfe Fe 
alfanral afte saat ve, Teta @fs Gate ety, 

afaa qafa a qfsa onfa, ga gw fee Ws FI 2 
faa’ car ae faa ta fase, HAA aT aie ut uae, |e 

a atfeat afa a at 9a wat sia) ACAI A afr e ie 3 
‘als ufsafe wf saqe, yo as afe afasis we, 
ufefe gat Sf ae art aareat ald qs Bu We ee NIP 
air ual wa axfta gaa, saa aife fafafe aaa, 

@ ny gat Ga farae, at Dass WET Te” 

12 . 
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the sun.) 2. There is here no sand or earth and 
the waters of the Ganga are overflowing. But if 
I can worship (Him) even with the waters of a 
well, I shall obtain salvation without losing the 
caste which I have come to possess through the 
merits of the previous life, 3. Without conceiv- 
ing the Eternal Feet as attainable (only ) through 
works done without any thought of or desire for 
the results and indifference (to the world ), cling 
to the lotus-like feet (of Brahman). No need of 
condemning wishes and desires, no need of 
making one’s “self destitute (of all hopes and 
passions ) and no need of giving up all hopes and 
expectations. 4. Shade without the tree, the fruit 
without the bud, and the flower and the leaf 
without the stalk—all these are talkS of ( people 
who follow ) the way of Asadhana (non-worship ). 
5. He manifests Himself by creating the couple of 
the husband and the wife, and puts on barks of 
trees having no end of the senses. And so Bhima 
Sena Bhoi requests all, always to worship the feet 
of the Lord who is so great, 6.” 


_ These lines were addressed by Bhima Bhoi to 
his Guru or preceptor Buddha-svamin.2— 


“O Thou, that art the formless and imageless 
Brahman, Thou art now revealing Thyself having 


= eS Ee eee 
ua faa afvefa ufedt = 4 (92) 


{2) “arate seq aa-qefa = | 
WRT GAT G44 Visa, Tew e wWRa, 
aaa yaad asa agrerd, aranfaaaae ut Sure afc, 
fremeg dz at wafa = 4 2 
safear gaa ara afe, cen frat ay, 


i i  _<_ ee ee 


s 
C ® 
MODERN BUDDHISM, AND ITS FOLLOWERS. 179 


assumed a form. hough the Formless Person, 
You are nowepossessed of a form and have come 
down to the world to do good to Your devotees, 
being full of kindness and mercy. Now be 
pleased to save the pindaprana from the ocean 
of maya and fill it with devotion. 1. ° 


“Though the Unknowable Purusa, You are 


now bearing a name for the purpose of saving 
the world. When a man will live upon the juice 


of Mahima-diks& (initiation into the Mahima- 
dharma) brought about by indifference (to the 
world) and thus will free himself from the sins 
of his previous births, then will he attain, O my 
Lord, salvation--the end of the Virtuous. 2. 


“The Indefinable Purusa. ehas made himself 
known by coming down as a guest (as it were, 
into the world). The glory of Alekha is simply 
indefinable ; He, who is the Lord of the twenty- 
one worlds, can be reached only through 
the kindness and favour of the Preceptor. 3. 


“The Unimaginable Puruga through His imagi- 
nation had limbs grown to Him, You see 
Him with your eyes; yet by despising Him who 


faa ea vain, afeat Star ca, uf 32 afta Ma GS aehy, 
aq qa aeafa qafa Fiz 
afes yay @ 3 fafear 24, wrt fafa Fa, 
saa yz ae Gf a Vs Se, Fa IT THAT sefia AEIATy, 
agen yan ay zafa Fg 
qaaa FaN S HAA Ae, WE TH TAPAS, 


(< 
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is it that you are worshipping ? Know that 
this world is still existing only because there is 
the Mahima-dharma. 4. ‘ 


“The Imperishable Purusa, He is never to 
perish ; and not only He, but Guruvija and the 
disciple, these two also are never to perish. 
All the days do pass in great bliss, the very sight 
of Guru destroying all evils. 5. 


“Tn this dark Kaliyuga He has vevealed Him- 
self to the world, having assumed a form. 
Save this tHere is not a single word, so 
grand, so sweet and so capable of redemption. 
With great humility does Bhima Araksita 
bow down at-:the feet: of the Lord, which can 
confer emancipation. 6.” 7 

F -INCARNATION OF BUDDHA. 

We have now been able, we hope, to establish 
the fact that the Mahima-dharmins of the Gadajats 
of Orissa are simply Buddhists. Like other 
Buddhists of the Mahayana School; they are 
also passing their days in the firm belief and 
hope that Buddha ‘will again be incarnated. We 


ms & aigigenat 2g ey, fafea aq WE BqGS- aE, 
ua afeataa sfs fafefa = 1) 3. 
Waa gaa aa arg aife, Ug ate ex ame TANS fg arena fe 
ae fe aiwiaa fea arsfe fe, geen 4 Ga are faafa 2 1 y 


Zeal Fiala aviawe, v dic afeaara, 
WNsat safe eax, Baa Gara Afweray gaz, 
wa Ha safea aie faafae ne” 
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. could not do better than quote the following few 


lines from: their Yagomatimalika to show their 
belief in the incarnation of Buddha and the real 
nature of their creed— 


“ae ataaut waa ofa cis 

ag Waa Ba sa ar Us 11 q99 
faerawa wamiz gated | 

@ caw ua ug? qa fas u aor 
Uraet ag MaAAT ATFET Ie 
vag fed um gerita we 1 qe” 


“Tn the Kaliyuga the devotees are passing their 
lives in disguise, though they,have not yet seen 
the form of the incarnation of Buddha, in the hope 
that the gadi (seat) of the Canya will be éstab- 
lished in the province of Behar and there the 
Lord Alekha will lie concealed in the Dhuni- 
kunda (fire-pit). The Alekha will through His 
creative power, assume the form ofa human 
being in the incarnation of Buddha for the good 
of His devotee, who will thus attain emancipa- 


tion’. 
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(THE ENCYCLOPADIGCA INDICA) 
BY 


TA CATON fe m ; 
NAGENDRA NAWH VASU PrAcnyavipyAMAnARNAVA, MLR.ALS. 


- This Encyclopedic lexicon contains tht results of up to 


° G European and first hand Oriental researches. It is 
te most comprehensive work on all matters touching 
riental history and other departments of knowledge. 


The Statesmaif says.—“‘It is an undertaking of which an advanced 
nation might be proud, and the abilityeshewn in its execution 
would do honour to the literatures of any country. The Vicva- 
kosa fully deserves the high encomiums it has earned from Eamelish 
and vernacular newspapers all over the country. We hope that 
its success will be such as to reward the scholarship and the enter- 
prise of its author.” 


Complete in 22 volumes. Price Rs. 280/- including 
costs of binding, postal and other charges. Out side 
India £20. 


BANGER JATIYA ITIHASA 


BY THE SAME AUTHOR. 


( Social history of the different castes and sub-castes of 
Bengal—based on -copper-plate grants, inscriptiens, | old 
genealogical records, rare and authentic MSS. and first- 


hand researches in various other fiélds,—these results 


published for the first time.) ach Part Rs. 2-5. 
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Part I, Royal Svo. about 400 pages.” : ) : a 
( Contains a social and historical@iccount ofthe Ravhiya t Pap te No ° oi ; a 


* Bréhmin family with special reference to ‘the early history 
# of Bengal.) ‘ - 
g . : ‘ 
Parr Il. Contains an account of the Narendra 
Bralmins (in the Press.) 
Gy 
Parrs III—V. (Bound in one volume) Royal 8vo. about 
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Contains the social history of the Paschatya, Daksinatya 
and Srihatta Vaidikas, Sdkadvipins or Stythian Brahmins a ie 
and of the Jijhotjy4 Brahmins of Bengal. . a | 
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Part VI. (Royal 8vo. about 500 pages.) ~ 4 


Contains an historical account of the earliest Brahmin 
settlement in Bengal, with descriptive account of Pirali : 
Brahmins in Bengal. © ? ° 
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Part VIL (Kayastha ethnology) (Royal 8vo. about 200 
pages)—an introduction on the History of the Bengal 
Kdyasthas—contains the origin, and social status of 
Kayasthas of India, from Smritis, Puranas, Tantras, early 
grants, royal charts, inscriptions ~-~ealogical records and 
from ot* ‘ 
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